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譯
者
序

本
書
原
名
洪
秀
全
之異夢涉
成
廣
西亂
事
比始
原

茲
譯
為
太
平
天
國
起
義
記
庶
辭
簡
而
意
顯
也
。
原
書
以
一
八
五
四
年
出
版
於
香

港
，
旋
即
分
期
轉
載
於

越
年
又
重
印
於

中

而
倫
數
亦
有
別
印
本
。
越
八
年
，
一
八
六
三
，
原
本
及
別
印
本
巳
頗
難
得
，
遂
又
重
印
於

第
一
冊
中
。

原
箸
者
瑞
典
人

漢
名
韓
山
文
以
一
八
四
七
年
充
瑞
士
人
所
設
立
之
巴
色
會

教
士
來
中
國
，
傳
教
於
廣
蔗
東
部
南
部
客
家
人
之
問
。
一
八
五
四

年
五
月
十
三
號
卒
於
香
港
，得
年
僅
三
＋
五
。餘
事
蹟
見
偉
烈
亞
力

所
箸
之

附
韓
氏
小
傳
。

及
本
書
一
八
五
五
年
偷
敦
別
印
本
中
所

倫
敦
別
印
本
前
尚
有
校
訂
者
皮
茲
氏

所
爲
序
一
篇
，
中
引
韓
氏
函
一
通
，
略
云
：﹁僕

雖
與
革
命
軍
人
物
素
不
相
識
然
在
廣
東
常
見
洪
秀
全
之
親
戚
朋
友
，
故
能
收
輯
最
可
信
消
息
之
有
關
於
洪



個
人
及
其
起
義
之
原
始
者
。少
年
洪
仁
者
，
以
去
年
十
一
月
中
受
洗
禮
於
內
地
，
乃
現
今南
京
革
命
首
領
之

堂
弟
而
親
密
之
知
好
也
。此
君
為
逃
避
官
府
之
迫
害
會
於
一
八
五
二
年
四
月
問
由
一
入
教
少
年
為
介
，
引
至

僕
處
。彼
所
留
與
價
之
文
件
，
即
過
半
年
後
僎
所
以
示
羅
孝
全
先
生

者
也
。近
洪
仁
與
其
友
二

人
巳
乘
舟
離
此
而
往
上
海
，
僕
深
望
其
得
機
安
抵
南
京
。僕
為
彼
等
備
書
籍
數
種

舊
約
，德
人
，
英
人
及

美
人
所
譯
之
新
約
各
一
本
，初
學
篇

，葉
納
清

先
生
之
聖
會
大
學
；
又

曆
書
，
又
世
界
及
中
國
及
巴
勒
斯
坦
之
地
圖
；
此
外
又
遠
望
鏡
，
寒
暑
表
，
指
南
針
等
等
。洪
氏
及
其
諸

友
，
及
彼
等
之
眷
屬
被
迫
得
困
窮
不
堪
，
屋
宇
已
被
燒
，田
地
則
籍
沒
入
官
，
僕
稍
賙
濟
其
家
屬
，蓋
義
所

不
容
辭
，
且
使
彼
等
居
此
數
月
，
既
以
便
教
導
，
亦
以
助
彼
等
為
北
行
之
備
也
。為
彼
等
僕
已
費
二
百
餘

元
。然
僕
雅
不
欲
使
敝
會
擔
任
此
欽
，故
就
洪
仁所
傳
授
與
僕
者
譯
成
太
平
天
國
起
義
記
一書
且
望
其
書
之

銷
餞
可
以
收
回
二
百
元
之
歎
也
。
此
函
中
所
道
之
洪

仁亦
詳
見
記
中
，
蓋
即洪

仁玗也
，韓
氏
故
隱
其
名

爾
。此
函
作
於

入
五
四
年
五
月
四
號
，越
九
日韓
氏
即
以
痢
疾
卒
。爾
時
原
害
尚
未
印
就
。惜
乎
其
不
得

見
推
銷
及
翻
印
之
盛
也
。

　歷
來
曦
美
人
士
之
研
究
太
平
天
國
者
，咸
以
此
書
為
最
真
確
可
靠
之
史
料
。嘗
考
吾
國
官
書
或
私
人
箸



作
關
於
洪
秀
全
身
世
及
太
平
軍
初
期
歷
史
之
種
種
紀
載
，
其
詳
實
可
據
，無
能
出
其
右
者
。顧
國
中
頗
不
易

見
其
番
。數
年
前
燕
京
大
學
史
學
系
教
授
洪子
煨
蓮
取
一
八
六
三
年
之
本
翻
印
之
。前
年
以
一
份
寄
贈
。余
得

之
如
獲
異
寶
，
即
埋
頭
譯
之
。並
與
洪
子
約
先
以
譯
稿
交
燕
大
圖
書
館
印
行
與
新
印
英
文
本
合
並
發
表
，
然

後
另
行
編
入
拙
箸
之
太
平
天
國
雜
記
。然
一
八
六
三
年
之
本
凡
於
洪
秀
全
之
詩
詞
僅
有
英
譯
，
而
無
漢
字
，

依
義
回
譯
，虞
失
真
相
，故
譯
稿
雖
成
而
未
敢
定
者
，一
年
又
半
。會
謝
子
興
曉
亦
素
研
究
太
平天國

者
，

另
從
別
處
鈔
得
洪
氏
各
詩
原
文
十
一
首
發
表
於
人
間
世
第
二
十
期
中
，余
遂
轉
錄
於
譯
稿
以寄
洪
子
煨
蓮
。

固
謀
付
印
矣
，燕
大
圖
書
館
忽
又
得
一
八
五
四
年
香
港
原
本
，洪
子
遂
議
廢
一
八
六
三
翻
本
之
翻
本
，
而
影

印
香
港
原
本
易
焉
。原
本
所
械
問
宇
詩
文
較
謝
子興
堯
所
發
表
者
爲
多
，
而
文
字
亦
間
有
不
同
，
故
拙
譯
之

稿
亦
因
而
改
錄
焉
。此
書
復
傅
於
中
國
，洪
子
之
功
可
嘉
，
且
又
稍
爲
拙
譯
之
稿
校
訂
數
條
，
此
尤
余
所
甚

感
謝
者
也
。

　　　　　　　　　　　　　　　　　　　　　　　簡
又
文
二十四年五月





原
序

　　此
時
呻
闢
內
之
變
動
既
為
一
般
人
所
注
意
，
則
此
冊
之
發
表
，或
亦
不
為
多
事
。籌
者
原
意
不
翟
詳
述

此
事
之
內
容
，
亦
不
擬
將
眾
所
共
知
之
事
文
，纂
輯
成
書
。關
於
此
端
宗
教
政
治
之
運
動
，藩
者
欲
表
現
其

心
地
及
原
因
，
故
僅
就
個
人
所
知
，得
自
信
而
有
據
之
米
源
者
，由
其
發
生
之
先
，歙
至
於
其
舉
兵
於
廣
西

之
經
過
耳
。

　　此
書
之
結
構
及
文
筆
頗
有
缺
緘
，
著
者
亦
自
以
為
歌
。蓋
著
者
所
知
既
有
限
，
而
其
所
得
之
消
息
艾
多

出
於
答
語
，
言
者
答
著
者
所
問
也
。然
此
若
干
頁
者
倘
不
見
棄
於
讀
者
而
可
使
陣
櫬
之
兆
民
得
更
活
潑
而
永

久
之
同
情
，
則
固
著
者
所
深
望
而
當
引
以
為
幸
者
矣
。

　　中
國
內
亂
方
熾
，
在
同
情
於
革
命
軍
者
觀
之
，
其
結
局
似
可
預
料
；
然
戰
爭
未
巳
，
則
成
敗
不
宜
懸

斷
。花
此
情
形
之
下
，
耨
謹
慎
起
兒
，
吾
人
不
宜
以
真
實
人
名
地
名
遽
行
刊
布
，
鴛
代
招
禍
害
，
許
多
無
辜

之
人
已
代
為
其
親
戚
受
罪
而
死
，
吾
人
不
願
助
紂
鴛
舉
也
。凡
人
名
地
名
之
會
經
刊
布
者
茲
不
復
為
隱
蔽
。

其
餘
，
於
人
名
則
輒
為
簡
縮
，
於
地
名
則
譯
羲
而
不
傳
音
。音
本
於
英
文
無
解
’故
此
泱
於
讀
者
無
損
，
而

全
文
敘
述
並
不
因
此
而
隱
晦
。凡
所
譯
詩
詞
，
著
者
既
求
保
全
原
文
之
神
氣
復
欲
合
於
英
文
韻
語
之
體
格
。



又
輒
附
印
原
文
，
所
以
便
能
讀
漢
文
者
也
。

　　關
於
景
物
之
描
寫
自
以
中國
人
之
看
法
為
主
。著
者
盡
獻
其
所
聞
，
力
免
刪
潤
，
且
鮮
加
批
判
，讀
者

可
自
為
評
胎
也
。
就
大
略
言
之
：
著
者
頗
信
其
所
聞
之
無
誤
而
可
據
。
然
事
有
越
時
遼
遠
僅
憑
記
億
追
述

者
，
則
細
小
之
乖
舛
，
恐
或
亦
不
免
。述
者
既
與
起
事
之
人
有
親
友
之
誼
而
於
所
為
之
事
有
傾
向
之
熱
心
，

則
其
言
或
稍
涉
誇
美
，亦
屬
可
能
。但
就
大
體
而
論
：
述
者
固
祖
懷
而
言
彼
所
知
及
所
信
以
為
真
者
也
，
可

無
疑
焉
。當
彼
僅
憑
記
憶
以叔
述
各
半
時
，對
於
喃
隙
所
傳
來
之
消
忽
，彼
尚
不
大
知
悉
，
此
亦
其
不
假
之

一
證
也
。自
南
京
革
命
人
物
處
得
來
之
書
籍
，
誠
足
以
使
吾
人
明
瞭
於
革
命
勢
力
之
範
圍
及
悄
狀
。對
於
其

起
義
之
原
先
，
則
尚
未
詳
說
。此
下
若
干
頁
即
以
補
此
端
之
不
足
者
也
。

　　　　　　　　　　　　　　　　　　　　　　　　巴
色
會
教
士
韓
山
文

　　　　　　　　　　　　　　　　　　　　　　　　　一
八
五
四
年
四
月
香
港
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洪
仁
玗
述

韓
山
文
著

簡
又
文
譯

　　　一

洪
氏
之
世
系

　洪
氏
世
系
遠
出
于
宋
朝
，時
為
徽
欽
二
宗
之
世
’約
在
十
二
世
紀
之
始
。
兩
宗
既
為
金
人
擄
去
，有
洪

皓
者
，官
居
台
輔
，威
于
忠
節
，挺
身
赴
金
，以
為
蒙
塵
之
主
服
務
，僅
與
一
人
同
行
，共
冒
此
險
。既
抵

北
境
，天
氣
奇
寒
，復
被
流
遞
於
渺
無
人
煙
之
野
林
外
。此
時
衣
服
食
料
俱
不
足
以
供
二
人
生
活
之
所
需
。

同
行
者
乃
慷
慨
獻
議
，犧
牲
一
己
之
身
命
以
救
洪
，盡
予
以
糧
粖
衣
物
，使
其
得
以
繼
續
行
動
，而
自
己
則

甘
留
而
葬
身
于
野
林
中
。洪
未
幾
困
苦
殊
甚
，粮
盡
則
食
野
樹
根
以
苟
延
殘
喘
。金
人
見
其
久
而
未
死
，頗

以
為
奇
，卒
釋
之
南
歸
。
譯者
按隊
晧字光弼
，鄱陽
人
。生於哲宗，元祐
戊辰
。一零
八八
，卒於高宗紹興
乙亥

一
一五

五
，高宗
建炎
戊申
一一
二八
以徽酋閣．待制
假禮部尚書充大金
通問使
。留
金十五年
，和議成
，乃得釋歸
。忠節最
著
，

高宗
稱蘇武
不能過
。後
以忤秦檜謪死
。餘事蹟詳洪汝奎
著洪忠
宣公年譜
宣統
己酉洪氏
晦木齋
刊四洪年譜
本
。
此慮所述

在金野林間
生活一
段
，殊
不可據
，殆依野史傳說而己
。凡括弧內註釋
，除標明原
註者
，皆
者
所加
，下
同
。

　洪
晧
有
三
子
，長
名
遵
，次
名
邁
，
三
名
适o
按
晧有八子
，長适
，次遵
，次邁
。其下尚有五人
。此誤o
遵



亦仕至台輔，一如其父；餘二人均爲翰林。遵之子名桴，亦爲翰林
桴原文作
。按遵二子，楀標

見洪汝奎洪文安公年譜。其名之音皆不似。晧諸孫中，唯桴近是。然桴适子也，見洪汝奎洪文惠公年譜。其為翰林不見年

譜中。同時，洪氏一家在朝為官者共八十餘人。桴十五傳而至廾九郎

原名未

詳
。此十五代裔孫居于廣東之潮州府。因受族人之侮辱及壓迫，乃遷居于嘉應州，嗣後其子

孫散居于廣東各處，現共約二萬人。其中得有功名及出類拔萃之士，頗不乏人。復由上言之，

十五代裔孫經十一傳而至洪貢音譯

此人生有四子，名賢敬

，賢倫

賢盛

，賢會

四子中賢倫與賢會最初遷居于官廣州北部之花縣，以耕

種爲活，其後復迎其父母兄弟同居焉。哄貢之裔孫今共約五百人。由賢倫四傳而生洪秀全。由

賢會亦四傳而生洪仁玗，即敘述本篇之人也。原文稱仁玗皆臼洪
仁
此蓋著者故為之隱也。

　　中國家族之穩固，恆視其全族勢力之大小與人丁之多少以為衡，以故凡山一個太公傅統而

下’無論支派遠近，均為一家族，以收團結相護相助之效。其同一班輩之男女，均以兄弟姊妹

相稱呼，尊輩則稱為叔伯嬸母。同姓同族之人絕不許通婚。是故本書之主人翁跌秀睡與洪仁玗

雖爲同一高祖之弟兄，而其親切之情，比諸西洋人之同祖同姓者為較厚較密也。



　　矯
屋
之
父
名
儀
︵英交原作
一lung
－
Ja

是
沃
寧
采祚；
考晦
束客
寡人
喜以「養﹂字得名
，故
諍如
此
︶生11
〕子
二
女
，

霹
前
妻
隊
隊
（chOO
）所
出
，繼
室
陣
底
（
Li

）今
仍
生
存
，無
所
出
。瞬
陲
行
四
，其
下
只
有
一
妹
。瞬
陲
娶

淒
懶
底
︵奮
；
，生
子
女
方
人
，長
女
約
十
五
歲
，次
女
約
十
歲
，幼
子
約
不
歲
。瞬
嗓
若
賴
若
父
類
皆
德

行
甚
佳
，
且
得
享
遐
齡
者
。
高
樹
隨
隨
以
慈
善
名
，
胴
濟
全
族
，享
壽
九
十
六
歲
。
其
會
視
亨
壽
九
十
餘

歲
，其
賴
考
亦
草
蒜
八
十
歲
。房
陲
?之
父
年
齒
德
勸
，有
長
鬚
，蓊
人
公
正
耿
直
，受
族
人
推
戴
，司
理
賴

宗
田
產
。此
為
全
族
公
產
，其
入
息
則
作
利
于
全
族
之
事
者
。彼
又
翁
全
族
之
父
老
，其
職
責
不
獨
為
族
中

偶
起
爭
執
者
之
裁
啊
人
，
而
且
代
表
全
族
與
降
族
交
涉
等
事
。中
國
村
鄉
隔
縣
城
或
最
近
之
官
衙
有
遠
至
六

七
十
里
路
者
；每
有
煞
事
發
生
，官
吏
胥
役
重
霞
剝
削
，所
發
不
貲
；
故
鄉
人
遇
有
爭
執
，悅
由
族
中
父
老

判
斷
是
非
曲
直
，甚
或
與
鄰
村
鄰
族
械
鬥
以
武
力
解
決
。
迨
戰
爭
經
過
數
月
或
長
期
，乃
互
相
議
和
了
結
，

而
不
經
官
丈
之
干
涉
，故
官
史
對
于
人
民
之
勢
力
現
巳
大
減
矣
。

　　　二
洪
秀
全
之
產
生
地
及
負
年

　陰
秀
隆
之
本
鄉
翁
︙叱懈
之
一
小
村
。距
嘖
開
城
約
九
十
里
此
處
地
多
平
原
，四
野
禾
田
，村
落
在
其
問
。

在
天
朗
氣
清
之
日
，由
此
可
望
見
廣
開
近
郊
之
白
屢
汕
。褥
唾
?之
祀
先
由
隱
應
硼
遷
此
，故
族
人
均
用
嗓
隱



洲
方
言
。本
地
人
稱
此
等
客
籍
民
為
﹁
客
家
﹂
。呻
國
人
恪
守
觀
宗
承
法
，代
代
相
傳
，均
率
農
田
，以
費

糊
口
而
巳
，外
嶼
人
所
視
為
生
活
必
需
之
品
’均
視
為
無
關
霸
要
也
。在
客
家
村
中
，
只
得
牛
活
有
用
必
需

之
品
物
；
其
他
虛
耗
驚
侈
品
所
以
安
享
輻
樂
者
均
無
有
也
。
哄
秀
陲
之
本
鄉
差
可
為
其
他
無
數
小
村
之
儀

型
。房
屋
之
前
面
均
南
向
，以
得
陽
光
，在
夏
問
又
可
得
溫
凍
之
束
南
風
，在
冬
月
則
可
避
寒
冷
之
北
風
。

一
入
大
門
，有
天
階
約
大
十
二
方
呎
，兩
房
為
廚
房
及
沐
浴
房
。在
大
門
之
正
而
則
為
正
房
及
大
塵
，前
面

透
光
通
氣
。雌
之
兩
房
則
為
臥
室
，家
中
各
人
分
居
之
’而
以
正
廳
為
全
家
會
集
處
。
房
屋
均
一
層
平
房
，

地
以
灰
和
沙
擊
成
，地
而
磨
滑
，牆
亦
以
同
等
原
料
築
成
，
而
雜
以
多
做
之
七
。
屋
項
則
以
灰
泥
板
條
鴛

嚴
，上
籣
屋
瓦
。
屋
瓦
共
鋪
兩
層
，下
層
則
以
凹
面
向
上
，上
層
以
四
面
向
下
，如
是
雨
水
不
至
滲
入
屋
內
。

　　陰
既
全
村
人
口
僅
約
四
百
，
大
多
數
為
阱
姓
族
人
。
村
之
前
面
只
得
房
屋
六
閒
，其
後
則
有
房
巒
︼

徘
’中
隔
小
巷
。在
第
三
排
之
西
邊
則
為
哄
秀
險
父
母
所
居
之
小
宅
也
。
在
村
中
房
屋
之
前
有
小
搪
，滿
貯

泥
水
。全
村
之
污
水
糞
溺
被
雨
水
沖
動
均
流
入
此
颼
，而
成
為
全
村
灌
溉
禾
田
之
肥
料
池
。但
穢
氣
四
播
，

凡
不
熟
習
呻
闆
農
村
經
濟
者
均
不
能
堪
也
。在
村
之
左
邊
，糸
水
搪
之
旁
，有
一
書
獷
。
此
翁
村
靈
上
學
念

書
’預
備
科
畢
考
試
之
處
。



　　在此村中，洪秀全生于一八一三年︵按即淸嘉慶十八年癸酉︶原名爲：
Br

︵譯意「爲亮火﹂腺

字未詳或即﹁亮﹂字︶。至成年時，另有一名，表示在家族世系中之斑輩即仁字輩原名未詳
而秀全則

為後來自取之書名︵別號』也。秀險之兩兄助其父耕田，又種些少瓜菜，全家食糧由此供給。其

家經濟不裕，只得耕牛一一一頭，另養豬狗鷄等，此皆中國農家所有者。

　秀
全
自幼即好學，七齡入塾讀書。五六年間即能熟誦四書五經孝經及古文多篇，其後更自

讀中國歷史及奇異書籍，均能一目了然。讀書未幾郎得其業師及家族之稱許。其才學之優俊如

此，人皆謂取靑紫如拾芥，行見其顯父母光宗族矣。有幾位業師竟不受其朿修而自願教之。秀

全嘗負笈他方，雖其家計不豐，然為免其輟學起見，家中常樂于供給所需。有幾位族人復贈以

衣物。彼之老父每與人談話，最喜談及其幼子之聰穎可愛。每聞人稱讚秀全，輒眉飛色舞。凡

有說及其幼子一句好話者，即足令此老邀請其人回家飲茶或食飯而繼續細談此老所愛談之題目

矣。　　當秀全約十六歲時，其父以家計困窮，不能再供其讀書求學，因此秀全’即如其他輟學之

村童，須助理家中農事，或到山野放牛，此爲一般年紀太輕而無力做粗工之少年所常爲之事。



但人人均以秀全如此中途輟學為可惜。翌年，有一年歲相同之窗友，誚秀全陪伴其讀書，以

年爲期
蓋以得此天才為伴侶，必可收切磋之益也。越一年
其族人及友人均以其文學長

才
埋沒于粗工之中為大可惜，遂聘其任本村之塾師，由是復得機命靜中自行繼績研究文學而且

修
養其人格。中國塾師每年之收入，全視入塾學生之多少以為定。平常學生數目由十人至

人
，十人以卜，朿修不足以供生活之資；二＋人以上，精神又不足以施教，因熟師須對每人授

課
，復須一一聽其背誦也。每一學童須納學費如下
米五十磅︵賸原文︶另制錢二百文，燈油，豬

油，監
，茶葉各一斤，此外每人尚須按學童之年齡及才具，每人繳修金一元半至四元。塾師之

在花縣學塾授課者，全年不息，只于新年時放假︼月耳。在此期間，塾師關約滿期，東家得續

不
聘請，或另聘高朋。

一

三

洪秀全之考試患病及異夢

秀
全
年方弱冠，約在十六歲，即赴廣州應試，所以滿足其家族對于彼之文才之期望也。中

國
科舉功名原有四級，凡人均可赴考。其才思文學及字體優異者考得中式。第一級為秀才，繼

爲
舉人，又高爲進士，而最高者則爲翰林。中秀才者須被考選三次，初爲縣考，繼爲府考，終



爲院考，以考官爲朝廷所派也。其在花縣縣考時，知縣任考官，赴考者約五百人均爲欲中秀才

者。每人須填報姓名及三代，并須得一巳有功名之士保證其確爲本縣籍貫。報名既畢，人領得

一試卷，各有號數，各寫文章於其上，第一日考文章，由四書出兩題目，另一詩題。繳巷後，

由考官評定優劣’榜列次第，赴考者之名劃爲十榜’每榜有五十人。隔三日或四日，即照樣考

一次，直至赴考者共作詩文七次∣首三次兩文一詩，末四次則每日僅一文一詩。最後，經過七

次考試而其名仍得高列榜上者，即爲縣試考中者。常有當初考數次時，或以文章或以書法太劣

而名落孫山老，因之每考一次，榜上名字即減少一次，故至最末一次之後，有時榜上僅餘十玉

至二十人而已。

　　第一一次府考之情形，約輿縣考相同。至第三次院考時，考官爲朝廷所派，中式者即爲秀

才。全縣糞生均會集應試’試期僅一日。各縣所取之秀才，均依該縣之人口比例，每縣取中八

人至廾四人不等；廣州府十四縣共取錄秀才＝百人有奇。凡中式秀才者，翌日艾須經一度試

驗，以明其是否眞才，抑于應試時有作弊之情。全省各縣所取之秀才’其後復會試于省會．其

中七十二人得被取爲舉人。十八省中式舉人復詣京師會試，此中復有一百七八十人被取爲進



士。進士及第者再赴殿試，由皇帝親任考官，欽選其中四五十人爲翰林。凡秀才均須依期赴

考，直至六十歲爲止，否則即有被革之虞矣。

　　縣考時’秀全每試必冠其曹，惟從未能得中秀才。在一八三六年秀全二十三歲時，再赴

廣州應試。︿原註或在此年之前︶在布政司衙們前︵原文監督財政之官︶彼遇見一人身穿明朝服裝，長袍白

袖，結髻于頂。此人不能操中國語，另有一本土人爲舌人。在一大群人環繞之中，其人對衆講

話，謂可滿足眾人之願望，不俟人發問。即便侃侃而談。秀全行近其前，意欲問自己功名前

程。其人亦不俟其發言‧即云﹁汝將得最高的功名，但勿憂悲，因憂悲令汝生病。我爲汝有德

之父道喜了。﹂

　　翌日，秀全在龍藏街又遇見二人。︵原註：秀全往來以爲此二人即是先一日所過見而爲彼卜前較者。大概

開于此點彼之記憶不‧，但亦可原陳’因自彼得獲雌書以迄開始研究誼薔之時，已曆七年矣。︶二人中，其一手持小

書一部共九本，名勸世良言。其人將全書贈與秀全。秀全考畢即携之回鄉問，稍一涉獵其目

錄，即使置之書櫃中；其時并不重視之。

　　翌年’秀全再赴廣州投考。初考時其名高列榜上’及覆考則又落第。在悲苦失意之中’秀



全又復得病，乃雇一肩輿，用精壯轎夫二人抬之回鄉。陰曆三月初一日同到家中’病勢甚爲沈

重，臥床多日。

　　在此臥病期間，彼連續入奇夢，見異象多次。最初，見多人對彼歡迎招致。初以爲此乃死亡

之朕兆‧于是召其父母及家人等至病榻前而告之曰：﹁我的日子短了，我命不久了。父母啊l

我不能報答大恩’不能一舉成名以顯揚父母了。
u

其時彼之長兄二人扶其坐于概上；秀全言畢

即閉目，全身無氣力，不能自主。在塲各人均以其不久即去世，兩兄乃安放彼于床上。秀全一

時間覽失去知覺，不知身外各人言動如何，五官失去作用，其身宛如死人。但其靈魂似為一積

特別能力所附麗，以故彼不特能有一種奇異的經驗，而且事後尚可記憶淸楚。

　　其始，當秀全閉目時，忽見一龍一虎一雄雞走入室內。未幾叉見有多人奏樂近前，共舁一

美麗肩輿至’並請其乘坐，乃共舁之而去。秀全驟受此榮寵不勝驚異，不知如何是好。

　　彼等未幾即到一華麗而光明之地。兩旁聚集有無數高貴的男女敬禮而歡迎秀全。下轎後，

有一老婦導其至一河邊，謂之曰：﹁污穢的人啊，何以自暴自棄與那些人親近，以至惹得滿身

骯髒呢？如今我必得要把你洗淨了。﹂洗畢。秀全進一大宮殿’同行者有一班年高德劭之人，



其中有許多古先聖賢。在宮中，彼等以刀剖開秀全之身，取出心肝五臟，而另以鮮紅簇新者放

入，傷口即時復合，全無痂痕可見

︶

　　宮內四壁均有木牌，土刻勸善教德之言，秀全一一讀之。彼等旋復進一大殿，其美麗與華

貴，不可言喻。上有一老人，披金髮’衣皂袍，巍然坐于最高之寳坐上。一觀秀全，老人即健

目流淚云：﹁世界人類皆我所生，我所養。人食我糧，服我衣，但無一人具有心肝來記念我和

尊敬我’其尤惡者則竟以我之所賜品物去拜事鬼魔。人有意件逆我而令我惱怒。你勿要效法他

們。﹂言舉，老人即授秀全寶劍一柄，用以鏟除鬼魔，但令其慎勿妄殺兄弟姊妹；又給以印綬

一個，用以治服邪神；再賜以金黃色的美果一枚，秀全食之．其味甜美。秀全既受此帝皇的黴

誌，即時開始勸告同存各人敬拜高坐寶座之老人。有人聽罷即回答云：﹁我們對老人確未盡本

份了。﹂另有人說：﹁爲什麼要尊敬他呢？我們且與朋友們飲酒尋樂罷。﹂秀全見各人心腸如

此冷硬，乃職續勸導，以至下淚。老人復對彼言；﹁奮勇放肌去幹這工作啊，如遇有種種困難

，我必扶助你。﹂言竟未久，老人即轉向座中年長有德之輩言：﹁秀全眞堪任此職。﹂隨即帶

引秀全出殿，命其自上俯視云：﹁看看世上的人啊I
都是心邪行乖的。﹂秀全俯覽全世，芸芸



衆生，一切苦痛與罪孽’皆現目前，其情狀之惡劣，眼不忍覩’口不忍言。秀全神遊既醒，仍

受奇夢之影響，自覺頭髮直豎。忽然問，怒從心起，自忘身體軟弱，穿衣起床，走出臥室，詣

奠父處，鞠躬長揖云：﹂天上至尊的老人，巳令全世之人歸向我了，世間萬寶皆歸我有的了o

其父見其自臥室出來．又聞其言如此，以喜以懼，不知如何是好。

　　秀全連續臥病四十日。在異象中又常見一中年人，秀全呼之曰：﹁長兄﹂。此人教其如

何勵作，並帶其遨遊遐邇以追尋邪神，井扶助其殺死及滅除之。秀全又聞衣皂袍之老人斥責孔

子，謂其于經書中不曾清楚發揮其理。孔子似自愧而自認其罪。

　　秀全病時，神遊四方，常在其室內走動跳躍，或如兵士戰鬭狀，常大聲疾呼：﹁鏟妖，鏟

妖，鏟呀I
鏟呀I
︵按原文以粵音拼字』這里有一隻，那里有一隻，沒有一雙可以擋我的寶創一斫

的。﹂其父甚以乳病狀爲可慮，以爲其咎乃在塔輿師誤擇不吉利的墳地以葬其先人所致也。于

是延請巫道法師回家作法逐鬼。但秀全言：﹁這些妖魔怎能反對我呢？我必要殺死他們，多多

妖魔都不能反抗我。﹂在幻想中彼追趕鬼妖。鬼妖形影似是變化無窮，有時如飛烏，有時如猛

獅。爲操必勝之權計，彼每操老人所賜之印綬以抵擋之。一見此印，妖魔即盡行飛通，彼之幻



想又覺追奔逐北直至天涯海角。所到之處必與群妖戰而無不毀滅之。每有成功‧即便歡笑曰：

﹁他們擋不住我。﹂彼又常常自唱舊歌一段，其辭云：﹁有德靑年浪遊河海，救其朋友殺其仇

人。﹂︵原文未許︶勸告人之時’彼輒涕淚而言，﹁你們沒有心肝敬拜老父，你們同妖魔交相好；

其的，眞的，你們沒有心肝，沒有良心。﹂秀全之兩兄更常緊閉其室門而嚴密防守免其逸出屋

外。及其戰鬭跳動’唱歌，教人至憊困之時，則復臥床上。俟彼入睡時’多人乃來看視之，未

幾全邑人皆知其爲巍子。彼常自言已被敕封爲中國之皇帝。人有稱之爲皇帝者則色然喜。但如

有人呼其爲瘋子者，彼則笑而答云：﹁你才是真的瘋狂了，還叫我做瘋子嗎？﹂凡品行不端之

人來清彼者，彼均申斥之，並呼之爲鬼魔。彼鎮日惟唱歌，教人，斥責，均誠懇之至。在臥病

中彼做一首詩。原文日：

　　手握乾坤殺伐權
斬邪留正解民懸
眼過西北江山外
聲震東南日月邊
展爪似嫌雲路小

　　騰身何怕漢程偏
風雷鼓舞三千浪
易象飛龍定在天

　　有一日早晨，當秀全離床時，忽聞春天的鳥高鳴于村邊的樹上，彼即朗誦一詩云：

　　烏向飛兮必如我
我今爲王事事可
身照金烏災盡消
龍虎將軍都輔佐



　　秀全之親屬以其病狀請教于幾位醫生，醫生開方投药以治之，但均無效。一日其父發見有

一小紙塞在門柱之縫隙中’紙上有朱色宇云﹁天王大道君王全﹂。彼持此紙遍示家人，均不解

此七字之意義。自此之後，秀全身體即日漸康健。許多友人及親戚等均來探視之，欲觀聆其自

述臥病時之經驗。秀全將所記得之特殊夢境二爲之詳述，毫不隱匿。親友等只能答全事真是

奇異，但其時人皆以爲並非實際經驗也。

　　　四
洪秀全之改變∣
讀小書

————

受洗禮

　　秀全之健康，既巳恢復，其人格與外貌均日漸改變。彼之品行談慎，行爲和靄而坦白。身

體增高增大，步履端莊嚴肅，其見解則寬大而自由，彼之友人後來述其狀貌謂秀全身材高大，

面部楕圓，容顏甚美，鼻高，耳圓而小’聲音淸晰而洪亮，每發笑則響震全屋，髮黑，鬚長而

作砂紅色，體力特偉健，知識力亦絕倫，惡人畏而避之，而忠誠者趨與交遊也。此時彼仍再赴

廣州應試。又在距本鄉廾餘里之隣村任教師數年。彼爲塾師時甚爲端肅，訓治學徒至嚴。但對

于品行端莊爲己所喜悅之人則至友善，且在私人談話時，有時盡吐其心腹之思想’由此可見其

病時奇夢之印象常不能忘卸于其心中也。



　　一八四三年秀全教館于離木鄉約三十里之蓮花村（
water

－
I

仕
y

）之李姓（
Li

）家。時在五月，

其中表李某一日觀見其書櫃，偶于其藏書中抽出勸世良言，隨問秀全其書之內容。秀全答以不

大知得，此書爲曩時到廣州赴考時人所贈送者。李乃向其借取回家以便暇時瀏覽，秀全許之。

　勸世良言一書，對于秀全之思想及行動影饗至大。吾人試研究其內容。著者自署名爲﹁學

善﹂，而其本名實爲梁發︿常稱梁阿發︾其人則米憐博士︵早．，二
lne

）所指引入基督教之中國教徒

也。彼囊在南洋馬六甲任教會排字工人時，每日有機會聽米博士講解聖經，因而皈信耶穌基督

決心爲上帝服務。梁發叙述其信教受洗之經過，嘗引出與米博士談話之幾段，其中讚美基督之

功德與論及洗禮兩段尤堪特別注意；其言曰：﹁每逢安息日，工作停止，我則常讀聖經。如有

不明之處，我即往問米博士’彼周甚願爲我解秤其意義也。于是我乃叩問米博士以基督受苦

贖罪之教義‧且問其如何救人。米博士言，世人巳不拜獨一眞神而崇事偶像；而且違犯上帝之

公義之道，應受永刑。然而創造全人類之上帝，不欲毀滅全人類，途本慈悲之心，令其聖子耶

穌離開光榮之天堂，降臨世問而成爲凡人一個，由聖靈所威而由童女所生。耶穌教人認識及崇

事宇宙之獨一主宰及創造者而拒絕偶像。彼復教人以靈魂有不滅不死之價值，及凡人應預備最



復審判之主要；彼來世間受苦及受死以贖眾人之罪；而人人凡有信耶穌之受苦贖罪而受洗禮一

者，諸般罪孽俱得赦免而得救，但凡罪人不信者，將受入地獄永刑之苦。﹂

一

　梁阿發再問米博士以洗醴之意義。米博士答云
﹁洗禮乃是灑些少清水于人之頭上或身一

上。其中意義，或其精神上的意義乃是洗淨其人，使由罪孽沾汗中而得淸潔’藉聖靈之神力而一

改變其心，遂令其于受洗禮之後，即愛善而疾惡且改變其舊生命而成爲一個新人
............

﹂
一

　梁阿發回其小室之後，即自思自想，「我是一個罪人；如不靠耶
穌受苦贖罪之功德’將如一

何祈求上帝白白赦免我之罪孽乎？......
﹂梁阿發于是決心信教爲基督徒，且請求受洗禮。米
博一

士言：﹁如你確全心懺悔諸般罪過，信仰主耶穌基督，而遵行其教道；如你確決心不拜偶像。

獨崇事宇宙之大主宰及創造者；並拒絕一切∣t
好心，欺詐，謊言
......

如是你可接受洗禮，否

則不能。﹂
　　于是梁阿發宣言甚願還守米博士之教訓，旋即受洗禮。據其所自述受洗之儀禮若後；∣

米博士再發數問’讀聖經幾節’並解釋其意義。彼即與梁阿發一同下跪而祈禱，仰求上帝之恩

寵及慈悲。祈禱既畢，彼以手取些少淸水而施諸梁阿發頭上。既畢，復行祈禱。此皈依者即問米



博士信耶穌有何特殊標誌︵或記號︶，米博士即答．
r

翼信者有一特殊標誌∣
即是盡心爲善0J
梁一

阿發乃回到自己之小室；獨坐同暨
切之經過，不禁喜透心中。彼于是自取名爲﹁學善﹂，嗣一

後繼續祈禱及讀經，漸覺身心兩者俱有改變。彼不特拒絕惡行，其後惡念之來亦日自減少。彼一

不特自身廢除拜偶像，而且深憫他人拜偶像之愚蠢，遂立願勸告同人屏棄偶像，懺悔罪孽，而一

崇事獨一眞神。閱二年∣
即在一八一九年，彼回中
國（廣東）施教于其妻，見其立願接受耶穌

之教乃
依該時情形爲其施洗禮。其後疲
夫妻二人攜其嬰兒到馬禮遜博士寧
膩昌胃︶一

“，請其爲此小兒施洗禮。

一

　在數年問馬禮遜博士見其熱誠傳教乃
立其爲牧師。據一八三二年九月四日馬禮遜之報一

告，梁阿發於是年印刷小冊子九本’每冊約五十頁，皆爲其自己編著而加挿聖經章句于其中一

者。稿本經馬禮遜修改而在馬六甲印刷，書名則爲勸冊良言。︵原註，此書亦常裝訂爲四本︶此書內載一

聖經多章皆爲出於馬禮遜譯本，另研究聖經題目及其他發揮教理之論文多篇0
（譯者按原本此下附一

有勸善良言九卷目錄之英譯：一八六三年之翻印本籣去。茲從之，以省篇幅。）

　秀
全
之中表李氏讀全書之後還諸秀全，即謂此書內容奇極’大異于尋常中國經書，秀全乃一



潛心細讀之。遂大覺大悟’于此書中尋得解釋其六年前病中夢兆之關鍵，覺書中所言與其夢中

所見所聞相符之處甚多。此時彼乃明白高坐寳座之至尊的老人而爲人人所常敬拜者非他，即天

父上帝是也；而彼中年人會教彼助彼誅滅妖魔者，即救主哪穌是也。妖魔即偶像，而兄弟姊妹

即世間人類也。有此覺悟，秀全如夢才醒，彼覺已獲得上天堂之眞踡，與及永生快樂之希望，

甚爲歡喜。洪李二人由是書而知受洗禮之必耍，于是依照書中所言，及按是時自己所明自此典

禮者，自行施洗。彼等復對上帝祈禱’許願不拜事邪神，不行惡事，而恪守天條。彼等于是自

己灌水干項上，自言：﹁洗除罪惡，去舊從新。﹂既畢，彼等覺滿心充滿快樂。秀全乃自製悔

改詩云．，
　　吾儕罪惡實滔大
幸賴耶穌代贖全
勿信邪魔遵聖誡
惟從上帝力心田
天堂榮顯人宜慕

　　地獄幽沉我亦憐
及早伺頭歸不果
免將方寸俗情牽

二人于是將偶像掃除，並將塾中孔子牌位棄去’蓋凡書塾均設孔子牌位’老師與學生均依時禮

拜也　　五
繼續研究小冊∣
宣教

————
遇難



　六月初十日秀全?自蓮花村回鄉，先到一彭姓（
Plh

目鬨︶友人家探視，蓋其從前曾授徒于彼處

歷數年也。是時秀全之心充滿新發現，關于舊時之夢象，及天書內容，侃侃而談，滔滔不絕。

其友以爲其舊病復發也，即遣一可靠之人護送其回家使得安全。在二十餘里路程中，秀全與此

人宣講拜偶像之愚蠢及罪惡，與及信拜眞神上帝之要。其人傾聞之下’即謂：「你之所言盡是

真理。彭先生還告訴我說你的腦又亂了，乃請我護送你回家，免使你在中途或者失足落水致這

溺斃哩。﹂回鄉之後，圃陲最先成服繭密友，即均皈依其新教，此兩人即馮雲山與洪仁玕是

也。彼最先在馮所授徒之書塾中爲二人施洗禮，但未幾彼等三人復同到一隣近之小河，洗淨全

身。秀全，于是將二人書塾中之偶像盡行除去，而自製一詩以喚醒人心，原文如下夸‧

　　神天之外更無神
何故愚頑假作眞
只爲本心渾失却
焉能超出在凡塵

仁玕亦步原韻和一首，原文日：

　　全能天父是翁神
木刻泥團枉認眞
幸賴耶穌來救世
吾儕及早脫凡塵

　　在家時，秀全與兩友細心研究此害，蓋害中所言秀全均以鴛適符其夢中所歷也。有此相符

之故，遂令其確信夢象與全書均爲眞理，而彼自己確爲上帝所特派以拯救天下∣
即是中國



．∣
使回到敬拜其神上帝之路者。

　秀全嘗言：﹁這幾本書實爲上天特賜與我，所以証實我住時經歷之眞確。如我徒得此書而

無前時之病狀，則斷不敢信書中所言而反對世上之陋俗。然而若徒有前時之病而無此書，則又

不能再次証實吾病中所歷之爲眞確，亦不過視爲病狂時幻想的結果而已。﹂

　　于是彼乃高聲大叫云：「我曾在上帝之前親自接受其命令，天命歸予。縱使將來遇災劫，

有困難，我也决心去幹。倘違悖天命，我只膺L
帝之怒耳。這幾本書豈非是其他一切書所載的

其道之基礎嗎？﹂

　　具有此確信，秀全每對人宜教時，常利用自己的夢象及此書，互相印證而眞理愈顯。彼甚

尊崇此書；如有人欲借讀，彼必巖戒其切勿竊自改竄或妄加符號；﹁因爲耶和華的言語眞實﹂。

︽原註：舊約詩篇三十三萬四節」

　　一日，秀全往訪一温姓秀才︵織。。︶，乃與其談及此書及其所載之真道。温秀才不信其言，

並謂：﹁請把原書給我看，我將爲你改正其言，庶可糾正你的錯謬。﹂此言大觸秀全之怒，故

其人雖曾爲秀全特宰了一隻雞預偏設饌招待，秀全竟不顧而去。



　　此書內容，選錄聖經多段，雖其譯文甚爲忠實，然因多譯自外國方言。又無序言及註解，

而秀全與其友等均須自行研究揣摩，因此不免錯解其中文義。例如，彼等在各章中見有﹁我，

我等，汝，他﹂等代名詞，均不知其所指者是誰，彼等偶問此等代名詞究是何人？秀全惟默然

不答。但其友人輩心自明白，每有文義符合其個人兌解者，彼必將﹁汝﹂「他﹂等代名詞解作

指其自己本人，蓋其以爲此幾本書乃特爲其個人而作而由天所賜者也。每見書中有﹁全﹂宇則

輒以爲是指其本名秀全。彼最愛舊約詩篇十九篇及二十三篇，常與任玕共同朗聲背誦之。十九

鐫第三節︿譯者按應作第四節︶云﹁聲聞全世﹂，彼則解爲﹁秀全的世界；﹂又九節十節云﹁全然

公義﹂’則解爲﹁秀全是公義比黃金更可羡慕﹂，又第十二節則解爲﹁孰能如秀全知過。﹂如

此類推。
　　讀至洪水汎濫，所多馬城之毀滅，及末日審判諸段，彼等皆生恐怖，不知此等災劫果再臨

否。秀全行爲尤爲嚴謹，每與人講話均顯出眞誠懇摯。彼由此書而得知饒有道行之西人因服

從上帝及愛上帝乃不憚遠涉萬里重洋之危險而來到廣東，皆爲傳福音于中國之故，而且研究中

文，所費金錢甚多，後來乃能翻譯聖經爲漢文；彼等之唯一目的乃在拯救中國?人于拜偶像之罪



惡，使得赦罪而獲永生︙︙彼再讀‵中有言云：﹁甚欲偉大及光榮的中國之人民之讀此書者不一

徒誇街中國爲禮義文物之邦，而能蠲除去成見，一秉虛心’而思上帝創造吾人，人人當知聖經一

之救道。

一

　其後又有一段：︵原註’．哥林前書一章卄六！廿八節。

一

　﹁可見你蒙召的’按着肉體有智慧的不多，有能力的不多，有諱貴的也不多’上帝却選了一

世上愚拙的’嗎有智慧的羞愧，又揀選世上軟弱的，叫那強壯的羞愧，上帝又揀選了世上卑賤一

的，被人厭惡的’以及那無有的，爲要廢掉那有的。﹂︵此係照現行國語譯本，與初譯本不“︶
一

　中國文宇單數與複數往往不能分辨，因此吾人即可容易明白，秀全可以將本來意指普通各一

人或全體基督徒的字眼，而施用于其自己個人身上。

一

　六月十五日秀全回蓮花村之書塾。在未離本村之前’叮囑仁玕細心研究新教道，並宣傳于一

其家人及族人。秀全之父母兄嫂及姪輩未幾果悉心皈服，不事偶像，旋均受洗禮。其他族人，一

有眞心相信者，又有心中威服惟恐被人訕笑者。亦有人云：﹁此等瘋狂愚蠢之事萬不宜置信﹂，

更有人因誠心皈命而受父母責罵者。仁玕因信此道而被其兄棍毆’撕破衣服，復被逐出家門亡



盖以其將書塾中之孔子牌位除去，致令學童均離塾也。仁玕只答云－．
r

我是不是老師呢？孔夫

子死了許久又怎能再教人呢？你爲甚麼迫我拜他呢？﹂

　其時秀全在蓮花村與李某繼續研究勸世良言。書中詞義均自行忖度，但不能分解「天上

的﹂與﹁地下的﹂及﹁精神的﹂與﹁物質的﹂之辨。彼等以爲﹁天國降臨﹂即是指中國，而上

帝選民乃指中國人及洪秀全。彼等叉定製寶劍二柄，各重數斤，長三尺，秀全與李各佩其一。

劍上〓有三字日﹁斬妖劍﹂。于是祈禱上帝祝福彼等，並求賜成功’繼又同聲朗誦一詩，詩

云：　　手持三尺定山河
四海爲家共飲和
擒盡妖邪投地網
收殘奸宄落天羅
柬南西北敦皇極

　　日月星辰奏凱歌
虎嘯龍吟光世界
太平一統樂如何

　　︿譯者按香港張靄如老牧師藏有此詩抄本，譯者前曾抄錄發表之於所著太平天國文學之鱗爪．上認中。限本字句與此大

　　同小具’而第七旬作「直搗黃龍須盡醉﹂，其爲轉抄者所改那？又此廬﹁綱﹂字，原本作「網﹂，﹁如何﹂篙何如﹂，殆手民

　　　之誤耳’因爲改正。」

　　　六
洪馮離鄉赴苗區∣l
在廣西傳教之成功



　　一八四四年正月燈節時，人人喜樂，秀全本村父老舉行大巡遊（出會）以資慶祝。父老輩知

秀全及仁玕文才出眾，乃召而囑其製寫詩文或對聯等以歌頌偶像。兩人均却焉，因此激起父老

們之氣惱。彼等即做詩一首以教誡此兩後生，以其太倔強不從彼等之願，又以爲兩人之行爲係

受其他後生之惡意搧動所致，其詩原文云：

　　老拙無能望後生
誰知今日不相關
經綸滿腹由人用
聽信讒言執一般

秀全得見，又作詩報之以自解，原文云：

　　非聽讒言違叔命
只遵上帝诫條行
天堂地獄嚴分路
何敢糊塗過此生

　　隨後彼此更以數詩互相辯駁，卒得和解，了結糾紛。父老輩迫得要承認秀全仁玕等爲合

理，，但畏眾人議論，自己却不敢公開承認此新信仰。然而自是之後，再不敢請此二人助其禮拜

偶像之事矣。

　　秀全與其幾個新信徒既不小偶像，又將書塾中之孔子牌位除去，故本年皆失了教席。彼等

家計貧困，無以爲生，于是搏意離鄉，其所受之影響，即聖經之句﹁從米有先知受人尊敬于本

鄉及家中的﹂。彼等决心遠適異省，到各村鎮，宜傳眞道，乃沿途販賣筆硯，藉獲微利以充旅



費。秀全知仁玕會受其兄之毆打，且亦因不拜偶像而受人訕笑，至是遂欲携其同行。時仁玕年

僅廿二，幼于秀全九歲，其家人乃不許其作遠行。秀全于是偕雲山並其他兩友卒離鄉出門，立

意赴苗人區城。

　秀
全
等一行四眾未幾即到隣邑淸遠縣。于是彼等感化李姓（
Li

）數人皈依新道而施以洗禮。

卜﹄濟留在本村’後應聘到睛匯教書數年，並在此宣歡，數年內受其洗禮者約五六十人。秀全與

其友等繼績西行，到處宣傳新道，教人以敬拜獨一眞神上帝耶和華，上帝遣其聖子下凡救贖世

問罪孽教道。
　三月’秀全等到達苗人境界，同行之二友已厭倦行程自行回花縣。只餘秀全雲
兩人繼續，

在苗區內之荒山野嶺路上跋涉。過了四日’幸得到一江姓︵丕目咬︶塾師館中，彼乃在苗區內授

徒者。江老師慷慨接待，而且暢談之下，即皈信其新教。但因與苗人言語不通，二人只留下幾

本手寫的小冊子與肛老師使分散于人‧即行離去。肛老師贈以些少旅費，二人復趲程前住探視

秀全居住廣西之親戚’但兩人均不熟悉路途也。沿途但見人煙稀少，村鄉疏落，偶有一茶寮可

買幾塊糖餅允饑而巳。卒之，經了＝十日之疲困的行程，捱過崎嶇高峻的山路’然後到達一村



（
va11ey

－
h0

日。︶此爲秀全戚屬黃姓︵織aDg
）之村鄉，于是二人乃感謝上帝使其經過危險長途歷盡

艱辛乃得平安到此。

　　彼等到黃家時，已是五月；于此處得遇洪姓族人二人。此二人乃上年自花縣而來亦廿受秀

全之洗禮者。黃告秀全云’其子黃毅（
wang

－口
gi

）為人誣告被逮人獄，乃請教于秀全求其助力。

但秀全與雲山先將拜上帝信耶穌之教道爲衆宣講，口才佳妙，極有感力，聽者不特即行接納其

道，而且信洪馮二人乃上天特派到此傳眞理與彼等者，即皈依受洗禮者逾百人。秀全乃施用其

成力以營救其中表黃姓之子，特其一禀帖呈入官衙。不到半月，黃子果出獄還家。結果；皈

信秀全新教者逾多，其中黃毅成爲熱烈的信徒。留在黃家至十月，秀全乃想及若任其中表長久

供養如許賓客’實爲不易。彼乃令雲山及其同族二人回粵’而其自己則擬再留在彼處。兩族人

遵命回花縣，惟雲山專心致意于傳教事業决不同粵，而留在廣西。在潯州附近，彼偶遇見素所

相識之工人數名，乃隨同到紫荆山（
ThistIeM0u4

︶地方。于此云山助其任擔泥工作。同時彼則

諄諄為工人等宜傳新教，誡其勿事偶像獨拜真神上帝，信仰耶穌藉得天堂永久快樂。聽而傾心

皈服者約有工人十名。彼等則報告于主人曾某以馮氏之到此及其爲人誠實才具優異等語。曾某



果與雲山相見，晤談之下詢及其身世職業，即延聘其爲家塾老師，未幾親受其洗禮。由是雲山

留在紫荊山一帶，逾數年，熱心傳教，成績極大，至多人信教，甚至有全家全族來領受洗禮

者。此等新教徒即自立一會結集禮拜，未幾遠近馳名而成爲﹁拜上帝會﹂。

　　　七
秀全回家I
∣與仁玕到廣州∣
再到廣西！｜會眾增多Il
禮拜儀式∣
洗禮等l

　　　　　毀偶像∣
l

，雲山入獄∣
復到廣西

　　自雲山與兩族人去後，秀全以爲彼等均已回粵。自己再留在黃家一月，即自行回花縣，冀

可再見陰︶仙。追同抵原藉始知唾︶岫仍未歸：乃大為失歟’而且艾極難安慰雲山之母及妻’因彼

等滿以爲可從秀全處得知雲山消息，但秀全偕其同出共履險途，而不與同歸，又不知其概况，

乃大爲不悅。

　　一八四五，一八四六兩年秀全留在家中，仍執教鞭爲業。在此期間，彼曾做數篇文章，問

答，及詩歌，均發揮宗教眞理者。如：百正歌，原道救世論，原道醒世論，原道覺世論，改邪

歸正等篇，其後均加增內容，大都編入後來在南京印行之太平詔書。

　秀全繼續在本鄉及隣鄉宣傳新教，凡皈信上帝耶穌眞道者皆施以洗禮。其時洪仁玕仍在淸



遠授徒，常與秀全相見。究竟仁玕小心軟弱，竟聽友人之勸，許其學徒拜事孔子，惟其自己則

不拜而已。此時秀全乃告以中心之秘密思想，及其對於滿洲人之仇恨云：

　　﹁上帝劃分世上各國，以洋海爲界，猶如父親分家產於兒輩；各人當尊重父親之醫囑而各

自保管其所得之產業。奈何滿洲人以暴力侵入中國而強奪其兄弟之產耶？﹂

　　其後復言：

　　﹁如果上帝助吾恢復祖國，我當教各國各自保管其自有之產業，而不侵害別人所有；我們

將要彼此有交誼，互通眞理及知識，而各以禮相接；我們將共拜同一之天父，而共崇敬同一天

兄世界救主之眞道；這是自從我的靈魂被接上天後之心中大願也。﹂

　　約在此時秀全又得一寄夢，夢見在紅日放在其手中。及醒乃吟成一詩，原文曰：

　　五百年臨眞日出
那般爝火敢爭光
高懸碧落姻雲捲
遠照塵寰鬼域藏
東北西南羣獻曝

　　蠻夷戎狄盡傾陽
重輪赫赫遮星月
獨擅貞明耀萬方

　　︽原本加注解釋此詩首句云：﹁紀元前三世紀有孟于者，曾說：五百年必有王者興。由明代創業之朱洪武至今，正約

　　五百年。﹂︼



　　在一八四六年之後半，有人︵原云姓
Mo

）自廣州回花縣告洪氏云：有外國傳教士名羅孝者

︿譯者按”。＜．江－
Rohe

發漢名羅孝全，然所撰眞理之教，問答俗話各書，僅以孝字署名︾在廣州宣傳眞道。

但因秀全與仁玕二人其時正在鄉教館，故未能即往廣州訪問之。至翌年，兩人即决意到省城一

次。其時羅牧師之助手朱道興︵。§斗
hau

，
s

三
g

）已從上言之人得聞秀全種種奇異經驗，因寫一

信與秀全略謂：

　　﹁曾由某兄︵＜
8

山，寥口︶處聞得尊兄約在十年前得接一本書，其內容與此處教堂所宣講者

相符。如足下惠然肯來，助弟等在此處宜教，︵原註，．此乃臘讓之辭而已︶，則傳教士及各兄弟極爲

歡迎，至所盼禱。﹂

　　接得此信後，秀全與仁玕即赴廣州，在羅牧師處研究眞道，兩人均得菩意的招待。未幾’

又晤見其他傳教士亦均善遇之。在此研究約有一月，羅牧師派其助手朱會︵→莒︶二人偕同洪氏

兩人回鄉。在鄉宣傳數日即回廣州。惟仁玕深知羅牧師另有助手黃姓二人設計阻止新兄弟在堂

任職，蓋恐自已席位將不保也。因此仁玕獨不肯再去’而留在鄉間研究醫道。獨秀全與同來之

二人再到廣州磯續學道。黃姓助手＝人∣
一名黃愛（
wang

－
ai

）一名黃乾︵細曲。晌－
kh

︙
en

）大概



見秀全才能出衆，恐其受洗禮後，即行受聘於羅牧師而自己必致失業’因此設計陷害秀全使其

迫而離堂自去，免受洗禮，奸計果然成功，緣彼等貌爲親愛，對于秀全事極爲關懷，因勸其在

受洗禮之前，親對羅牧師要求應許其每月得津貼若干以維持其生活，如是始能于受洗禮之後留

在廣東繼緒學道。時秀全貧甚，遂以其言爲合理可信，即詣羅處要求。先是秀全初到廣州時，

即開誠布公爲書與羅牧師盡將其己往之經過如奇夢，病狀，宣教，宗教論文等等，二
詳說，

至是彼仍複袒懷對羅要求受洗禮後之生活費，藉得與其他助手繼續學道，吾人未悉羅牧師得秀

全之文件後，曾深加注意，其於洪氏所言，亦似不大置信，且並未了然於洪氏之爲人究竟如

何，但一聞其要求之言，一如其他許多祖國人之預備受洗禮者，先要求維持費，乃大不悅宇

是决意將爲其施洗禮一平展期於漫無一定之將來。

　　︵原註：有人或以爲以上團于別一傳教士之助手之一段，大可咧去不綠。但此不特並無”界于勰牧師之念，而且爲對

　　于艘及洪秀全公道起見，我應高終映氏學道昊而被拒絕受洗禮之大概原因叙述出來。據羅牧師本人之報告︵見又

　　五二年十月份之昌echin
寫‧亂？。
1

﹃巴員。巴。
B

遝。§緒”有云：

　　﹁約在一入四六年或翌年之見，有兩位中國?士人來到我廣州庽所，宣稱意欲學習基臂教道，共中之一人未久即回家，



　　但其他一人則繼續留在我處約有二月餘。在此期間，彼研究聖經受訓導，品行甚端。此人似是洪秀全’即現今之革

　　命領袖也。而敘述其事蹟于上文之人，或即是與其同來而先回家者。當洪秀全初來我處時，曾寫就一文詳述其得獲

　勸世良言一書之經過︵此即與共同來之友所敘述者︶，及其得病情形奧病中所見之異象，一一詳述，又謂夢中所見者

　　與醫中所官兩相証寶。在述某具夢時，彼之所言買令我英朋其妙，迄今仍未明其究從何廬而得此種意見，以彼對于

　　聖經之知織無多也。彼請求受洗禮，但在未得吾任滿意于某合格之先，彼已往廣西去矣。直至今日我方得知其以後

　　之行動也。﹂

　　此篇之記述者與洪秀全”赴廣州，明白解釋’羅牧師確知洪秀全品行編正’熟悉聖經而仍不以其爲合格受洗禮之原

　　因，此亦與羅牧師自已之報告’先全相符。

　　秀全對于其請求之結果如此
，頗爲失望
，此時覺得自己中了黃姓二人之奸計，但知之太晚

矣
。因自己在廣州不能維持生活
，而又不知何時方可得受洗禮
，于是決意離粵而往廣西
，不再

候外國教士施洗禮矣
。朱道興勸其如不留于廣州即當回鄉
，但見其赴桂之決志甚堅
，乃贈以銅

錢百枚爲旅費
，另寄一信與花縣洪仁
玕
，告仁玕．及其同族
，以秀全巳離粵赴桂尋其友馮雲山

云
。



　　一八四七年六月，秀全動程第二次入桂，但因其囊中只有鋼錢百枚，故不能坐渡船，只有

自携行李徒步西上。行至＜。，霸
z

。－
s

︙口地方，不幸又遇盜賊，將其一肩行李劫去’身中分文無

存，更無以繼續路程。設如其仍有幾件衣服留下，則如中國人方法亦可把衣服當去或賣去以作

路費，但既無現錢又無衣服，秀全此時陷于極困難之境地。彼于是寫
禀帖呈入肇慶時。府官

批云，遇盜地點不屬其府治，而歸德慶州所管，但深憫其境遇不幸特給予鋼錢四百枚。秀全此

時困窮交迫，既無親友，又無路費，進退兩難。彼一無所存，惟有已往之經驗與將來之希望而

巳，但境遇如此前途亦異常黑暗，希望似無實現之可能矣。

　　當秀全徘徊路上嗟嗟困窮之際，忽爲一人所瞥見，其人當即鼓勵之云：﹁絃斷自然可再

續；船一到岸又可見路了。﹂秀全聞言而獨自沈思，﹁此言眞對，甚合眞道。﹂于是不顧將

來如何’即乘坐渡船繼續向廣西進發。中國人平常人每日吃飯三頓’但秀全恐欠旅費過多無以

償遼，每日限食一餐，只費銅錢數枚而已。同船搭客中。有三人具有文才者，相與攀談。彼等

問秀全曰：﹁先生，一見尊容，．即知先生爲有才學之士，但先生又無病無痛而強自制食，我們

以爲必是遭遇困難了。﹂



　秀全于是告以途問被盜，盡喪所有，幾無以進行之事，彼等又問以人桂之目的爲何。則答

以入桂是爲宣傳上帝眞理。彼等再問其個人状况及所傳之眞理性質如何，秀全詳爲講解。由是

同舟七日，彼得機會令二人得譏基督教眞理。既到廣西境，此三人謂秀全曰：﹁你不應灰心喪

志。出門走路，人常準備各種厄運，印被盜劫亦是難免。我們已告知船主不收你的船費，現在

這裹I
，
s

（即拿出六百錢給洪︺我們籌集得些少路費相贈，使你可繼續路程。﹂

　如此，秀全卒得回到貴縣其黃姓親戚之家。秀全首先使問馮雲山有消息否？此時彼乃得聞 

馮兩年來在紫荆山教舘，而令許多人皈信上帝。一秀全急赴該處探視諸教友。到紫荆山時不特歡

喜與雲山重會，而且歡喜得新信徒如此之多，尤樂于在其中宣講聖道。

一

　紫荆山拜上帝之教徒未久即有逾二千之多，其數且日增。其中有廬某︵
H

茗－
shin

牧－
sze

）廬六一

︽！
巴曾亞順，石達開，楊秀清，蕭朝貴等等蕭
妻名楊雲嬌。谷姣：
台︶自言在一

丁酉年間’彼曾患大病，臥床如死去，其靈魂昇天，即聞一老人對其言曰；﹁十年以後將有一一

人來自東方，教汝如何拜上帝；汝當眞心順從oJ
彼在女教徒中至爲著名。當時各教友有成語一

云：﹁男學馮雲山，女學楊雲嬌。﹂此時其理由紫荆山傅出，傳播甚速，及于廣西數縣地方，一



如象州，浔州︵即桂平縣︶，鬱州，及平南，武旦，貴縣，博白等等縣屬‧有勢力及有秀才舉人

功名之人及其家族多人均人會。有勢力者如韋正
即韋日輝︶及其多數族人，舉人如胡某帶其徒

一體加入。
　　凡入會者皆毀除偶像而拜上帝。此時彼等會集禮拜之儀式究竟如何，難以敘述。每遇智識

及經驗加增，則儀式改革，隨時變更。其始則沿用中國古老拜神方法，後來逐漸改正。現在南

京禮拜之儀式，大約不同于曩時紫荆山拜上帝會徒之儀式了。

　　其始，秀全關于宗教儀式一事，本無確定主意’常彼毀去家裹偶像之時，祇以紙書上帝之

名以代之，甚至用香燭紙帛以拜上帝。但過數月後，彼知此是錯誤，即除去之。但其繼母則謂

撕去壁上上帝之名真是可惜，因自拜上帝之後，彼等家計稍裕，多買田地數畝，乃以爲上帝特

別施恩所致。廣西教徒敘集禮拜時，男女分座。先唱一首讚美上帝之詩。畢’則由主任人宣講

上帝之仁慈，或耶穌之救贖大恩，及勸誡人侮改罪惡，勿拜偶像，其心崇事上帝。凡有人皈依

教道而願意入會爲教徒者，即施以洗禮，不問其預備或學道日期之長短也。洗禮儀式如下：在

神臺上置明燈二盞，清茶三杯，大概所以適于中國人之觀感也。有一張懺悔狀’上寫各求洗禮



者之姓名，至行禮時，由各人朗聲誦讀，乃以火焚化使達上帝神鑒。乃問求洗禮者﹁願不拜邪

神否？願不行惡事否？願恪守天條否？﹂各人侮罪立願畢，即下跪。主任人于是由一大盆淸水

中取水一杯灌于每個受洗者歿上，且灌且喃：﹁洗淨從前罪惡’除舊生新﹂。行禮舉‧新教徒起

立，將淸茶飲了，並以盆中水自洗心胸，所以表示洗淨內心也。彼等又常到河中自行沐浴，同

時認罪祈禱求上帝赦宥。巳受洗禮之教徒即領受各種祈禱文，于早晚及進膳時念之。此種祈禱文

雖稍有增減大半載于今南京刋印之︶大條書中。遇有喜慶日期，如婚姻，新年，或喪葬之時，則

以獸類作牲品獻祭；祭舉，與祭者同食之。︽原註：諸如此類及其姐儀式，殊不合於基督徒對上帝之純潔禮

拜，或爲洪秀全所“’或爲彼所認許，無論共出於誤會眞理，或出於沿用中國人長久之習俗，洪氏以爲驢於一時驟廢．吾

人則深望其能漸次改正也。︶

　　祈禱時，教友共向一方下跪，均面朝陽光入室之處。眾閉目，一人代衆籲禱。

　　其時，在廣西象州地方有一著名偶像名甘王爺者（
Kan

‧
wa

。
g

－＜。︶，其權力爲人所共仰。

拜上帝會教徒查探此偶像之歷史，乃山民問報告云：

　　﹁甘王爺本是象州居民，生時極信風水堪輿之說。會有一風水先生爲其擇得一好穴：但同



時謂如用血葬，全家必得大福。此人於是回家殺死其母而葬之于此穴中，藉謀自身及子孫之後

福。彼又嘗逼其姊與一下賤浪子通姦。彼又最愛聽淫蕩歌曲，此等淫曲在廣西至爲流行，男女

互相對答，由此男女相交，雖素不相識者亦可通情。甘王爺有一次附靈於一少年身上令其走至

州官轎前，停止輿夫進行，以偶像之名要求州官給與龍袍一襲，州官亦不敢拒其請。廟中司祝

者亦怕在廟住宿；晨夕入廟點燎進香時必打鑼嗎鈸以防甘王出現。如有人敢以惡語加諸此偶

像，必得肚痛之症。因此人人皆畏甘王爺之威也亡

　　秀全聆此報告之後，怒火上昇；即言：「此等邪神，當我的靈魂遨遊天堂時，悉要誅滅﹂。

于是偕馮雲山’黃毅。及Ha
。炭‧罵三人同赴甘王廟。越二日，達其地，果見甘王神像狀貌威

嚴，形容兇惡。秀全持棍在手，痛毆木偶像，同時口中力歡其十大罪云：

　　「第一罪，殺母；第二罪，藐視上帝：第三罪，恐嚇上帝子女；第四罪，貪圖上帝子女的

食物；第五罪，逼其姊與浪子通姦；第六罪，愛胎男女淫詞蕩曲；第七罪，妄自尊大；第八

罪，詐取民財；第九罪，向州官強求龍袍；第十罪，身如邪鬼常行惡事。有此十罪，應即毀滅

無赦。﹂



　　于是即毀壤其偶像，撕爛其袍服，打破其香爐及祭器，并親書檄文詩一首：原文如下：

　　題詩草檄斥甘妖
該滅該誅罪不饒
打死母親干國法
欺瞞上帝犯天條
迷纏婦女雷當劈

　　害累人民火定燒
作速潛藏歸地獄
腥身登得掛龍袍

　　此事傳播後，邑人懸賞一百大元以緝拿犯事者。邪鬼又附在一靠子身上言：﹁此等人皆誠

心的；你們不能傷害他們；你們只有重修我的神像便算了小罷。﹂事後，邑人即取銷賞格．此

事發生後’秀全聲譽大起，信徒之數加增更速。過後，彼又得報告，另有一著名的神廟，名六

洞廟→。日
p1eOfsi

”
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＜
m

目的︶。此廟之原始係由一男一女，兩相會見，各以淫歌對答唱和，並

姦戀數日，隨即死去。人謂此二人己尋得眞道；即建一廟以紀念之，崇事爲神。秀全見廣西人

之道德威覺更低于禽獻，即作一詩以責備人民之蔑視道德，並言此二邪神應即毀滅；且全體人

民已成禽獸；山上各處都可聞淫藹歌曲，男唱女和；彼等以爲已尋得眞道而其實則是毀減眞

道。淫藹婦女在冢稱爲外婦。上帝斷不能容忍此等行爲，將必由天突然審判之云。此詩發表

後，人民大憤，各願偶像顯靈殺死秀全。但未幾白蟻生于六恫廟，將神廟及神像蝕壤。

　　廣西拜上帝會之弟兄隨後毀壞許多偶像，故激起各處人氏之反對。時有一富紳王秀才上稟



平南縣官控告伊等，謂彼等以拜上帝爲名到處毀壤廟宇神壇，其實皆反叛之徒也。縣官乃逮補

馮雲山及盧六二人審問時以王紳爲證。王紳已向縣官行賄，遂下二人于獄。洪秀全此時自思：

﹁如果我們因眞理而受迫如此，上帝之旨意云何？﹂其時秀全又作詩一首以表示希望：

　　安得真兄興弟兮，共布大道于海濱？安得同心同德兮，時同笑傲乎天眞？安得義胆忠肝

　　兮，同安宇宙于太平？束北西南兮，同予者何人？霎龍風虎兮，聚會者何辰？天道不滔

　　兮，上帝登無親l
始終一德兮，何日得騰身？

　　當此困難之時，秀全憶及兩廣總督耆英巳奏准淸朝皇帝許可中國人，外國人，信仰及宜傳

墓督教。既與紫荆山各兒弟熟商之後，即自回廣東，意欲入禀總督請求釋放因信教而入獄之兩

友。到廣州後乃由朱道興處得聞耆英剛于十日前晉京去矣。

　　在此期中，廣西各兄弟自願籌集巨金數百串餞

————

以救馮盧兩友’並入稟爲其所傳之眞理

聲辯，附呈所信之汁絨以求縣官秉公審查。此時縣官漸信拜匡啼喻教徒原非叛逆，有意釋放兩

人，但王紳又向府官呈控。府官却不管此案’仍批交縣官辨理。中間，縣官巳收得馮雲山在獄

中呈求伸雪之詩共三首：其一’述出王紳之兇惡謀害之意；其二，伸辯自己之冤枉；其二，証



朋人人當拜上帝。此時盧六已瘦斃獄中。縣官于是派差役二人將雲山押解回廣東原籍，俟到家

後始行釋放。馮在路上常與兩差役侃侃談道，詞意感動二人。行不到幾里，兩人即皈服其教。

二人不特願意即時釋放雲山，而且願拋棄差事跟隨陰汕到紫荆山入會。未幾二人即受洗禮爲教

徒。各兄弟再見階︵國，十分歡喜‧即殺牛宰馬獻祭上帝以謝天恩。

　　迨雲山聞知秀全爲營救自己而返粵，自己亦即首途回粵。抵花縣後，父悉秀全已同桂矣。

當秀全復到紫荆山之時，即知唾︼恤已被釋出而回際，彼叉即行柬下回隴懈。一八四八年十月︵陸

曆︶洪秀全馮雲山二人卒在花縣會面。在秀全未回家之先，其老父洪養已去世，享壽七十有二

歲。易簀之際，告誡其子女云：﹁我如今上昇天堂；我死去勿請付人，勿行俗禮，但只拜上帝

與祈禱上帝便得了。﹂此時秀全年三十五歲。彼早已蓄髮留鬚，人問其故，則答因預早知其父

死期之故，蓋呻滷人守孝時例不系鬚髮也。

　　　八
洪秀全之品格II
！談話∣！及言論

　　洪秀全自幼即得人親愛’以其品格袒白而正直故。彼性情活潑而友善，但不流于放恣。因

其才能優越于同窗學友，每以詼諧之言向人調侃，每令人深覺其謔，但其友人仍甚喜聽其所



言，以其言每合眞確而高尚之思想，不得不承認其聰明特出也。自一八三七年得病後，彼之人

格完全改變，其態度高尚而莊嚴。坐時體直容莊，雙手置膝，兩脚分列而從不交股，輒正襟危

坐不俯不仰亦不斜倚左右，如是歷數小時無倦容。彼目不斜視，亦不反顧，行時步履不疾不

徐，常現莊嚴態度；自後寡言鮮笑。多人覺其性情逈異前時則每譏笑之，以其行爲奇怪異常

也。自拜上帝之後對于一己之品行極爲嚴格。其言嚴厲，每易傷人。彼甚喜與忠直誠懇之人坐

談，其人雖貧賤，所不計也。惟對于惡人，無論其如何富貴，則不能容忍。在其本村中有二人

犯淫，因畏秀全之嚴厲處分，竟逃往于外方數年。有一人︵＜
8

︾品行不端，竟爲十鄉公舉爲管

理地產者。此人漸諂媚富人而壓迫貧民，且毆打村人。秀全自廣西回鄉，有數人控告之于秀全

之前，皆有同樣証據，深願其人受罰。次日，秀全命人鳴鑼召集八九十家人叙集。此人亦到

會，深自悔罪，並求赦宥。村人信其真心悔改，僉允恕之。但秀全云．昨日我從人願’惟今

H
我則恪守天條﹄。于是彼將其職褫去，而另立江亞四︵
Kiang

－
a

－
si

）繼任爲管理地產者。詖罰

者不敢抗議，亦不敢蓄意復仇，而且仍然沿例送禮與洪秀全。在本族中，秀全立木簽九條以治

惡人。在每一簽上寫明嚴治五罪



　　︵一︶通姦犯淫者打

　　︵二︶誘姦婦女者打

　　︵三︶忤逆父母者打

　　︵四︶偷竊賭博者打

　　︵五︶遊落爲惡者打

　　此木簽分給各家家長，但秀全一住廣西，有一族叔即收集各簽投諸河中，並謂：﹁我們

何故受其宰治？﹄當秀全留居花縣時，闔村男女均敬而畏之，但深成其嚴厲過甚，人心難安

耳。　　秀全每與親族或隣人相遇，輒暴露且責備其不正之行爲，而勸告其信從眞理。彼雖與舊日

之朋友親戚往來未斷，但人對之不能如從前之親密，每當訪友回家時’若遇其人不聽勸告，不

信翼理，即發言云：

　　﹁凡不信上帝及耶穌之其理者’雖爲吾之舊交，但非吾友，而却是魔鬼也。反之，凡信上

帝及耶穌之眞理者，乃天堂眞兄弟眞朋友也。如有不信吾言者，可各走各路；我不能帶他們上



天堂去，他們亦不能拉我下地獄。即便我之父母妻子不相信，我亦不能與其聯合，何况其他親

友乎？只有在天堂的友誼是眞的，其他一切都是假的。暫時的快樂不是眞的，永久的快樂才是

眞的。他人所得者不能分與我；而我所得者，亦不能分給別人。我只有願望多多人得上天堂，

而嘆惜人之下地獄。因是之故，我不得不向彼等宣講眞理。﹂

　　在談論中，虜屋好從經籍指鵲呻個哲學中孰露眞理，孰爲謬說，而勸人去謬崇眞。彼常提

到永久的快樂之必然的希望，用以興起人昏瞶的精神與對宗教的冷淡。彼有口所常道之詩歌或

對聯詞句，用以令聽者深留印象，例如：

　　︵一︶信實上帝終有福，不信上帝終有哭。

　　︿二︶爾心切莫慌，主帝有主張，奠心多憑據，方可上天堂。

　　︵三︶遵聖誡’拜眞神，撒手時，天堂易上。泥世俗，信魔鬼，盡頭處，地獄難逃。

　　︿四︶信實上帝便是上帝子女，來何處，從天而降，去何處，向天而昇。

　　　　敬拜妖魔即爲妖魔卒奴．生之日，爲鬼所迷，死之“，被鬼所捉。

　秀全常誇讚基督教之教理，且曰：



　　﹁過於忍耐或謙卑，殊不適用於今時，蓋將無以管鎮邪惡之世也﹂。

　　如有人與其辯駁，彼則氣憤而言：

　　﹁此言良心已喪，忘却上帝之慈悲，違犯聖誡，而蔑視耶穌基督之功德。我本來用心費力

以教訓你，但你視同兒戲。你是下流賤種；你眞是爲魔鬼誘惑。我之教訓本令你得快樂，但你

不會亨受。﹂
　　彼又言：

　　「今日之讀書人不能分辨眞假與是非。算命，看相，風水，及其他秘術則信是眞的，此不

過行此術者藉以糊口之各種方法而已。其較有智慧之士人雖識眞理又不敢承認：其不知者更無

由分判眞假。彼輩自身既是盲目顛倒，于是轉教人以腐敗的道理，由是全世界皆陷于魔鬼之羅

網中。彼等不能除去，求名，求利之心。彼追求暂時的快樂，而却以爲是永久的。彼等爭求世

界的物質而忘却天堂的柬西。然而在追求快樂之時，却把魔鬼招進屋內。他們不進天堂而入地

獄。他們欲得平安但必不得平安．他們想得福祉但必不得邀福。這就是自滿自足驕做之世，只

知求名求利。他們以爲偶像可以幫助其得到此等福祉，或則以爲天錫鴻福；而不知上天常常賜



富貴榮華與惡人，但善人則每因憂苦與災難而得完成其人格也。

一

　巍巍上帝萬國所同，養育世人功德無窮。六日造成天地山海，備物賜人亨用相通。
一

　天父至親顯斥邪神，設立天條誥誡愚民。既遣耶穌捐命贖罪，又差全証此道確其。
一

　九
入桂之最後一次∣
上帝會悄形∣楊秀淸與蕭朝賁

一

　馮雲山之本鄉在秀全本村之北約五六里。全境多山，甚利於牧牛，各村人均放牛於野外。

秀全在家時輒牽牛到山野外，用助其長兄。彼即在山野間常與霎山及密友會見，每次係于先一

日預約在某山頭相會。在此秀全常與其衆信徒及友人談論廣西拜上帝會事。彼已于前赴廣州時

得獲新舊遺詔聖書（即新舊約），此時輒對眾人選讀經文’且諄諄勸告人眞心信仰真理’許多在

野外牧牛之小孩均園繞洪馮二人而傾耳聽其教訓。

　　秀全與雲山二人留於原籍至一八四九年五月（陰曆）。其住淸遠之友人︵即洪仁玕等︶籌得路

費令兩人可以再入廣西。于是兩人作最後一次離家入桂，初未預料此行遂與家鄉成永別也。是

年十月初九日，太陽上昇時，秀全長子出世。同時有烏千百，成羣出現，或大如烏鴉或小如喜

鵲。眾烏翱翔天際既久，即集於秀全屋後諸樹上，逾一月之久。村人驚異不已，以爲此乃新王



降世之朕兆也。仁玕既知秀全妻生一男兒，即揮函派一專人送與秀全告知此大喜事。

　仁玕與雲山既回到紫荆山，會眾兄弟熱烈歡迎。此時二人聞悉當其回粵時，拜上帝會中屢

有奇事發生，因而在兄弟中生出糾紛及有分裂之象。緣當眾人下跪祈禱時，忽有人跌在地上不

省人事，全身出汗。在此昏迷情狀之下’其人似乎有神附體，口出勸誡，或責罵，或預說未來

之事。其言常是糢糊，聽不清楚，或則爲韻語。兄弟等有記錄其較爲重要之辭句者，至是盡以

呈秀全鑒察。秀全乃按眞理以審察各條而判辨各人之言孰眞孰假。如此，乃証明楊秀淸之言

謂：﹁此等辭句一部份是由上帝而來。一部份是從魔鬼而來的。﹂

　　在此等神言中’其最重要而經秀全審判爲眞者，乃楊秀淸輿蕭朝貴二人之言。楊本爲極貧

窮之人，但其入會則非常熱心及誠懇。在會中，彼忽生啞病，兩月內不能言語，會眾均覺奇

異，以爲是不祥之兆，但後來復能言語，嗣後有神附體傳言比別人爲多。每次代天父土帝傳言

時，嚴厲肅穆責人之罪惡，常指個人而宜傳其醜行。彼又勸人爲善，及預言未來，或號令人應

如何做法。其言辭大概留極深刻之印象于會衆。蕭朝貴則以耶穌之名傳言，而其言則比秀淸之

言較爲和藹。黃氏有族人出言反對耶穌．教訓，且引人離道’此人即被逐出拜上帝會；其言即被



定爲假的，爲魔鬼附身而說的。

　　又有許多患病者藉祈禱之力而得痊愈。傳言楊秀淸有代人求神力治病之奇能。由記錄上觀

之，則秀淸似是自願且祈禱將病者之病傳諸其身，贖去其病藉使其人得愈，其後自己乃求除

病。︿原註：楊秀淸又名爲﹁禾乃師﹂，﹃禾乃﹂即﹁秀，字拆開，并無他意義也。

　　相傳有楊金秀︿＜召柏
Kin

．
si

。︶者，去世時，天上奏樂，室內無風，但當其魂離身時，其床

帳自動至二小時之久。洪秀全對衆信徒施以嚴格的規矩。馮雲山雖是拜上帝會之開創者，但人

人承認洪爲會中至高首頷，威權無能與京，其權力足以施諸會衆各人。洪禁吸鴉片，即平常煙

草及飲酒均在被禁之到。關于鴉片彼有一詩；原文曰．，

　　姻槍即銃槍
自打自受傷
多少英雄漢
困死在高床

　　關于飲酒，秀全謂以米蒸酒是奪去人所必需之食糧，其後復予人以無用而有害之飲料。從

前秀全之酒量甚大，其後則爲應酬友人只飲三小杯。在家亦以此爲限，但自入廣西後大概完全

禁絕，如果人言爲可信’則彼禁絕其信徒飲酒也。

　　秀全似乎並不充分明白安息日之要義，只以其爲上帝六日創造天地，七日休息，乃奉爲禮



拜及感謝上帝之日而己。廣西拜上帝會教徒之守聖餐典禮亦未兒有何傳說。

　　翌年（一八五〇）五月︿陰曆︶，秀全遣江隆昌︽
xiangwLi

。
ng

－。
h0ng

）及另有黃姓及侯姓（
Heu

）雨

位兄弟帶信回花縣召其全家到桂。據其所言之理由是因上帝予彼以下言之默示。

　　﹁在道光三十年（一八五〇）我將遣大災降世，凡信仰堅定不移者將得救，其不信者將有瘟

疫。過了八月之後，有田不能耕，有屋沒人住’因此之故，當召汝之家人及親戚至此。

　　此時秀全之母，妻，兒女，兄長及妻室至親之族人均絜眷到桂與秀全．同居一處。道光帝崩

後，（一八五〇）廣西果有數縣發生瘟疫，于是秀全之信徒加增愈多，因人盛傳入拜上帝會者，可

免疫癘傳染也。

　　　十
廣西之擾亂l
∣本地與客人之爭∣
拜上帝會牽人政爭I
∣革命之原因∣
起義及

　　　　　成功l
』∣洪秀全與三合會

　　廣西山嶺畸嶇，盜賊藏伏，出沒無常，行客及鄉村時遭搶劫。當是時。盜賊日益增多，且

結隊成羣’勢甚猖獗，四出劫掠村鎮墟市。官兵奉令勦捕，甚爲棘手，然而賊匪雖聚散無常，

漂流靡定，官兵亦常奏功。賊匪多由廣東或鄰省而來，即廣西人所稱爲客家者。廣西有客家村



落甚多，但不若本地村落之強大。本地人與客家人之威情甚壞，互相仇視，一有事端發生’仇

怨更深。其時有客家富人温姓者納︼女子爲妾’此女巳與一本地人訂婚，遂起爭執。温姓與

女子父母協商予以重金，因此不允退讓與本地人。縣官每日接收本地人控告此客家人之狀詞無

數，不能審制曲直，縣官似乎是畏難故意推宕不理此糾紛；據說縣官暗中卻聳恿本地人自行

以武力對待客家人。無搶此事確否，客家人與本地人未幾發生械闊于貴縣境內，復有許多村鄉

加入戰團。戰事起于八月二十八日︿原註：即一入五零年九月。譯者按，應云：陽曆十月三號。︶其始客家佔

勝利，因其人好勇鬭，成爲習慣，而且大概兼有賊匪加入作戰。但本地人愈戰愈強’經驗愈

富’又以其人數較多數倍’卒將客家人擊敗，焚其屋宇，以故許多客人無家可歸。在此患難中

彼等央求拜上帝會教徒之庇護。此時拜上帝會教徒人數約有三千’散居于各縣。客家人甘願遵

守教規典禮因而避去仇人之攻擊，且得物質之接濟。

　　直至此時，拜上帝會教徒從未與廣西各匪黨發生關係。官兵搜捕匪徒亦向不干涉教徒，亦

無有懷疑教徒之宗教聚集者。但如今不特有患難之村民‧而且被官兵擊敝之賊匪，均視拜上帝

會爲逋逃藪，老幼男女擄眷挾財產大隊加入，情景大不同前時。與官吏發生突衝’勢所雞免。



秀全明慧的眼光早見及此，其預言至此均驗。彼早已預定計劃，準備應付方略，只候適當時機

方畢義耳。約在此時，秀全又製一詩，國勢情形及本人志願均明白表示，原文曰：

　　近世烟氛大不同
知天有意啟英雄
神州被陷從難陷
上帝當崇畢竟崇
明主敲詩廿詠菊

　　漢皇置酒尚歌風
古來事業由人做
黑霧收殘一鑑中

　　在此詩中，秀全指出匪黨橫行于各縣山區，聚散無常，起伏無定有如烏雲。彼又表示任其

自相鬭殺至兩敗，俱傷，再無力量之時彼乃崛起田閒，獨霸爲主，自是易事。此乃明太祖之計

劃，于其詠菊花詩中露出，秀全引此以自比。（按，傳說朱洪武原詩云．；百花發時不我發，我一發時都嚇

煞，要與西風戰一塲，滿身披就黃金甲。﹂」漢高祖會置酒高歌大風，以慶風起婁飛大業成功之盛。︵按其

辭日：
r

大風起兮雲飛揚，威加海內兮歸故螂，安得猛士兮守四方。﹂︾

　王秀才∣
即前所言攻擊秀全新教
陷害教徒最力者
此時又以財勢陷害一位拜上帝會一

之弟兄。綠年少氣盛之黃毅，恣意毀壞別人偶像，因之激怒人民，此時又被扭告于縣衙。縣官一

却不收理此案，將兩造遺出衙署。黃毅出至街上，即與兩原告人發生齟齬，要求其補回巨資，

非得手將不罷休。適王秀才路經其地，詢問情由。兩原告即詳告原委，謂縣官不理。王秀才答一



謂
「我將親自出手把此人送入監牢。﹂即喝令再將黃毅捉入衙署。彼即呈一狀詞，兼暗賄巨一

金。結果’黃毅果被收入獄，未幾即瘦斃獄中。

一

　拜上帝會教徒與人民第一次衝突似是在金田發生。緣本地人所居某大村有人將拜上帝會教一

徒之牛搶去。會中弟兄甚爲憤怒，要求放回。本地人遲遲未允，教徒即搶去本地人牛一頭或數

頭。卒之彼此商議交換所搶之牲口，代表人乃會面商定此事。不料教徒之代表回歸時，有本地

人恃人多勢強竟向客家人開鎗。客家人不甘即還攻繫’追逐本地人回其本村。本地人以此意外

之敗爲神不悅所致，乃擺會演戲．藉邀神罷’將偶像高置戲棚上。但在演戲之中恐慌屢起，因

謠傳拜上帝會教徒來攻，看戲者驚駭狂奔者數次。拜上帝會教徒多數爲客家人，兇勇耐勞，因

此以少數人敢向多逾數倍之本地人進攻，雖後者有官兵爲助而仍常佔勝利。客家人入會者愈

多，遂被捲入旋渦。此時彼等不特被本地人指貴爲干涉他人之宗教禮拜及毀壤偶像，而且包庇

賊匪，密謀造反矣。

　秀
全
與雲山二人此時已雖去紫荆山而私匿于大易山︵＜膀，。
hangehilt

）一友人家內。此地四

圍皆山，只有一小路通出外方，官吏對拜上帝會既生疑心，值知洪馮二人所在，乃派兵扼守山



路。秀全與雲山在彼處雖有少數信徒，而官兵仍不敢冒進，只在路上遍插短尖木樁嚴守路上而

防其逸出。由是洪馮二人被困山中，不能逃脫。至是彼等求解放中國于異族而使其成爲拜上帝

者之大事業，在開始時即幾遭厄死矣。在此危機當中，傳說楊秀淸在昏迷中得上帝顯示于紫荆山

衆兄弟，謂其領袖等有難，而令彼等速往救援。此時會中衆兄弟齊集多人，兼程往救，與緊守

山路之官兵衝突。彼等繫敗官兵自是易事，即拔開山路上木樁，秀全與雲山乃得恢復自由。

　　是時秀全立即通告各縣之拜上帝會教徒集中于一處。前此各教徒已成覺有聯合一體共禦公

敵之必要：彼等巳將田產屋宇變賣，易爲現金，而將一切所有繳納於公庫’全體衣食俱由公欵開

支，一律平均。因有此均產制度，人斂愈爲加增，而人人亦準備隨時可棄家集合。時機如今到

了。人人爲本身及家眷之安全而焦慮，至是乃奔集洪秀全之旗下，蓋人人均信洪爲上帝特選以

為其領袖者也。無論老幼貧富，有勢有才’秀才舉人，一體挈眷而來。韋正獨自帶其族人約有

一千。秀全即佔領一豐富的圩︿新墟︶。此是上言王姓富紳所居地。所設糧食店及當鋪適足供給

此輩客家難民豐足的衣食。此圩有闊河圍繞’藉得天然防禦，不虞突然的攻襲。秀全於此安紮

隊伍’更建造防禦工事。在官兵未至之先，防守工作已備，早佔優勢矣。官兵紮營于離圩稍遠



之地，雙方隔河開火互擊，但無人敢過江接仗。秀全在此處復派江隆昌回粵。江即携藥箱扮作一

醫生走路回粵，召洪馮二姓其餘族人來桂，但族人未到之前’秀全因供給斷絕，已迫而棄營他一

往。開拔時極爲祕密，全軍偷渡河他往，官軍尚不知得，以爲仍在原地也。蓋秀全捕去圩中婦一

女’將離圩時，關閉婦女于江邊房屋而令其頻頻擊鼓，因此令敵人以爲全軍仍在圩內也。官軍

一知其行動即派輕兵追之’但追兵趕及洪軍過近，一經反攻’即大敗，多人被殺。官軍此時遷

怒于該圩’郎攻佔之，焚燒一二千舖戶而搶掠財物，且又捕殺居民多人，誣以逆黨或助逆之

罪。此等不幸的人民甚爲鎮定，只有逆來順受。有一曾姓者對官兵呼云：﹁爲何遲遲不動手？

要殺便殺罷，我是不怕死的。﹂彼與其他多人，不肯下跪，屹立受刑。此等殘酷行爲令人民憤

激不勝。許多人留在家中本欲拜上帝而不願加入革命運動者，至是迫待離家而投入洪軍。洪

秀全是時已佔領及駐紮于一個大村鄉名大村者’此處糧食之供給亦多。秀全佔領此村之原因如

下：有賊首名陳亞臢者到處滋擾地方，卒表示願率其黨徒與洪軍聯合。但在未成事實之先，即

在洪氏佔據新圩之時，陳亞潰有事西行，乃爲大村人民所捉拿交諸淸吏，旋得賞金頂。秀全至

是佔據該村，所以爲陳亞潰復仇也。
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方略卷四，徐廣縉奏。（獨有羅大綱留在洪軍不去，因彼正愛其軍律之嚴及其治軍之教理。傳聞上

言三合會?七匪首中之六人卒被洪軍殺死于交戰中。前此秀全對于三合會曾發表議論云：

　　﹁我雖未嘗加入三合會，但常聞其宗旨在﹁反淸復明」。此種主張，在康熙年間該會初創

時’果然不錯的；但如今巳過去二百年，我們可以仍說反淸’但不可再說復明了。無論如何，

如我們可以恢復漢族山河，當開創新朝。如現在仍以恢復明室爲號召，又如何能號召人心呢？

况且三合會又有數種惡習，爲我所憎惡者。例如：新入會者必須拜魔鬼邪神及發三十六誓，又

以刀加其頸而迫其獻財爲會用。彼等原有之眞宗旨今已變爲下流卑污無價值的了。如果我們講

眞道理，而倚靠上帝強有力之助佑，我們幾個人便可比他們多數。甚至孫臏，吳起，孔明等

及其他古代歷史中之嫻于韜略戰術者亦不值得我之一讚，三合會更卑卑不足道矣。﹂

　　此後，秀全命令其黨徒，凡三合會人們，如不捨棄舊習而皈依眞教，則不容收納。

　是年（一八五一）秋秀全又率軍出發，直趨廣西東部之永安州’即佔據之，收沒其宮庫及穀

倉。據報告，此城之佔領如下：洪軍急進直薄城下，城牆不高，彼等手擲無數炮竹進城內，鞭

炮繼續轟響’遂令守軍大起混亂，自行退去，?洪軍于是扒城而入，自是易事。



　　洪秀全在永安即帝位，改國號爲「太平大國﹂。「天國﹂二宇從字義看來似是指中國而

言，但由其地位看來則或即是帝皇之稱號，此名稱蓋洪氏本由聖經所選得者。據說，秀全先讓

最高之稱號于其他四首領l
：馮雲山，楊秀淸，蕭朝貴，及韋正∣
及彼等謙讓不肯，而且發

願完全服從洪之威權，彼乃自登尊位，而分對四人爲四方之王。︵原註：吾人應將洪仁玕∣本書之紀

叙者∣及其友人關於﹁天德﹂名號之意見補述。時人傳說天德爲此次舉義之首領，但披等相天德非他，即洪秀全是也。

彼等解釋此稱號之來由如下：洪秀全自稱爲太平王：即由太平天國新國號之首二字而來，或爲天國王。客家語中﹁國﹂

「協﹂爲疊韻。客人稱洪氏爲天國王時，遠方外”人聞之，因方言土音不同，又因不明原字意義乃誤以﹁天國王﹂為﹁天德主﹂

也。﹁天德二字易於出口，亦爲平常習聞之辭。因是之故，中國各處及外閑人十遂誤以天國王爲天德王，而且許多人一誤

再誤以天德王爲太平王洪秀全外之另一人也。此說與去年四月︿陽曆」南京太平軍中人物所言相符，蓋謂天德王只是外人對

彼等首領之稱號云。︶

　　秀全復遣陵十八率一軍由永安進攻廣東，但未幾即在羅定︿
g

－
Ki

。
g

）爲官軍所敗，軍隊潰

散，大半逃回永安。

　　綜上觀之，吾人巳將洪秀全起事之原始二紀述

————

由其在廣州赴考，患病，被擡回鄉，



直
至其成爲一忠心而熱誠的大軍之首領，佔據倭
，被信徒擁爲中國之皇帝。此革命軍繼續進

展
至廣西’湖南，湖北，江西，安徽，及江蘇，而于一八五三年三月十九號佔頷南京，此皆人

不
共知者。由南京太平軍所發表之書籍而知現在洪秀全之稱號爲太平王；馮雲山爲南王，楊秀

淸
爲東王，蕭朝貴爲西王；韋正爲北王，而石達開則爲翼王，又羅大網（原本作剛）統軍於鎮江。

同
年’太平軍復分大軍進攻河南，山西，及直隸，而屯紮于距北京只有七十英里之獨流地方

過
冬。彼等居然可佔據此地至長久時期，足證朋淸廷之十分潺弱無力，大約明年春間，北京之

命
運即可决定矣。太平軍似懷有兩大目的；一則顛覆淸朝，廢除偶像，次則建立太平天國及禮

拜上帝是也。南京之佔領及固守，巳樹立此新國之基礎，但太平天國之存在必待淸朝滅亡後始

可得人承認。淸室存亡當視北京之能守與否爲斷，蓋如其不守則淸軍將被擊破而淸廷與漢族人

民之最後的小小關係一概斬絕矣。

十

一
廣東之逼害∣
馮雲山家族之入獄∣
起事響應之失敗∣
洪仁汗之逃亡

　上文廿言洪秀全于一八五一年在新圩駐紮時曾泒人回粵召集洪馮兩族人及在粵之信徒往桂

加人太平軍。前此一年，當秀全搬取自已親族之時，洪仁玕仍在淸遠授徒爲業’因為友人所強



留’迄未成行。此次。八五。彼乃偕五十人，或爲洪馮族人或爲友人，一同西上。迨抵潯州

時’乃聞悉太平軍已棄營他去，而官軍此時正搜捕及屠殺凡與拜上帝會教徒有關係者。仁玕即

令同伴中四十餘人回粵，而彼自己則與二人繼續前進，欲趕上太平軍
。淸吏此時搜捕極嚴，凡一

般游民及有嫌疑者均被捉去，仁玕恐遭毒手乃易姓名爲侯某（
Heu

）。前進之路竟雞通行，不得

巳乃中途折回。在歸途中，遇有數人確爲侯姓者。有侯姓富人竟招待仁玕于其家中至一月之

久。仁玕別時’侯某又贈以鋼錢八串，米四十磅，及豬肉五磅，盖仍以爲賙恤同族之貧寒士子

也。仁玕回抵花縣時，秀全與雲山在桂起義之消息巳傳至粵省淸吏。有軍隊被派至本鄉捕捉村

人，掘毀祖墳，及勒索民財。仁玕見在家不穩，遂移居于淸遠友人處。馮雲山之叔伯某，其

母，其弟，及一幼子均被捕入獄，而其妻及兩子幸能逃出，匿于他縣友人家。彼等旋亦逃至清

遠，與眾友商眼’結果，衆友樂爲籌集旅費，使仁玕絮雲山長子及一姪再赴廣西。此次淸吏之

防守及盤查比上次尤爲嚴密，彼等不得已又折回粵東。

　中問，雲山之妻匿居于穀嶺（置＆‧
hi11

）竟爲一黃姓者告密。雲山妻再事逃亡，吏胥追捕

甚急，投入一路邊小屋中求屋中人勿予揭發。屋中人允爲收藏，幾脫險矣，但不幸有一丐婦瞥



見其投入屋內，即舉報邏者而得賞金數元。雲山婦卒被捕，解往廣州，與雲山其他族人並下獄

中。時雲山之叔伯已死于獄內。雲山之長子與姪隨仁玕再次謀入桂，亦不得成功。彼等之親友

多人在粵因受淸吏之壓迫及勒索過甚’準備抵抗官軍，營救雲山族人，但有些領袖們反對此

舉，故不成議。

　　至一八五二年’秀全之使者江隆昌再次回粵，携有函件召集各族信徒入桂約會于永安。淸

吏似暗知太平軍勢力日盛，深懷恐懼。因此對於洪馮二族不再事嚴厲壓迫。且將秀全同族一老叔

伯年七十二歲者郡放出獄。秀全之徒明知淸廷對于彼等並無開恩之可言，乃決議召集各人起事

而以穀嶺爲集中地。江隆昌曾參預起義于廣西，親見塲塲勝利，乃兇猛急進而不謹慎。彼期望

在降可得與在桂同樣之勝利，但預備不全，供給缺乏，又不小心，因此令自己及親友多人同罹

大難。預定集合之日尚未屆，彼即與天鷄，右高帽等（“
Heaven8

斤，，，：
capR

︵”
htHigl

’
l

）及

其同族共約二百人皆不習于戰鬭者即舉旗起事，而以順天爲口號。舉事後，當地人民即報告于縣

官，即有大隊官兵派來攻捕。彼等勇敢應戰，但人數既少，又無經驗，交綏未久，即被擊散。

江隆昌與六人登時陣亡，其餘被擒者甚衆，其餘星散。右高帽大叫云：﹁都失敗了I
﹂彼乃與



天鷄作殊死戰，旋趁濃霧由山而下，遂冒出重圍逃入林中。于此與雲山姪馮亞樹︵恤昌啪－
a

．
shu

）一

及其他相遇。彼等迫得離去本邑而逃匿于友人家中或各謀生路。穀嶺全村被官兵焚毀，禾田收一

沒入宮。

一

　穀嶺事敗後，洪仁玕與十餘人始趕到，並不知失敗之事，全體被該處居民擒捉，從背後綑一

綁雙臂，關閉一室，準備押解與官吏而受死刑。衆囚犯均怨仁玕之勸其加入叛事，致受此災一

劫，欲得大福反邀大禍。仁玕本是生氣勃勃，熱誠過人，原欲帶引其親友共享榮華富貴，至是一

來于衆囚中心懷深憂，大爲失望，倘能以脫眾人于死刑當樂以身代。彼之手暗自撫摩其繫背之一

繩，漸覺鬆動，未久果能掙脫綑綿，遂一一爲衆囚解去繩索，因而竟能令六人逃脫。夜後，彼等一

暗開單門，冒雨奔逃入山，仁玕一生之大希望忽然沮喪，竟令如許親友身罹大禍，至是自己亦一

無地可逃，于是深覺自己罪孽深重，頓懷絕望。乃私解腰帶，意圖自縊。同逃中之一人，上前一

勸阻，仁玕對之云：﹁你自己逃生去罷，我就在此處了結殘生了。﹂其人即捉其手，牽其上前，一

勸其繼續偕其逃亡，仁玕從焉。翌日，仁玕在叢林中休息睡醒時擊不見此人。此時乃祈禱天父上一

帝謝其救命大恩，及佑其出險，使得安然經過如許難關。日間，彼藏身于林中，夜間則行路。有一



次，有人搜尋亡命者逼近其藏匿之處但卒不見之。卒之經過四日四夜在山中捱飢抵餓，然後到一

親戚家，身體已困甚。在此處山洞中仁玕潛若六日，其親戚予以路費，使得搭船到別縣洪氏遠親

之家。但此時又有難關，因是處亦有洪氏族人曾赴穀嶺起事而生死未卜者。于是該處族人立意爲

其受死之兄弟復仇，竟欲將仁玕押送淸吏。幸得一父老接納仁玕而庇護之，謂此時尚未知各兄

弟之生死而先害仁玕之命，甚爲不合；但若果有不測亦由各人自願前去，非受人誘惑欺騙者。

于是遣其一孫導引仁玕出亡。此靑年人是一個基督徒，于一八五二年四月︵陽曆︶直帶仁玕至香

港，而介紹至我處。我聞中國內地竟有人對于基督教如此熱心，及如此熟識，深以爲異焉。我

甚喜聽其敘述其饒有精神之種種經歷，關于洪秀全，馮雲山及其信徒等，但其時我對于全局亦

未有淸楚的概念，盖此事人多所未悉亦多所不信也。仁玕寫出數張紙，內載洪秀全及其自身之

歷史，我將此紀述放在書桌留備後日之考証。仁玕現欲學基督教道兼求受洗禮，我以爲彼將留

在香港居住；但我離香港入內地數禮拜，回時彼已離去，以其在此處無以營生也。

　　自穀嶺事敗之後，雲山之長子馮亞芳（
F

〔
1n

闖．斗－
f0ng

）逃至廣州，爲鐵匠學徒。此铁匠本爲一

極壞之人，什與人同夥行劫及犯案，與其他罪犯爲淸吏捕去。彼願交出雲山長子于淸吏以贖自



己之罪。亞芳由是被偵出而被捕入官，但其堅不承認爲馮雲山之子。淸吏乃提其至其生母之前，

兩人相見均下淚，由是証明母子關係。啞防至今仍興其母及其族人繫于廣州。此鐵匠與其他罪

犯均斬首。雲山之次子隨其堂兄弟亞樹出亡。經過多少困難卒得機會于一八五二年七月︵陽曆︶

隨羅孝全牧師至上海。綜計洪氏族人在事前事後遇難者共約四十名，其餘充軍至遠處者共約七

十名。赴難之確數甚爲難知，而每人所遭之運命更難盡悉矣。

　　洪仁玕離開我處之後隱居于內地爲塾師，直迄一八五三年十一月︿陽曆︺復來看我。彼仍堅

欲受洗禮，似乎十分熱心爲上帝服務。彼聲言願將各事交託上帝，上帝自有旨意，而仁玕則願

先求上帝國與道義。仁玕與同來自淸遠之三友均巳受洗禮，至今仍研究聖經，希望將來在神

意之中可以宣傳救道于其國人。仁玕，其友人及各人之眷屬之困難情形，令我決意發行此冊小

書；讀者幫助此書之推銷，即有功于書中多人之賙濟，此可以爲慰者也。
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have been transported to other distant provinces.  It is, however,diffi cult to know their exact number, and still more so to know
.he exact fate of every one separately.

In November, 1853, Hung-Jin, who up to that time bad been
engaged as schoolmaster at some place in the interior, again vi-sited me.  He was still very desirous to be baptized, and seemedto be sincere in his wish to serve God.  He declared himself
willing to leave all matters in the hands of Him, who worketh all
things after the council of His own will, and to seek above all the
kingdom of God and His righteousness.    Hung-Jin, with threeof his friends from Clear-far, have since been baptized, anti are
still studying the Holy Scriptures, with the hope in the Provi-
dence of God, hereafter to be enabled to instruct their country-men in the way of salvation.  The utter distress of the informant,
his friends and their families, decided me for the publication of this
little volume; and it may add to the satisfaction of the readers to
know, that while they are promoting the sale of the book. they
are also relieving the distress of many who form the subjects of
its pages.
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protection, saying that it would be very wrong to injure Hung,when they knew nothing certain about their relatives, who, even
if they had met with misfortune, had gone willingly of their own
accord, without being deceived or enticed by any one.  Here-
upon he gave one of his grandsons to Hung-Jin as a guide, and
this young man, being a Christian convert, conducted him to
Hongkong in the end of April, 1833, and introduced him to me.
1 was astonished to bear a person from the interior of China
speak with such interest of, and display so much acquaintancewith, the Christian religion.  I liked to listen to his animated
narratives, about Hung-Siu-tshuen, Fung-Yun-san, and their
followers, though at the time I could form no clear conceptionof the whole matter, which then was little known and still less
believed.  He wrote a few sheets of paper, containing a short
account of Hung-Siu•tshuen and himself, which I put into mydesk, until I should have further evidence as to their contents.
1 expected that Hung-Jin, who wished to study the Christian
doctrine and he baptized, would remain for some time at Hong-
kong ; but upon my return from a tour of a few weeks to themainland, he had departed, as he had no means of support in
this place.After the defeat at Paddy-hill, A-fong, the eldest son of Fung-
Yun-san, went to Canton and took service with a blacksmith.
The latter was, however, a very bad character, and having had
share in a robbery and open assault, he was with several othermiscreants seized by the Mandarins.  Here be endeavoured to
effect his own release by promising to deliver into the hands ofthe Mandarins the eldest son of Fung-Yun-sun.  A-fong was
thus discovered, and brought before the officials, where he how-
ever denied being the son of the rebel chief.  The Mandarinthen ordered him to be brought into the presence of his mother,
when the tears of both sufficiently proved the truth of their near
relationship.  A-fong still shares the captivity of his mother andother relatives at Canton.  The blacksmith was beheaded with
the other criminals.  The second son of Fung-Yun-san followed
his cousin Fung-A-shu.  They had to go through many difficul-
ties, until finally they both found an opportunity to embark withthe Nev. I. J. Roberts for Shanghae in the month of July, 1833.
It is supposed that about forty of Hung's clan were put to deathoa or after the above occurrence ; and that about seventy others
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who had brought upon them this calamity by exhorting them to
join him in an undertaking, the resuit of which was quite the
contrary to their expectation.  Hung-Jin, lively and enthusiastic,desirous to lead his friends to honour and to glory, now sat
down in the midst of them in deep sorrow and despair, and
would gladly have given his own life to save those whom he hadbrought with biro into distress.  Feeling the cord wherewith
his hands were tied together give way a little, after some efforthe got them free, and proceeded to unloose those of his friendswho where accessible, and succeeded in liberating six of his
companions from their bonds.  After it had become dark, they
opened the door, and in the rainy night hastened away to the
mountains.  HungJ in, whose liveliest hbpes so suddenly had
been frustrated, who had drawn upon himself the hatred and
revenge of the relatives of so many involved in the present
disaster, who had no place of refuge left to himself, now felt his
own guilt and despair too hard to bear.  He therefore unloosed
his girdle and was going to strangle himself, when one of the
fugitives came up to him.  Hung said, " Try to escape and save
your life, I will put an end to my existence in this place."  Theother then seized his hand, and drew him forward, exhorting him
to continue his fl ight in company with him, which he did.     The
next day, when Hung awoke from a short rest in the bush, he
missed his companion.  He now prayed to God the heavenly
Father to spare his life and protect him amidst so many dangers.
During the day time he lay cone aled in the bush, and during
the night he went on.  Once the people in search of fugitives
passed very close by him, without observing him.  Finally, after
having passed four days and four nights without any food in the
mountains, he in a very exhausted state arrived at the house ofsome near relatives.   Here he was concealed six days in a
mountain cavern, and afterwards his relatives gave him some
money, with which he went on board a passage-boat to go to
another district, and seek refuge with more distant relatives of
the Hung clan.  But even among these, new trials awaited him;
for also from their place a few of the Hung clan had gone toPaddy-hill, whose further fate was unknown.  Some of the re-
latives of those missing were now inclined to revenge the sup-posed death of their brethren, and deliver Hung-Jin to theMandarins, but an old venerable headman took him under his
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persecuting the kindred of the two chiefs, and they even released
from prison an bid uncle of Sin-tshnen, about seventy-two years
of age.  The adherents of Sin-tshuen well knew that they hadno mercy to expect from the side of the Government, and think-
ing the present moment favourable to act, Upon the advice of
Kiang in accordance with the letter received from Hong-Siu-tshoeen, they resolved to gather all their friends together, and
fixed upon Paddy-hill as the place of assemblage.  It appears
that Kiang.Linng-ehong who had been witness to the continued
success of the insurgents in Kwang.si, had grown too bold and
careless.  fie expected the same result here in Kwang-tong,without similar means and resources, and acted without precau-
tion, thus involving himself and friends in grievous di.-astern.
Before the day appointed for general meeting had arrived, alongwith 's Heaven Cock," ., Cap (tight High," and others of theirkindred clans, in all about two hundred men, wholly unaccustom-
ed to fighting, lie raised the standard of insurrection, with themotto, " In obedience of Heaven."  As soon as this was done,
their act was reported to the district m+gistrate by people an the
spot, and a considerable force of Soldiers was sent against them.The insurgents went boldly to the fight, but being few and in.
experienced, they were man thrown into disorder.  Kinng-
I-inng-chong with about six others , fell during the action, aennr:idernble number were taken captive by the troops, Rod the
rest dispersed.  " Allis lost ! '.cried Cap, who still fought bravelyat the side of Heaven Cock, and taking advantage of a thick fog
descending from the mountains, they made their escape into thewoods.  Here they met with Gong-A-shu, the nephew of Yun-nan, and a few others of their friends.  They were now obligedto leave their native district, and seek refuge among their friends,
or try to get their support in some manner far away from the
place of their nativity.  The village of Paddy-hill was burnt tothe ground, the fields confiscated, and made the property of theMandarins.

Hung-Jin with about a rinxen men arrived at Paddy-bill justafter the defeat, without knowing anything about this accident.
He and all his companions were taken by the people of the
neighbourhood, and with their arms tied behind, they were stmt
rip in a horse to be afterwards delivered over to the Mandarinsand beheaded.  The prisoners murmured against  (lung Jim,
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raised an insurrection in Kwang-iii was already known to the
Mandarins of this province.  A police force had arrived at the
place, seized people, demolished the ancestral tombs, and were
extorting money from the inhabitants.  Hung-Jin not being safe
at home, went to live with his friends at Clear-far.    Fung-Yuu-
san s uncle, mother, younger brother, and youngest son, were
taken and put in prison.  His wife and two other sons succeeded
in escaping, and found refuge with their friends in other districts.
They thus also came to Clear-far, and after consulting their
friends, who willingly made a collection for their travelling ex-
penses, the eldest we with the nephew of Yun-san, again in
company with Hung-Jin, set out for Kwang-si.  Here they
found the vigilance and rigid inquiries of the Mandarins still
more severe than the time before, and once more they were
obliged to return to Kwang-tung.  In the meantime Yun-can's
wife lived concealed at Paddy-hill until her hiding-place was
made known to the policemen by a man of the name lVsug,
who told them where he had seen her.  She tried again to flee,
but the Mandarin servants being close upon her, she was obliged
to hide herself in a small house on the wayside, entreating the
inmates not to reveal her presence to her pursuers.  This theypromised, and she had nearly escaped from the Laude of the
Mandarins, but unfortunately a beggar woman had seen her
enter the house, and upon receiving a few dollars from the
policemen, she pointed it out to them.  The fugitive was thentaken and brought to Canton, where she with other members of
Fun-can's family still remain in prison. The uncle is howeverreported to have died there.  The eldest son, with his cousin
and Hung-Jin, again attempted to enter Kwang-si, but could
not succeed.  Many of their friends in Kwang-tung, incensedat the extortion and severe oppression of the Mandarins, were
ready to oppose the policemen, and liberate Fung-Yon-sun's
family, but some of the principal leaders being of a different
opinion, the mutter was dropped for that time.  In the beginningof 1852, Kiang-Liung-chong, the usual messenger of Hung-Sin.tsbuen to his relatives in Kwang-tung, again arrived with letters
calling all the faithful adherents of the several clans to join his
army in Kwang-si at the city of Yung-ngan.  The Mandarins
seemed to be aware of and dread the growing power of the in-
surgents.  They in a great measure relaxed their severity in
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subvert the Tsiug dynasty, abolish idolatry, and to establish the
Thai-ping dynasty with the worship of the true God.  By takingNanking and fortifying their position there, they have com-
menced the foundation of a new dynasty, but the existence of
the Thai-ping can only be acknowledged upon the ceasing of
the Tsing dynasty.  'I'bis will in a great measure be effected bythe. fall of the Mancboo capital, by which the power of the Im-perial Government will be crushed, and the last feeble tie be.
tween this government and the Chinese people severed.

11. PERSECUTION IN KWANO.TUNO- IMPRISONMENT
OF FUND-YUN-SAN'S FAMILY- DEFEAT AT PAD-
DY-HILL- HUNG-DIN'S ESCAPE.

IT has been stated above, that Hung-Siu-tshuen, while he was
encamped at the market town in Kwang-si in 1851, sent mes-
sages to the relatives and adherents of himself and Fung-Yun-San to join his army in Kwang-si.  The year before, when Siu-
tahuen had called his own nearer relatives, Hung-Jin had beendetained from going with them by his friends at Clear-far; hewas still engaged as a teacher  This time, 1851, he started on
the journey with about fifty friends and relatives of the two
chiefs.  Upon their arrival at Tsin-Chao, they heard that the
worshippers of God had raised their camp and marched nway, andthat the Mudarins were seizing and cruelly murdering all con-
nected with the God-worshippers.  Hung-Jon now ordered fortyand odd of his friends to return to Kwang-tuag, while he with
three of the party endenvoured to penetrate deeper into the
country, and if possible reach the army of the God-worshippers.Fearing to fall into the hands of the Mandarins, who had ordered
a severe seizure of all vagrants and suspected persons, Hung-J: 'nchanged his family name to that of Hen, and found himself under
necessity to desist from the attempt to reach his friends in
Kwang-si.  Upon his journey home, he met with several per-sons, who were really of the I-leu clan.  One rich man of this
name entertained him for a whole month at his house, and when
Hung left, gave him eight strings of cash, forty pounds of rice,
and five pounds of pork, under the impression that he was assist-
ing a poor distressed scholar of his own clan.  When Hungreached Hwa-hien, the fact of Siu-tshuen and Yun-san having
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he sent Ling- Shill-pab wit/ a force into Kwang-tong, who how-
ever soon after was defeated by the Mandurin troops at Lo-king,and his forces disperhed, most of them returning to Yung-ugau.We have now followed .Hung-Siu-tsliuen in his remarkable
career from the time that he, desponding and sick, was carried
home from the examination at Cautou, until the period when,at the head of a numerous army of faithful and enthusiastic adhe-
rents, he had possessed himself of the city of Yung-ngmt, and wasby his followers declared Emperor of China.  The farther course
of the insurgent army through the different provinces of Kwang-
si, Hu-nun, Ilu-peb, Kiang-si, Ngaii-hwui, and Kiang-on, where
the old capital of the Empire. Nanking, was taken by them onthe Ibth of March, 184  is already known to the public.  Fromthe books published̀

?at Nanking by the insurgents, we find thatHs:lg  Siu-tohueu A  J3    is now called T'hai-ping-wing
ic  2F I , or King of Great Treace ; Fuug-Yon-qan
is called the Southern King -f  i Yaug-Siu-tshin
the Eastern King    I ;   Siam-Chou kwui      J     the
Western King RIJ    i Wai-ching@ fr?}'̀- j  the Northern King4t T  ; and Shih-to-klmi W jI  tlq the Assimtant King ji we also find Lo-t iai-kallg 411: *  WI] to be Commander
of the Forces at Chin-kiang. A strong division of the insurgent
army during the same year made further progress through the
provinces of Ilo-nan, Shau-si, and Chih-li, where they encampedand took winter quarters at Tuh-liu, only seventy English miles
from Peking, the capital of the Empire.  That they have been
able to hold this their position for no long a time, proves the great
weakness of the Imperial Government.  In the opening of thespring the fate of Peking will probably be decided.  The insur-
gents seem to hove two pril:cipal objects in view; namely, to
I.  no tub.r puma than t1u.a 9lwYhum, .nd ..pOI n We erlriu 51101. Yrm 1. th. Yllowl00se e - tlwutda l obs., w  either sited Ths,.ri.d.w.ut Cr,.., We caw Drnutr emeao0p with blm, ,w Than-Rroh-wu„R from SI. other desi.nstla. Yak or lb. 11.kk.eprouevua W. wad Kasb a,  Kroh or Kwet, end e,ooq,.stlr tlury9In-Ybsow wa. .mt,saWem called Theeu kweh w.ap• people .t .came dlw„a on heuing We mme Theos kw0,Glue evugmdsod wah lbe di.lee1 sad IM propr el,macYn, ehw..d W. rouad Tbas.bw.h Wm TGSw-Yh, ̂  aeat.n  also,." • 0roc more d,0.1 .ad fwdl01r ,.  tb.0. Is weba Tl,ee.-kweb-wens beam. ert.o,IoIe k5nwa W Chiu 5,d lhn d undsr the w0,,.of Thao.uh-waoe, .-d 0557 wen Ito te..ppoa Wu he was • pmau dlwerout from rho.pia..w.od a aoarSlo-Yhuoo. Thu would sure. wah tG .01000,1 mWe be mo, of tl,e/„wrq.r,Y Is N.shlaq In April hat resr, thus Tbew.0I, w.. s „mse Sppnnl to Weir char..I7 he"ma.Y. people."
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society was at first formed, but now after tbe. lapae of two hundred years,may still speak of eubrortlag the Tsing, but we caesot properly speakof restoring the Wag.  At all events, when our native mouotaies and,ers are recovered, a new dynasty must be established.  How could weat present arouse the energies of men by speaking of restoring the Mingdynasty Y  There are several evil practices casneeted with the Triad Society,which I detest; if any new member enter the society, he must worship thedevil, and utter thirty-cis oaths; a sword is placed upon his stock, and he isforced to ooutrikute money for the use of the society.  Their real objecthas now turned very mean and unworthy.  If we preach the true doctrine,and rely upon the powerful help of 6od, a few of us will equal a multitudeof others.  I do not even think that Sun-pin, Woo-khi, Kung-mieg, andothers famous in history for their military skill and tackles, are deservingmach estimation, how much law these hands of the Triad Society."

Siu-tshuen afterwards ordered his followers not to receive any
Triad men among their number, but such as were willing to
abandon their former practices, and to receive instruction its thetrue doctrine.

Ilk the autumn of the same year (1851,) lie again raised his
camp, and marched upon the city of Yung-ngan in the eastern part
of Kwang-si, which he entered, taking possession of t1s treasuryand public granaries.  It is reported that this city was taken is
the following manner: The insurgents advanced quickly to thewalls, which are not very high, and by throwing all immense
quantity of lighted fi re-crackers into the town, the continued
explosion of which brought, confusion among the soldiers withinand caused them to retreat, they easily succeeded in scaling the
walls and entering the city.

Hung-Sill-tahuen was here unanimously declared Emperor of
the new dynasty called T'Lae-ping      -kwoh ? 21p *  Mt
" Great tranquillity, Heaven's Kingdom." The latter two cha-
racter  X ® 11 Kingdom of Heaven," seem according to theirmeaning to refer to China, but judging from their position they
may also be the designation of the new Emperor, who selectedthis term from the Holy Scriptures. Siu-tshuen is said to have
offered the highest dignity to each one of the other four chiefs,
Fang t un-saH, Yaug-Siu-tshin, Siau-Chau-kwui, and Wai-cling,and only after they had declined the acceptance, and declaredtheir full submission to his authority, he accepted the reign, and
appointed them Kitigs of the four Quarters..   From this place

• it our be Vesper here Is Inst . ens eptnina ee the Wtcrm.st  sea hi. Mies. rarardiwaTDwa-tab,tM ruVpawd shierou {h. CLlnew luwrrwaW. 'Obey rail) bibl e teat rbrue4h
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followers some knowledge of the true religion, before they had
taken the definite step of joining him.  When this preparatoryinstruction had been received, the chiefs dismissed their tutors
with a liberal sum of money, as a reward for their trouble, and
soon after they with all their followers joined the army of Hung.Sin-tshuen.  It now occurred that fifteen of -the teachers who
had been sent out to the chiefs, in accordance with the laws of
the congregation, gave their money which they had receivedinto the common treasury, but one of them kept the money for
himself, without saying a word.  This some individual had
several times before by his misconduct made himself amenable
to punishment, and lad only been spared in consideration of his
eloquence and talent for preaching. He had in the first instance
not fully abstained from the use of opium, but to procure the
drug, he had sold some rattan-buckles belonging to the army ;
another time he got excited with wine, and had injured some of
the brethren.  As soon as his concealment of the money was
proved, Siu-tshuen and the man's own relatives, who were pre-
sent in the army, decided to have him punished according to the
full rigour of the law, and ordered him to be decapitated as a
warning to all.  When the chiefs of the Triad Society now thatone of those who had just before been despatched as a teacher
to them was now killed for a comparatively small offence, theyfelt very uncomfortable, and said,-

'  Your laws seem to be rather too strict ; we sbRll perhaps find it diffi caltto keep them, and upon any small transgression you would perhaps kill usalwl
Thereupon " Fall large head," " Great carp fish," and fiveother chiefs, with their men, departed, and afterwards surrendered

to the Imperialists, turning their arms against the insurgents.Lo-thai-kung alone remained with Siu-tshuen, because he liked
the discipline of his army, and the doctrine which they hadadopted as a rule of their conduct.  It is said that six of the
above chiefs of the Triad Society ultimately fell into the handsof the insurgents while fighting against them, and were killed.
Siu-tshuen had formerly expressed his opinion of the Triad
Society in about the following language :-

"Though I never entered the Triad Society, I have often heard it said
that their object is to subvert the Taing and restore the Ming dynasty.Such an expression was very proper in the time of Khang-hi, when this
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plundered what they could get at.  They also seized and killed
numbers of the inhabitants on the slightest supposition that theywere God-worshippers, or friendly disposed towards that body.Many of these unhappy victims evinced great self-possession, and
resignation to their fate.  One named Tsen said to the soldiers,
" Why do you delay?  If you are to kill me, then do so,- I fear
not to die."  He with many others refused to kneel down, and
received the death-blow in an upright posture.  These cruelties
greatly incensed the populace, and many, who otherwise would
have remained quietly at home, desirous to worship God withouttaking part in the insurrection, were thus forced to leave their
homes, and join the army of Hung-Sin-tshuen.    The latter had
now taken possession of and pitched his camp at a large villagecalled Thai-tsun, where he found abundant provisions for his
numerous followers.  The reason why Siu-tabuen took this largevillage was as follows: A rebel chief named Chiu-a-kwei, who
for a long time previous had disturbed the country, finally ex-
pressed himself willing to unite his forces with those of Hung-Fiu-tshuen.  However, before this was effected, during the timethat the latter had possession of the large market town mentionedabove, the former made an excursion to the West, when lie wastaken captive by the people of Thai-tsun and delivered to the
Mandarins, who rewarded the deed with a golden button.  Siu.tshuen took the village to revenge the death of Chin-a-kwei.

During the time that Siu-tshuen was encamped at the abovevillage, two female rebel chiefs of great valor, named Kew-urh
and Szu-can, each one bringing about two thousand followers,
joined the army of the God-worshippers, and were received uponsubmitting to the authority of Hung and the rules of the con-gregation.  Siu-tshuen placed theme two female chiefs with their
followers at a distance from the main body of his army, serving
as outposts one on each side.  About the same period eightdifferent rebel chiefs belonging to the San-biSh-hwui or Triad
Society, intimated to Siu-tshuen their wish to join his army with
their respective bands.  Siu-tshuen granted their request, but
under. condition that they would conform to the worship of the
true God.  The eight chiefs declared themselves willing to doso, and sent their tribute of oxen, pigs, and rice, &c.  Siu-tshuen
now despatched sixteen of the brethren belonging to the congre-gation, two to each chief, in order to impart to them and their
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the general treasury, from which all shared alike, every one re-
ceiving his food and clothing from this find.  The circnm-
stance that they shared all in common greatly added to theirnumbers, and thus they were prepared to abandon their homes
at a moment's warning.   That moment had now arrived.Anxious about their own safety and that of their families, they
flocked to the banner of Hung-Sigh-tshuen, whom they believed
appointed-by heaven to be their chief.  Old and young, richand poor, men of influence and education, graduates of the first
and Second degrees, with their families and adherents. all gatheredround the chiefs.  Wei-ching alone brought with him about one
thousand individuals of his clan.  Siu-tshuen took possession of
the opulent market town where the above-mentioned graduate
Wang resided, whose rich stares of provisions and pawnshops
fi lled with clothes quite Suited the wants of the distressed Hakkas.
This town was surrounded by a broad river, protecting themfrom sadden attacks.  Here Sin-tshuen encamped and fortified
the place, and before the Mandarin soldiers had arrived, his po-
sition wag already too strong for them.  The Imperial soldiers
pitched their camp at a respectable distance from the market town,
and both parties carried on hostilities by firing at each other overthe river, which however no one ventured to cross.  From this
place Siu-tshuen again sent Kiang-Liang-chong, who used to
travel as a physician carrying his box of medicines with him, and
called the remaining relatives of the two clans, Hung and Fung,to join him in Kwang-sit but before they could reach the apot,Sin-tshuen found it necessary from want of provisions to move
his camp to another place.  This he did secretly, crossed the
river, and marched away in good order without the knowledgeof the Imperialists, who still supposed him to he in the town.
He had taken some women belonging to the town, and uponleaving, he shut them up in a house near the river Side, and or..
dered them to beat the drnms the whole day long, thus to make
the enemy believe that he was still keeping the place.  The Im-
perialists, as soon as they discovered his movements, sent lighttroops in pursuit, but they, venturing too near the rear of Sin-
tshuen'.sarmy, were in their turn pursued by his men, and a greatcumber of them slaughtered.  The Imperialists now commenced
to vent their rage on the deserted market town, took possession
of it by surrm, burnt between one and two thousand shops, scud
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were Hakkas, were bold and brave, used to tabour and fatigue,
wherefore with a small number they dared to attack the much
larger Punti force, and were often victorious, though their op-
ponents had the assistance of the soldiers.  It appears that be-cause of the many Hakkas joining the congregrations, these were
gradually involved in the disturbances, and they were not onlyaccused of interfering with the religious worship of others, and
destroying the idols, but also of favouring the outlaws, and
secretly fostering rebellious intentions against the Government.Siu-tehuen and Yun-san at this period had left Thistle-mount,
and lived concealed at a place called " Vast-change-hills," in the
house of a friend.  This place was surrounded by high moun-
tains, leaving only a narrow passage to the country outside.The Mandarins, whose suspicions were aroused, got notice of
the residence of Hung and Fung, and sent a body of soldiers towatch the entrance to the hills.  Though Siu-tshuen and Yun-
san had only a small number of adherents at that place, thesoldiers were afraid to enter; but to prevent those inside from
sallying out and escaping, they, according to Chinese custom,covered the pass with short sharp wooden stakes stuck into the
ground.  Siu-tshuen and Yun-san were thus shut up among themountains and unable to escape from the soldiers, who. watched
the entrance of the pass.  Their great enterprise, to liberate
China from the yoke of a foreign power and convert it to the
worship of the true God, was nearly going to be stifled in the
very beginning.  At this critical moment, it is reported, that
Yang-Siu-tshin, in a state of ecstasy, revealed to the brethren ofThistle-mount the inpending danger of their beloved chiefs, andexhorted them to hasten to their rescue.  A considerable body
of men belonging to the congregrations now drew together, and
marched against the soldiers, who watched the pass of the Vast-
change-hills.  The soldiers were easily beaten, the entrancecleared from the wooden stakes, and Siu-tahuen and Yun-san
carried in triumph from their place of seclusion.Siu-tshuen now sent messages to all the congregations in thedifferent districts to assemble in one place.  Already for somo
time previous to his, the worshippers of God had felt the ne-
cessity of uniting together for common defence against theirenemies; they had commenced to convert their property of fieldsand houses into money; and to deliver the proceeds thereof into
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the accuser of its adherents, again used his influence and money
to injure one of the brethren.  Wang-ngi had by his rash andimprudent conduct in destroying the idols belonging to other
people, brought down upon himself the resentment of the popu-lace, and was again accused before the Magistrate.  This officialhowever refused to take up the matter, and dismissed the purties.
When the young Wang-ngi came out to the street, he com-menced a quarrel with the two plaintiffs, and in an insolent
manner demanded a large sum of money from them, withoutwhich the matter would not be settled.  Just at this moment the
graduate Wang happened to pass, and inquired what was thematter.  The two plaintiffs explained to him, that the Magistrate
would not take up their cause, and commit Wang-ngi.  Then
the graduate Wang replied, " f will take care that this fellow
is put in prison," and ordered Wang-ngi again to be brought tothe office of the Magistrate.  He then wrote an accusation ac-
companied with considerable bribes, which had the effect, that
Wang-ngi was put into prison, and gradually killed by wantand ill-treatment.

The first instance when members belonging to the congregra-tion of God-worshippers were involved in confl ict with the
populace, seems to have occurred at a place called Goldfield.
Some persons belonging to a large Punti village had seized and
led away a buffalo, being the property of a God-worshipper.
The brethren were highly incensed at such an outrage, and
demanded back the buffalo.  As this was not instantly complied
with, they also seized one or more cows belonging to the otherand stronger party.  At last an exchange of the animals was
agreed to, and the emissaries met and arranged the affairs; but
just as they were returning, some of the Puntis, relying on theirlarger number, fired upon the Hakkas.  These, in their turn, at-
taked the Puntis, and chased them back to their own village.The Punti people considered this unexpected defeat as an ex-
pression of the displeasure of their gods, and therefore arrangeda feast with theatrical performances in honour of their idols, who
occupied the first seat among the spectators.  But even duringthe very performance a sudden dread of the God-worshippers
mine upon the whole assembly, and frightened by a false alarm,they several times rushed out from the place as if their enemies
had been advancing.  The. God-worshippers, the most of whom
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alluding to the state of the country, wherein his own intentions
are clearly expressed
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中In this Ode, Siu-tshuen alludes to the frequent bands of rob-bers rising suddenly and gathering like vapours round the moun-

tains in the different districts.  He expresses his intention to
permit them to fight and tear up each other, until finally, whenthey were fatigued and weakened, he would rise in the field and
easily become the sole master. Such was the plan expressed by
the founder of the Ming dynasty, Choo-hung-woo, in his songabout the aster to which he compared himself.  The aster beginsto blossom in the 9th month, when the season of most other
flowers has passed away, thus, as it were, waiting quietly until
all other flowers had exhausted their strength, contending to
excel each other; then the aster unfolds its beauty, and display-ing its armour of golden yellow, remains alone master of the
field.  The first Emperor of the Han dynasty, Lew-pang, com-
pared the furious wind and flying clouds to valiant warriors,rushing on in victorious progress, carrying all before them; and
displaying a table with wine, he saluted them as they passe4 quicklyover his head.

The Siu-tshai (graduate) Wang, who already has been men-tioned in these pages as an enemy of the new doctrine, and as .



AND ORIGIN OF THE KWANO-a1 1NYURRScIION.          49
and having agreed to settle the matter with her parents by pay-ing a large sum of money, he peremptorily refused to give her
up to the Punti claimant.  At the offi ce of the District Magis-
trate, numerous petitions and accusations were daily lodgedagainst the Hakka population, so that the Mandarins were unable
to settle all their disputes. It seems even probable that the
Mandarins would evade the trouble, and if the report be true,they gave the advice to the Punti population to enforce their
own right sagainst the Hakkas.  However this be, the result was,that soon after, a civil war commenced between the Puntis and
Hakkas of the Kwei District, in which gradually a number of
villages were involved.  The fighting began on the 28th of the
eighth month (September 1850,) and during the first days theHakkas had the advantage, no doubt because they were more
accustomed to such a manner of life, and probably counted rob-
bers by profession among their number.  Gradually, however,the Puntis grew bolder and more experienced, and as theirnumber was considerably larger, they defeated the Hakkas, and
burnt their houses, so that these had no resting-place to which
they could resort  In this distress they sought refuge amongthe worshippers of God, who at that time lived dispersed inseveral districts, in congregations counting from one to three
hundred individuals.  They willingly submitted to any form ofworship in order to escape from their enemies, and received the
necessary supplies, which they were now destitute of.

Up to this period the worshippers of God had not stood in anyconnection whatever with the robbers or outlaws of the province.The Mandarin soldiers, upon their excursions in search of the
robbers, never interfered with the members of the congregations,or suspected the brethren to have any other but religious motives
for their assembling together.  But now, when not only from the
distressed villages, but also from the bands of robbers dispersed
by the Mandarin soldiers, large flocks of people, old and young,men and women, with their children and their property, joinedthe congregations, matters could no longer go on as before.  Arupture and collision with the Mandarins became inevitable.
Siu-tsbuen's discerning eye had foreseen all this ; his prediction
had now been fulfilled ; he had formed his plans, he was prepar.
ed to take the consequences, and only awaited the proper momentto take a decided step.  About this time, he composed an Ode



48               THa VISIONS OF HUNG-aIU-TIHUEN,
cultivated. and homes without inhabitants 1 therefore call thou thy ownEmily and relatives hither. "
At this time, Siu-tahuen's mother, wife and children, brothersand their families, all his nearest relatives with their children,

went to Kwang-6i and joined him there.  After the death of the
Emperor Taukwang in 1850, several districts in Kwang-si werereally visited by a pestilential disease, whereby Siu-tahuen's ad-
herents greatly increased in number, as many thought that theyevaded contagion merely by joining the congregation of the
God-worshippers.
10. DISTURBANCES IN  K WANG-81 -  WAR BETWEEN

THE PUNTIS AND HAKKAS- THE GOD-WORSHIP-
PERS INVOLVED IN THE POLITICAL TROUBLES-
CAUSE, COMMENCEMENT, AND SUCCESS, OF THEINSURRECTION -  SIU-TSHUEN AND THE TRIAD
SOCIETY.

THE inaccessible mountains of the Kwangsi province have longserved as a plate of resort for outlaws and banditti, who from
these hiding-places went forth to plunder the unsuspecting tra-
vellers, and commit depredations on the neighbouring villages.
The number of these outlaws has during the course of the last
few years been increasing.  They formed regular bands of rob-bers, and their boldness went so far, that they commenced openly
to attack hamlets, larger villages, and market towns.  The
soldiers sent by the government offi cials to seize and disperse thebanditti, had often hard work to perform.  Yet in most instances
they were successful, though the bands of robbers dispersed in
one place gathered again in another.  The most of these robberswere men from Kwang-Lung and bordering provinces, who are
by the aborigines of Kwangsi called Khih-kias, (strangers orsettlers,) because they had immigrated and settled in Kwang-si
among the Punti or original inhabitants.  The Khih-kia orHakka villages are very numerous in Kwangsi, though in ge-neral not to large and opulent as those of the Punti.  A feeling
of enmity had long existed between the two classes, and everynew incident only served to augment the hatred.  At that time
a very rich Bakke of the surname Won had taken it girl as hisconcubine, who had been promised in marriage to a Puuti man.
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twins of his bed kept moving for two hours after his spirit had
departed, though there was no current of air entering the room.Siu-tshhuea introduced a strict order among his followers, and
though Fung-Yan-ean was originally the founder of this congre-gation, yet every one acknowledged the superiority of Hung,and no one was no able as he to exercise authority, and carry
into effect a rigid discipline among so many different sorts of
people.  He interdicted the use of opium, and also it is said ofcommon tobacco and ardent spirits.  Respecting the opium, he
made a stanza, saying,-

The Opium pipe is like a gas, wherewith you wound yourself.How many'heroes Are stretehed dying upon their pillows !
傷 受 自打 自鎗銃卽鎗烟
床 高在死困 漢雄英少多

As to wine prepared from rice, he said, that converting riceinto intoxicating drink, was to rob the people of their wholesome
and necessary food, and afterwards give it to them in a form not
only useless, but injurious.  Siu-tshuen, who formerly was able
to stand a good quantity of rice wine, afterwards for a longtime limited his own use to three small cups, out of considera-tion for the company.  He still used this restriction while at
home, but it is probable that he wholly desisted from its use,
when he afterwards came to Kwang-si, if the report be true, thatbe demanded total abstinence from his followers.

It does not appear that Siu-tshuen knew the full import of theSabbath, though he considered it as a day of special devotionand thanksgiving to God, who in six days had created the world,and upon that day rested from his work.  There is no mention
made of the Lord's Supper having been celebrated in the con-
gregation of God-worshippers in Kwang-si.

In the fifth month of the following year (1850), Siu-tahuensent Kiang-Liung-chong with two other brethren, one of the
Wang and one of the Hen clan, with letters to Hwa-hien, and
a iled his whole family to join him in Kwang-si.  The reason
for this was, as he stated, that God had given him the followingrevelation :-

"In the 90th year of Tau-twang (I888), will I seed down calamities;those of you who remain ateadfut in faith. shall be saved, but the uobelievemabal be viaiwd by pestilence.  After the eighth month, fields will be left
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had noted down in a book the more remarkable of these sayings,and delivered them to the inspection of Hang Siu-tahuen.  The
latter now judged the spirits according to the truth of the doctrine,and declared that the words of those moved were partly true and
partly false.  Than confirming the already expressed opinion of
Yang-Siu.tahin, that they were " partly from God and partlyfrom the devil."

The most remarkable of those whom Hnng-Siu-tahaett an.knowledged as true, where the words of Yang.Siu-tshin, and
Siau Chau-kwui.  Yang was originally a very poor man, but he
joined the congregation with much earnestness and sincerity.Whilst there, he suddenly for a period of two months lost his
power of speech to the astonishment of the brethren, who consi.
dered this to be an evil omen ; but afterwards be again recovered
the use of his tongue, and more frequently than any other wassubject to fits of ecstasy, when lie spoke in the name off  God the
Father, and in a solemn and awe-inspiring manner reproved the
sins of the others, often pointing out individuals, and exposingtheir evil actions.  He also exhorted to virtue, and foretold future
events, or commanded what they ought to do.  His words ge.nerally made a deep impression upon the assembly.  Siau-chau-kwui spoke in the name of Jesus, and his words were milder
than those of Yang.  One of the Wang clan had spoken againstthe doctrine of Jesus, and led many astray, but he was excluded
from the congregation, and his words declared false, being spokenunder the influence of a corrupt spirit.

It appears also, that many sick persons had been cured in a
wonderful manner by prayer to God, and Yang was said to pca.sees the gift to cure sicknesses by intercession for the sick.  From
the description it would almost seem as if Yang had willinglysubmitted and prayed to have the sickness of the other conferred
upon himself, and that he for a abort while had borne his suffer.
ings, whereby he redeemed the disease of the other, and was
afterwards himself released from the consequences of his own
intercession.'    Upon the decease of Yang-Kin-siu, it is reportedthat they heard a heavenly music from above, and that the cur-
e 4aag-91a4ehle 6 An knows sad.  ,h. ..nn .r Imes,       ,rhlah I. d,ol d from

dt.1dW tM ebim   .1 hb ease ale     lea inn     J;r 3o-w, and don no ensto hare aar amtleal. measly.
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while at home, often Resisted his elder brothers by leading their
buffaloes to the mountains  Here he met with Fung Yun-san
and others of his intimate friends, when they made an appoint-
ment, upon what hill they would assemble the following day.Siu-tshuen here used to converse with his followers and friends
about the congregation at Kwang-si.  He also occasionally read
some portion of the Old or New Testament, which he had re-
ceived during his stay at Canton.  He exhorted to faith in the
true religion, and many of the young boys, who led their oxen
to the common pasture, gathered around him and Yun-san, andlistened with interest to their instruction.Siu-tehuen and Yun-san remained at home until the fifth
month of the year 1849, when their friends at Clearfar made a
collection of money, to enable them to make another tour to
Kwang-si.  They then started on their last tour to Kuang-si,
and left their native district, little thinking that they were going
to leave it for several years, yea perhaps for ever.  In the tenth
month of the same year, on the ninth day, at the rising of thesun, the first soh of Hung-Siu-tehuen was born.  Just at the same
time, thousands of birds, as large as ravens and as small as mag-
pies, made their appearance.  They continued long hovering
about in the air, and finally settled in the trees behind the dwelling
of Siu-tehuen.  These birds remained in the neighbourhood of
the village about one month, to the astonishment of the people,
who said that the crowd of birds came to do homage to the new born
King.  When Hang-jin knew that the wife of Siu-tehuen had
been delivered of a male child, he despatched a messenger with
a letter to Kwang-si, informing Siu tehuen of this happy event.Siu-tehuen and Yun-san upon their arrival at Thistle Mount
were received with exultation by the brethren.  They now
learned, that, during their absence in Kwang tong, some very
remarkable occurrences had taken place in the congregation of
the God-worshippers, which had brought disorder and dissension
among the brethren.  It sometimes happened that while theywere kneeling down engaged in prayer, the one or the other of
those present was  seized by a sudden fi t, so that he fell down to
the ground, and his whole body was covered with perspiration.In such a state of ecstasy, moved by the spirit, he uttered words
of exhortation, reproof, prophecy, &c.  Often the words were un-
intelligible, and generally delivered in rhythm.  The brethren
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geom.ney, and other enact art. , are considered no true, though they at eindeed only an ninny different means of support to those who practice them.
The mom intelligent scholar,  dare not confess the truth, although theyknow it, the less informed are unable to discern the name.  Them" Ives
blind and perverted, they touch a corrupt doctrine; the whole world line
entangled in the net of the devil.  They cannot rid themselves from vain
desire aft er riches and honour   They Seek a Short happiness, a  if it wave
everlasting.  They strive for the things of the world and forget the heavenlyobjects.  But in seeking aft er happiness, they take the devil into their
house. They think of heaven, and go down to hell. They wish for peace, butthey get oo peace .  They der ive bliss bet attain no bliss .  Snob is this Self.
Sufficient, " If conceited, and haughty generation, which only covet. rich"
and hon our   They think that the idols - i t them in attaining suchhappiness , or that ha ven is favouring them I and they do not know that
ha ven oft en bestows riches and prosperity even upon the wicked, but thatthe holy on es  are perfected by much sorrow and tribulation."

"Heavenly Father, high and Supreme, the God of all a tiom,Who mWisa the whole human rem with infinite bounty:In sat  days than amtedm She world with mountain and waterSpeediest thy gifts ups  ma  te enjoy In brotherly union.Father then art  sear plated to a ; than a pellat the demons,Garnet thy holy commend. to tuatemt an  ignoeaot people.Aft .  then Jana  hadst sent to gin his life IS a nn.m,Then did.t command Sio-taha s to proclaim the truth of this doctrine.,.
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D. LAST TOUR TO KWANG-8I- STATE OF THE CON_GREGATION- YANG-SIU-TSIIIN AND SIAU-CHAU-KWUI.
THE native village of Fung Yun-ean is only a mile and a-half
northward from that of Hung-Siu-tshuen.  As the country there
is hilly, and affords pasture to the cattle, the villagers of many
surrounding hamlets use to lead their cattle thither.  Sin-tshuen
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•  Believe, In God, end in the end be bke.ed.
Tnut net I.  Gal, and be et lest diettenIed."

福 有 終 帝 上 實 信
哭 有 終 帝 上 信 不

" Bro th ren be of good 61.ee, God by  the tole of all,
With f ithfol boo B . od d.ek to proof joo A.  to bo re.. '.  boi l. "

。張 主 有 帝 上．慌 莫 切 們 爾
．堂 天 上 可 方 據 憑 多 心 真

.  Keep the holy onto  edmente, worship the true God, eud then at the
hour of departing, bearen .riA be euily ¦ eoeoded."

•  Cleave to wod ly emtomy belleve in devils,
And ultimately hell cannot be avoided."

．上易堂天．時手撒．神真拜．誡聖遵
．逃 難 獄 地 ．處頭 盡 ．鬼 魔 信 ，俗 世 泥

" Those who believe in God, are the eons and daughters of God; where-
soever they come, they come from heaven, wheresoever they go, they go toheaven."

" Those who worship demons, are the slgvee of the demons; at the time of
their birth by the devil led astray, at the time of their death by him carriedaway."
天從處何來．女子帝上是便帝上 實 信

．昇而天向處何去，降 而
鬼篇時之生 奴卒魔妖為即魔妖‧拜 敬

．捉所鬼被 日之死杳迷 所
Siu-tsheen often used to praise the doctrines of Christianity,

but, added he,-
" Too much patience and humility do not suit our present time, , for

therewith it would be impossible to manage this perverted generation."
If any one disputed with him, he often became excited, and

said,-
"This man has lost his conscience, he forgets the great mention of God,

transgresses the holy eommandmenta, and despises the merits of Christ.  I
ra lly exert myself to teach and instruct you carefully, and you treat the
matter frivolously.  You are indeed of mean descent, you are really seduced
by the devil; this in in fact to have happiness, but not be willing to enjoythe same."

He also said,-
° The scholars of these day, do not distinguish between the tear and the

false, between the correct and the rorrupl.  Fortune-telling, physiognomy,
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doers, and upon each rod the five punishable offences werewritten,-

1. Best the adulterers.
2, Beat the Female  d.cem.
S. Beat the disobedient to parents.
4, Beat thieves, robbers, and gambles.
2, Beat all vagabonds plotting evil.

These rods were given to the headmen of the families, but
afterwards when Siu-tshuen had left for Kwang_si, an uncle of his
collected the rods and thew them into the river, saying, " Why
should we be subject to his rule?"  During his stay at Hwa-hien, he was generally respected and feared by all males as well
as females, who however felt often rather uneasy at his severeadmonitions.

When he met with relatives or neighbours, he often exposedand blamed their sinful conduct, and exhorted them to believe in
the true doctrine.  Though he did not separate himself from his
former friends and relatives, yet they could not feel so intimatewith him as before. Often when he came home from a visit to
such friends, who would not yield to his exhortations and believe
in his doctrines, he used to say,-

a Those who believe not in the true doctrine of God and Jesus, thoughthey be old acquaintances, are still uo friends of mine, but they are demons.On the other hand, all who believe in the doctrine of God and Jests , are truebrethren of Heaven and true Giesds.  If they do not believe my words,every one  net go her own way; I tene t bring them into heaven, and they
.bell  at draw me to hell.  If my own parents, my wife and children, donot believe, I cannot feel united with them, how much late with otherfriends I Only the heavenly friendship is true, all other is false.  A shorthappiness is not a real one; only steroal happiness can be called real.  Whatothers pin, they caoout impart to me; and what I gain, I cannot sharewith them.  I only desire that very many may enter into heaven, and grievethat they should go to belt  Therefore I cannot withhold preaching tothem the true doctrine."

In his discourses, Siu-tshuen spewed from the clasrical books
what was true and wrong in the Chinese philosophy, and ex-horted every one to receive the true.  lie endeavoured to rouse
people from their lethargy and religious indifference, by holding
forth to them the sure hope of everlasting happiness.  He had
favourite stanzas or expressions, which lie often repeated in orderto impress them upon the memory of the hearers; for instance,-
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and friendly, but not dissolute.  Being superior in talent to most
of his fellow-students, he often used to make sport of them, and
caused them to feel his sharp wit; but still his friends were fond
of listening to his remarks, as they generally contained trite and
noble ideas, and acknowledged his superior intellect.  After his
sickness in the year 1837, his whole person became changed, hismanners noble and dignified.  He sat erect upon the chair, his
hands placed upon his knees, and both his feet resting a little
apart, but never crossed upon the ground, without leaning back-wards or to either side; and though sitting for hours, he neverappeared fatigued.  He did not look aslant or backwards; his
pace in walking was dignified, neither quick nor slow; he now
spoke less and laughed seldom.  Many who observed him, ridi-
culed his manners, finding his deportment strange and curious.
After he had begun to worship (;oil, he was very strict in regardto his own conduct.  In his words he was often severe, andeasily offended others.  He liked to sit down and talk with
honest and sincere men, though they were ever so poor and of
low estate, but he could not bear with the profligate, even if they
were ever so rich and high in station.  In his native village,
two men who were discovered to have committed adultery, so
much dreaded the severe censure of Sin-tshuen, that theyabsented themselves for several years.  A man of bad character,
named Moo, had been appointed inspector of the ground by tendifferent villages.  This man gradually commenced to flatter the
rich, oppress the poor, and beat the villagers.  Upon Siu-tahuen's
return from Kwang-si, several accusations were made againstthis man, to which all gave unanimous evidence, desiring to havehim punished for his misconduct.  The next day Siu-tshuen
ordered the gong to be struck, and assembled from eighty toninety families.  Moo also appeared, made a humble confession
of his guilt, and asked forgiveness, which the assembled villagerswere willing to grant, believing his repentance to be sincere.
But Siu-tshuen said, " Yesterday I yielded to the wishes of men,
but to-day I follow the rule of heaven."  Hereupon he deposed
Moo from his office, and appointed Kiang-a-si to be inspector ofthe ground.  Moo dared not to oppose this decision, or think of
revenging himself, but he even sent the usual presents of honourand respect to Hung.  Among his own clansmen, Siu-tsbuen
introduced the use of nine wooden rods for chastising evil
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Wang, the second explaining his own innocence, and the third
proving the duty of all to worship God.  Loo-liuh had alreadydied from the effects of the confinement in jail, and the Magis-trate now sent two policemen to convey Fung-Yun-san to his
native place in Kwang-tung, there to be placed at liberty uponproper security.  During the way, Fung-Yun-san in his usual
manner spoke with great eloquence and in persuasive language
about the true doctrine, and they bad not walked many miles
before the two policemen were won as converts.  They not onlyagreed instantly to net him at liberty, but declared themselves
willing to abandon their own station, and follow Fung to thecongregation at Thistle Mount, where be soon after introduced
them as candidates for baptism.  The brethren rejoiced to seehim again, sacrificed horses and oxen, and gave thanks to Godfor his liberation.

When Yun-san heard that Siu-tshuen had gone to Kwang.tong on his behalf, he also repaired thither, but on his arrival he
found that Siu-tshuen had already left on his return to Kwang-si.When Siu-tsltuen came to Thistle Mount, he was informed that
Yun-aan had been released from prison and gone to Kwang-tung,wherefore be again went back to Hwa-hien.  Here in the tenth
month of the year 1848, Siu-tshuen and Yun-aau met with eachother.  Previous to the arrival of Siu-tabuen, his old father
Hung-yang had departed this life, aged seventy-three.  He had
for a long time abstained from idolatry, and received baptism.
Upon his death-bed lie admonished his children saying, " I am
now ascending to heaven ; after my decease you must not call any
Budhist priests, or perform any heathen ceremonies, but merely
worship God, and pray to him."  Siu-tshuen was now thirty-five years of age.  He had for some time let his hair and beard
grow long.   When people asked him the reason why he haddone so, he replied, that he knew beforehand the death of his
father.  It is a Chinese custom not to shave during the period ofmounting for one's parents and nearer relatives.

8. HUNG'S CHARACTER, CONVERSATION, ANDDISCOURSES.
Faust his youth, Hung-Siu-tshuen was generally liked by all,
because of his open and straightforward character.  He was gay
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Whew fod p in tear y. p. thy and virt ue,
And joyful eon  mingle without ra ted of I
AW.I for oobl  wurago and for boos t ha s . ,
With whom I worl d restore to p. . a  the Universe I
A W I from all the tial,010re Of the earth
What ma  .1Mb Mood by - I
Th.  Dragon lads . nd Tiger wind. . membl  ;
Who.  .bell the hour of eoogregmion Otto.  I
The  heavenly low L.  not to'bl. me.
Has God no more  ootop. r im IOh for one mind from fre t to last I
What day .bell we Irinmph. oUy - 4 1

女
得
︵具
兄
真
弟
兮

共
布
大
道
于
海
濱

安
得
同
心
同
德
兮

時
同
笑
傲
乎
天
真

安
得
義
服
忠
肝
兮

同
安
宇
宙
于
太
平

東
北
西
南
兮

同
予
者
何
人

雲
龍
風
虎
兮

聚
會
者
何
辰

天
道
不
滔
兮

士
帝
豈
無
親

始
終
一
德
兮

何
日
得
騰
身

Upon consideration of the present diffi culties, Siu-tsbuen re-
membered, that the Governor of the Two Kwang Provinces,Kiying, had gained permission from the Emperor for Chinese as
well as foreigners to profess Christianity, and after further con-
sultation with the brethren at Thistle Mount, be took his depar-ture to Kwang-tong with the intention to present a petition to
the governor on behalf of his friends, who suffered imprisonmentbecause of their religious persuasion.  Upon his arrival at Can-
ton, he learned from Choo-thau-hing, that the Governor Kiying,only ten days before, had left for the capital Peking.

In the meantime, the brethren in Kwang-si willingly collect-ed some hundred strings of cash for the liberation of their friends,
and delivered a written apology for their doctrine, together withthe Ten Commandments, for the inspection of the mandarin.
This official was now persuaded that the worshippers of God were
no criminals, and wished to release the prisoners, but the graduate
Wang made a new accusation before the Prefect of the Depart-ment.  The Prefect however refused to take up the matter, and
referred the cause to the District Magistrate again.  The latter
had during the interval received three petitions in poetry fromFung-Yun-san; the first stating the malignancy of his accuser
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drew their proclamation.  This event served to advance the
reputation of Siu-tshuen, and the number of his followers rapidlyincreased.  Soon after he was informed about another temple of
great celebrity, called " The temple of six caverns."  This
temple derived its origin from a male and a female, who had met
together, and by the one commencing to sing a licentious couplet,to which the other responded, had indulged in illicit intercourse
for several days, after which they were found dead.  The peoplesaid that these two had found the true principles, and erected a
temple in their memory, where divine honours were paid totheir images.  Sin-tshuen, finding that the moral feeling of the
Kwang-si population was far below that of the brutes, wrote a
verse, reproving their utter contempt of all morality, saying thatthese two demons ought to be exterminated; that the whole
population had turned brutes, and upon all mountains were heard
profl igate songs, responded to by males and females; that they
professed to have found the true principles, when in fact theyhad destroyed them.  Licentious females were called mistressesof the house.  God would not suffer such conduct, but bring upon
them sudden judgment from on high.  Because of these verses
the people were irritated against Siu-tahuen, and wished that theidols might display their power in killing him, but after sometime the white auto came into the temple of six caverns and des-
troyed the building as well as the wooden images.The brethren of the new congregation in Kwang-si afterwards
demolished a great number of images, whereby the population
was incensed against them.  A very rich graduate Wang, lodgedan accusation at the offi ce of the Magistrate of the Ping-nan-lien
against them, to the effect, that they, under the pretext of wor-
shipping God, destroyed the temples and altars, but in fact theywere rebels.  The District Magistrate then seized Fung Yun-san and Lu-liuh, to be examined in the presence of Wang, and
because the latter had offered bribes to the mandarin, the two
former were committed to jail.  Hung-Siu-tshuen now thought
with himself, " If we, because of the true doctrine, suffer such
persecution, what may be the design of God in this?"  At thattime lie expressed his feeling  in the following Ode upon
Hope :- Whoa shell I moat again with faithful brethres,And pmeh the word slung the Oonoa  a sn+ad t
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When Siu-tnhuen heard this report, his anger was aroused,

and he said, " This kind of demons I used to exterminate, when
my soul was wandering in heaven: '  He then took Fung-Yun-
san, Wang-Ngi, and Hang-E with him,and they started together
to visit the temple of Kan-Wang-ye.  In two days they came
to the place, and really found the aspect of the idol dreadful and
imposing.  Siu-tshuen however took a stick, and struck the
wooden image of the idol whilst enumerating the tenfold trans-
gressions and sins of Kan,-

" Pint sin, to kill his mother; second sin, contempt of God; third sin, to
frighten the hearts of the sous and daughters of God ; fourth sin, to covetthe food of the children of God; fift h sin, to force his sister to have inteI,
course with a profligate wretch ; sixth sin, to like obscene songs between
males and females; seventh sin, arrogantly to exalt himself; eighth sin, to
extort money from the people; ninth sin, to demand a Dragon who fromthe Mandarin; tenth sin, to continue his mischief an a demon.  Bemuse of
these tenfold sine he deserves to be destroyed.-

Thereupon he dashed the image to pieces, tore its beautiful
garments, and broke the censors and sacrificial vessels.  He also
wrote an Imperial declaration in verse,-

I rebuke the demon Kan-waog by my pee l's quick deems,He decor.es aonihilatioe and most no more speed be.Motburalayer, law-tranegremor, will than aW God deceive  t
A. then didst with many people, make them in thy power belie.. ,Cors'd to hell and .truck by lightning, bun and vanish into mnokr.
With thy horrid sticking body, doesl then want a Dragon cloak I

題詩草檄斥甘妖

該滅該誅罪不饒

打死母親于國法

欺瞞上帝犯天條

迷纏男婦雷富劈

害累人民火定燒

作速潛藏歸地獄

腥身豈得掛龍袍As soon as this deed was known in the neighbourhood, thepeople of the district offered a reward of one hundred dollars for
the apprehension of the. perpetrators.  The demon, however,
again possessed a young boy, and said, " These men are sincere,
you are not able to hurt them, you must only repair my imageagain, and then it will be all right."  After this the people with.
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va t e  a blu t ions in  th e r ive rs , accom pan ied by  co nfe ssio n of  s ins
a nd p ray e r  for fo rg ive n ess .  T hose  w ho  h ad  bee n  bap t ized n ow
r ece ived  the  d iff e re n t  fo rm s of  p ra y e r to  be  used  mo r n ing  a nd
e ve n ing ,  or  be fo r e t he ir  m ea ls .  M ost  of  the se  for ms  of  pra ye r
a re  now  p rin ted  a t  N a nk ing  in  the  B ook  of  R elig iou s P r ecep ts ,

T Q i  &  ) ,  w ith  som e a lte ra tions  or add it ions .  U pon  t he
ce le b ra t ion  of fe st iva ls ,  as fo r in sta nce  a t  a  ma r riag e ,  a  b u rial , o r
a t  the  N e w  Y ea r ,  a nima ls w er e offe red  in  sacr i fice ,  a nd  a fte r wa rds
c ons u med  by  those p re se n t.  a

W he n the y  e ng ag ed  in p raye r ,  t h ey  us ed to  k ne e l d ow n  a l l in
one  d irec t ion  towa rds t he  ope n side  of  the  ho use  from  w h ich t he
l ig h t  en te red , a nd  closing  t he ir ey es ,  o ne  s poke  t he  p ray e r  in  t he
n am e  of  t he  w hole ass em bly .

A t  t ha t  t im e  the r e  w as  in  K w a ng - s i p ro vince , in  t he  depa rt-

m en t  S ia llg ,  a n  ido l of  g rea t  re n ow n  nam ed  K a n - tc a ng -y e , " t he
K ing - ka n ; "  w h ose p ow e r w as un ive rsa lly  a ck now ledg ed .  T he
G od - worsh ip pe rs inq u ired  in to th e  h is to r y  of  th is fam ous ido l, a nd
r ece ived  the  fo l low ing  in form a ti on  from  the  p eop le :-

"  Kan t ae formerly an inhabitant of the department of  Siang .  He had
during his life the greatest reliance in the wind and water not or geomaucy .
A gm    cer once selected for him a very auspicious place of interment.
but at t he same t ime declared , that by a bloody burial great prosperity, would
result to his family.  H ereupon he went home , k illed his own mother . and
buried her as the first person upon the indicated spot ; thus to ins ure n per-
manent  felicity to himself and to his descendants.  He also forced his aide,
sister to have intercourse with a  profl igate wretch ; he was particularly fond
of list cuing t"  obscene Songs, which are  very prevalent in K wang .ni, and
consist in couplets sung alternate ly  by males and females, whereby  even
among wholly unacquainted person.  an illicit familiarity is frequent ly int ro-
duced.  T he demon of the idol Kan- wang once possessed a  young had , and
made him run lip to the sedan-chair of the dist r ict magistrate, slop its
bearers. and in the name of the idol, demand a Dragon robe from t he Man-
darin , which the tat ter dared out to refuse.  T he temple wardens were
afn id to Sleep in the temple, and morning and evening, when they entered
to light  the lamps and burn incense, they beat the gong or large copper .
plate , to prevent Kano- wang's appearing to them. If any one dared to speak
egnimt the idol. he was Sure to be seis ed with bowel complaint, and t han
forced to ack nowledge the universally admitted power of Kan-win g ."

b  ta  b  hepad te at than  and other riles I. . oReiatret ?Ilh the port  Cbelellan serehipo n
ci o
\ a n ah , ear to wn' pl  ?wlth lo ne enasu.4M ooMOUwd h  a  CA tco,  , wh ich Iieafe  ,o. lit dim
- 11 . 1 sae,  to sheath, mar n, asoan/  se ,mwabd
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t ions to existing Chinese customs may have been introduced in
the beg inning , which were afterwards corrected ; and i t is very
probable that the present form of worship a t Nanking is not al-
together like that which was fi rst established among  the wer-
shippers of G od a t T histle - mount in Kwang -si.

At the commencement , Sin tshuen had only vague notions
concerning the true manner of  religious service .  W hen he had
taken away his own idols, he placed the written name of G od in
their stead, and even used incense-sticks and gold paper as a par t
of the service.  But in a  few months he fo und that t his was
wrong , and abolished it.  H is step- mother declared, however ,
that it was a great pity that he had taken away the name of  G od
from the wall, for during that t ime they had been able to add a
few fi elds to their estate , which she considered as a  special
blessing  and sig n of divine favour .  W hen the cong regation in
K wang -ai assembled tog ether for religious worship, males and
females bad their  seats separa ted from each other .  I t was
customary to praise G od by the singing of it hy mn.  An address
was delivered either upon the mercy of G od , or the merits of
Christ, and the people were exhorted to repent of their sins, to
abstain from idolatry, and to serve G od with sincerit y of heart .
W hen any professed to believe in the doctrine, and expressed
their desire to be admitted members of  the cong regation, the rite
of  baptism was performed in the following  manner , without re-
ference to any longer or shorter term of preparation or previous
instruction.  T wo burning lamps and three cups of tea were
placed upon a  table , probably to suit the sensual apprehension of
the Chinese.  A written confession of  sins, conta ining the names
of the diff erent candidates for baptism, was repea ted by them , and
afterwards burnt, whereby the presenting of  the some to G od was
to be expressed.  T he question was then asked, if t hey promised ,
•' Not to worship evil spirits, not to practise evil things, but to
keep the heavenly commandments."   After this confession, they
k ne lt down , and from a large basin of clear water , a cupful was
poured over the head of every one with the words, "  P urification
from all former sins, putting off  the old , and regeneration,"

At   0     :YWW- LY         j ) -r -  U pon rising  again,
they used to drink  of t ine tea , and generally each one washed his
chest and regio n of the heart with water to sig nify the inner
cleansing  of  their hearts.  I t wa s also customary to perform pri-
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any passage-money from you. and hero  ( prese nting him a string with six
hundred oaeh (about 2 shillings,) we have collected a small sum for you, to
enable you to proce ed on your j ourney-."

I n this manner Siu- tsbnen finally reached the Kwei district
and Valley-home, where his cousin W ang lived.  Among his
first  questions was, if they had any news about F ung- Yun-van,
and he was now informed that Yun- San had for the past two
yearn  been engaged in teaching at T hist le Mount, and that a
great number  of people had been converted to the worship of
God by his instrumentality.  Siu- 49hueu lost no time its visiting
the new congrega tion a t that place , and rej oiced upon his a rrival
not only to see Yun-san again, but to meet with many new
believers, and to preach the truth of God in the midst of them.

T he worshippers of  God at T histle- mount in Kwang-si man
counted above two thousand adherents , and their number daily
increased.  Among t hem we find the names L oo- Shing-s e,
L oo- Liuh, T sen- A-sun,  Shih-T ah- khai, Yang - Siu- tshin, Siau-
Cbau-kwui, and others.  T he wife of this Siuu, named Yang-
Yun -kiau, sta ted that in the year " 'Z'ing yew, "  18 3 7, during
a very severe sickness, when site lay as dead upon her bed ,
her soul ascended to heaven,  and site heard an old man m y
to her, " Aft er ten years a man will come from the east and
teach thee to worship God , obey him willingly."   She was emi-
nent among the female God -worshippers, who used to say as a
proverb, "  Men ought to study Fuog- Yun San, and women the
conduct of Yana  Yun-kiau."   From T histle-mount the new doc-
trine rapidly spread, and was promulgated widely in severa l
departments and districts in the province of Kwang -si, as for
instance the departments of Siang- chau, T sin -chau, and Yuh-
chau, with many of t heir districts, as Phing- nan, W oo-siuen,
Kwei, Poh- peh, &c., men of  grea t infl uence and graduates of the
fi rst and second degrees, with great numbers of  their clans, j oiner)
the congregation.  Among  the former may be mentioned W ui-
Ching with a barge number of his chm , and Il an, a ken j iu, with
many of his adherents.

All who j oined the co ngregation, threw away their idols, and
worshipped Lite true Gad.  It is diff icult to give a fait hful account
of  their form of  worship, when they met together for devotion ;
for several alterations were introduced from t ime to time in con-
sequence of growing  knowledge and experience.  Accommoda-
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of clothes, and thereby also of the last means to continue his
j ourney .     As long  as he had a few a rt icles of wearing  apparel
left, he could, aft er the Chinese manner , pawn or sell them , and
thus be enabled to proceed,  but without money and without
clothes he  was reduced to extreme distress.  l i e wrote a petition
to the P refect of Shau- king .  T his offi cial replied, tha t Moi- tszu-
sin did not belong  to his j urisdiction but to that of T eh- king ; he
however gave Siu- ts huen a small sum of  4 00  cash, pitying  his
misfortune.  Siu- tshnen was now placed in a very diffi cult posi-
tion ; he was without friends, and without means either to advance
or to return. H e had nothing left but  his, past exper ience and
his future prospects, which however under present circumsta nces
appeared very much darkened and impossible to realize .

As lie was thus standing  on t he way , pondering  upon his own
sad condition, lie was observed by a  man , who cheered him up
with the words, "  A broken cord of course is mended with a line,
and when the boat comes to the bank, die way opens again."
Siu -tshuen thought in himself, " ' t hese words a re correct,  and
correspond with t he true doctrine ; and, leaving future diffi culties

-to the care of the future , he took his place in a passage- boat and
continued his j ourney to Kwang - si.  T he C hinese generally
take three meals a  day, but Siu- tahnen, afraid to incur a heavy
debt to the Captain, allowed himself only one meal every day,
which cost him about twopence .  Among his fellow passengers,
lie remarked t hree men of literary attainments, who soon opened
a conversation with hied saying ;      -

" Sir, by your noble countenance it is easy to perceive Ihat you are a
man of talent ; but as you, without being sick, still abstain from dating, we
must conclude that you are in diatree. ."

Siu- tahuen then told t hen) how lie had been robbed off his way ,
and had almobt no money to continue his j ourney.  T hey asked
him what was the object of his going to Kwang - si.  Il e told
them, that he went there in order to preach the doetriue of  the
t rue G od.  T hey a lso inquired into his circumstances avid the
nature of the doctrine lie was teaching , ;:nil  Siu- tshuen during
the seven days which they spent t oge ther in the boa t made
k nown to them as lie found opportunity the truths of  Christianity .
W hen they arrived a t Kwang- si, these men said to him ,-

" Yon ought not to be di-ra ged ; in travelling yen most L.  prepared
for everything, even to be robbed. We have told the Captain not to demand
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his preaching , mid religious compositions ; lie now iii the seine
open manner asked Mr Roberts to support him after his baptism
in order to enable him to  contii, i e his studies with the other
assistants.  W e are not aware that M r Rober ts at that time paid
much attention to the written account or papers presented to him
by Hung, nor does it  seem that lie placed any confi dence in his
statements , or understoo d his real character ; but hearing him, like
no many other Chinese candidates for baptism, enter upon the
subj ect of  future support, Mr Roberts was displeased, and post-
poned his baptism until some future uncertain period. •

Siu- tshuen felt rather disappointed at this result of  his request ,
and discovered, too late, that he had fallen into the snare laid for
him by the two W ang .  Being unable to support himself in Can-
ton, and not knowing when he might be admitted to baptism, he
resolved to leave and go to Kwang-si without waiting for baptism
from the hams  of  the foreign Missionary.  Choo- than- hing  ad-
vised him to retur n home if lie would not remain in Canton, but
finding him decided in his mind, he gave him a hu ndred cash, and
bent a letter to Hung-7 in in Hwa-Lieu, informing him and other
relatives of H ung- Siu- tshuen, that the latter had left Can ton and
gone to Kwang-si in search of his friend F ung - Yun-san .

In the sixth month of 18 4 7, Siu- tsl uen star ted upon his second
tour to Kwang -si.  As lie Lad onl y one hundred cash in his pocket,
lie could not go by the passage boat , but went on foot and carried
his own baggage .   W hen he came to Moi- t  zu-sin he unfortun-
ately fell into the hands of robbers, who deprived him of  his bundle
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H one  J iu were engaged with teaching  In their schools, t hey
could not a t that time visit Cano n, but in the year following ,
t hey made up their minds to go there.  I n the meantime Choo-
thau- Ling , the fi rst assista nt of t he Rev. I . J . R oberts had been
informed by the above- named Moo about Siu- tshueii  s former
experiences, and wrote a letter to the latter of about the follow-
ing  contents :-

-, Having beard from Moo-li-pan that you, honoured brother. about ten
years ago received a book. the oosteuta of which agree with the doctrine
pre ached in our chapel here, we the Missionary and the brethren will re-
j oice if you would w ine hither and assist us by preaching in the chapel.a
This is our aiuceeo wish."

Upon receipt  of  the above letter , Siu- tshueu and H ung- J in
went to Canton, to study the doctrine with Mr R oberts.  'r .' - y
were received in a  friendly manner , and soon after ,met with other
M iasionari -s, who also were g lad to w e them.  H aving  con-
tinued their studies about a mo nth, M r Roberts Bent two of his
Chinese assistants, Choo and T ten, with the H angs to t heir
native place.  H ere they preached a  few days and then returned
to Canton , but H ung- J in, who was well aware t hat two other
assistants of  the name W ang, also engaged by M r R oberts, were
making  in trig ues to prevent new brethren from being  employed,
for fear of losing their own situations, did not again go to Canton,
but remained at home and studied medicine.  Siu- tshuen again
went to Canton in the company of the two assistants of  the
foreig n Missionary, and continued his studies for some time.
T he two assistants, W ang -ai and W ang -khien , probably fearing
that Siu- tsbuen, with his superior talent , would also . fter his
baptism be employed by Mr Roberts, and they themselves lose
their position, now planned an intrig ue to get rid of him, and
prevent  his being  baptized, in which they succeeded.  P reteml-
ing to be interested in Lis welfare, they advised him to speak to
M r Roberts before his baptism, and g et the promise fro n him of
a  certain aura  of money per month for his support , whereby he
would be enabled to continue his studies, and remain in Canton,
after he had received baptism.  Sin- tshuen being  very poor ,
considered their advice reasonable, and acted thereupon.  Upon
Lis arrival at  Canton, he had frankly and openly presented to
M r Roberts an account of  his former life , his visions, his sickness ,

a rb,  Iariianoa so ptt aab e ms bd sse.ld, ed u,  a mo,  Mama, r, prw ioa at poise s, ,
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At a later period he said,-
" If God will help me to recover our estate, I ought to teach all nations

to hold every one its own poss ess ion „ without injuring or robbing one an-
other;  we will have intereouree in communica ting trn  principles and wisdom
to each other, and receive each other with propriety and politeness; we will
serve together one oommon heavenly Father, and honour together the dee-
trines of one wmmon heavenly brother, the Saviour of the world; this bas
been the wish of my heart alaoe the time when my soul was taken up toheav en..

About this titne be had a dream that a red sun was put into his
hand ; and when be awoke, he made the following verses :

Now that are hundred years have parsed'
The true ma uwvm I.  light ;

And how should them poor giow-worms der.
To rid  it I.  light I

Ou it.  - P. -  I.  h- , . . ,.  - h
All vapors dhappsar,

And reit .biue. , demon  and hopeAm hidden out of I me.
The North and South, the Ent and West,

To It their homage pay,And bosh of the barbarian tribes
A.  yielding to its sway.

Tiro same by its great splendor in
Obscurity are hurled I

And solely it. pure brilliant r yeIDuminate the world.
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In the latter part of the year 1846, a person of the name Mon,
upon his return from Canton, informed the Hangs in Hwa-hies,that a foreign Missionary Lo-hau (Roberts) was preaching thetrue doctrine in that city.  As, however, both Siu-tsbuen and
• Y.acb.. who 6nurlrhM.b.ut thm baadr.d ]..n6at.n t6. C6rl,tbv.n. ntn.- "l. ib.m.r an hundred inn. Kin. will 0,5*. . mm .r unseal a,a.." Float Chaah.n.-ao, lb. bonder 9 th. Yin. drauy, uaUt now. it Y 1,1* .bout 6r. haired r.u..
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7. SIU-TSHUEN'S RETURN HOME- HE AND HUNG-JINVISIT   CANTON -  SECOND  TOUR  TO  KWANO-SI
-  INCREASE  OF  TILE                       CONGREGATION- FORMOF      WORSHIP, BAPTISM.  &c. - DESTRUCTION OFIDOLS- YUN-SAN'S IMPRISONMENT- RETURN TO
KWANG-St. SI11-7mHUr-N in the meantime supposed that Yun-san together

with the two friends of the flung family had returned to Kwang-
rung, and after having remained another month with his cousin
Wang, he also returned to Hwa-hien, where he hoped to findYun-san.   His disappointment was very great when he learned
that he had not returned, and he had great difficulty to appeasethe minds of his friend's mother and wife, who surely expectedto hear from Siu-tsbuen some certain news about him, and were
highly displeased that lie, who had aken Yun-sae as a companionupon no perilous a journey, had returned without him, and evenwithout any knowledge of his present circumstances.  - -

The two following years, 1845 and 1846, Siu-tshuen remainedat home, and was teacher of a school as formerly.  During this
time he wrote several essays, discourses, and odes upon religious
subjects, viz: " An Ode of the Hundred Correct Things." " An
Essay on the Origin of Virtue for the awakening of the Age,"
" Further Exhortations for awakening of the Age," " Alter the
corrupt and turn to the correct;" to all of which he, however,afterwards made considerable additions, and most of which are
contained in the " Imperial declaration of 'T'hai-p'hing," after-wards printed at Nanking.

Siu-tshuen continued to preach in his native village and itsneighbourhood, and to baptize those who professed to believe in
the doctrine of God and Jesus.  He often met with Hung-.lin,who was still a teacher in Clear-far, and who out of weakness had
been induced to follow the advice of some friends and permit theschoolboys to venerate Confucius, though he did not do it him-
self.  Siu-tahuen disclosed to him the secret thoughts of his
heart, and his hatred against the Mancboo people, saying,-

"God has divided the kingdoms of the world, and made the Ooean to be
¦  boundary for them, just as a father divides his estates among his eoevery one of whom ought to reverence the will of his father, and quietlymange his own properly.  Why should now these Manctooe forcibly enterChina, and rob, their brothers of their estata?"
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to believe that Siu-tshuen and Yun-san had come down from
heaven, to preach the true doctrine to them.  Above one hundredindividuals received baptism.  Siu-tahuen now also tried his in-
fluence on behalf of the son of his cousin, and wrote a petitionto the officials.  I n less than a fortnight, the young man was
released from prison and restored to his family.  The conse.gnence of this was, that many more believed in the truth of Lite
doctrine taught by Sin-tahuen, and the young Wang-ngi be-mine a zealous follower.  Having remained in the house of
Wang until the tenth month, Siu-tshuen at last thought of the
difficulty for his cousin to support so many guests. He there-
fore ordered Yun-san and two others of the Hung family toreturn to Kwang-tung, while he himself purposed to remain for
some time longer.  The two relatives accordingly returned to
Hwa-hien, but Fuig-Yun-son, whose mind was wholly bent uponpreaching, during the way resolved not to return, but to remain
in Kwang=si.  In the neighbourhood of Tain-chau he met with
some workmen whom he knew, and accompanied them to
" Thistle-mount," where he assisted them in their work to carryearth.  At the same time he preached to them the truth, and
exhorted them to abstain from idolatry, to worship the only trueGod, and believe in Jesus, whereby they would gain the ever-lasting happiness of heaven.  About ten of the workmen took
his words to their hearts, and informed their employer Tsen
about the arrival of Yun-san, stating that he was an honest man,
of extraordinary talents.  Tsen, after speaking with Yun-san, and
asking some questions relative to his former life and occupation,engaged him as teacher in his school, and was soon after himself
baptized by him.  Yun-son remained in the neighbourhood of
Thistle-mount several years, and preached with great zeal and
success, an that a large number of person„ whole families ofvarious surnames and clans, were baptized.  They formed con-
gregations among themselves, gathering together for religious
worship, and became soon extensively known under the ?name of"The congregration of the worshippers of God," (4 1  4t,  r. )
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They soon came to the district of " Clear-far, ' where they con-
verted several members of the Li family to the new doctrine, and
administered baptism to those who believed.  HungJ in, who
had been left behind, was afterwards engaged as teacher in
Clear-far for several years, and baptized during that period from
fifty to sixty individuals.  Siu-tshuen and his friends continned
their journey, everywhere preaching the new doctrine, teachingmen to worship the one God Jehovah, who sent his Son to atone
for the sine of the world, and in every place they found some
willing to accept their words.  In the third month they reachedthe borders of the Miau-tsae tribes.  The two other friends
having already got tired of journeying and returned to Hwa-hien, Siu-tshuen and Yun-san continued their wanderings alone
among the wild tracts and desolate mountains of the Miau-tsze.
After four days they were fortunate enough to fall in with a
Chinese schoolmaster, of the surname Kiang, who kept a Chineseschool among the independent tribes.  He entertained them in
a liberal manner, and believed in the doctrine which they made
known to him.  But as they were totally unacquainted with thevernacular of the Miau-tsze, they only left with him a few written
tracts for distribution among the people.  They again left thehouse of Kiang, who gave them a little money to enable them
to continue their journey, and now purposed to visit some of
Siu-tshuens relatives in Kwang-si; but neither of them was
acquainted with the way.  They found very few villages, only
now and then a tea-shed, where they could get a few anger-cakes
and tea to mitigate their hanger.  Finally, after twenty days'fatiguing walk over steep and rugged mountains, they arrived at
•" Valley-home" where Siu-tehuen's cousin Wang lived; and now
they returned thanks to God, who had protected them duringtheir perilous journey from all kinds of dangers.

In the 5th month they arrived at the house of Wang.  Here
they met with two relatives of the Hung clan, who the year be-
fore had visited Ilwa-hien, and been baptized by Siu-tshuen.
Wang informed Siu-tslluen that his son Wang-ogi had been putin prison, upon a false accusation by a third party, and asked hisadvice and assistance in the matter.  But Siu-tshuen and Ynn-
nn in tine first place taught them to worship God and believe in
Jesus, and spoke with such force of persuasion and eloquence,that the hearers not only accepted the truth,. but were inclined
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Siu-tshuen wrote back the following verses in reply :.
Not bemuse of evil eeyl og,
Did we disobey your order. ,
We bat honour God'.  coo oto dmeote-
Act aeoordiug to M.  preoopto.
Hetven't and perdition'. way
Hoot be rigidly diotinguiebed.
We dove not in thoughtless  man se
Harry;tbrough the present life.
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．After exchanging a few more verses, the matter terminated in

a friendly way.  The elders were obliged to acknowledge thatSiu-tahoen and Hung-Jin were in the right, but afraid of thepublic opinion, they dared not to avow their conviction.  From
that time, however, they never asked the assistance of the youngerRungs in their idolatrous practices.

As Siu-tshuen and his few followers had renounced idolatry,and removed the tablet of Confucius from their school-rooms,
they were in the present year left without employment.    Beingat the same time very poor, they formed the plan to leave their
native place, influenced by the words of Scripture, " A prophetis not without honour, save in his own country, and in his own
house."  They resolved to travel to another province, to visit
the villages and towns as ink and pencil-vendors, and to preach
the true doctrine, while they hoped to support themselves by the
small profi ts of their sales.  Siu-tshuen knew that Hung-J' in hadbeen beaten by his elder brother, and had still to suffer much
derision for having abandoned idolatry, and wished to take him,
though nine years younger than himself, as a companion uponthe way.  The relatives of Hung-Jin would however not allow
his departure, he being then only twenty-two years of age.  Siu-tshuen, Yun-san, and two other friends, then left their nativevillages, intending to visit the independent tribes of Miau-tsze.
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6. SIU-TSHUEN AND YUN-SAN LEAVE THEIR HOMEAND VISIT THE MIAU-TSZE TRIBES- SUCCESS OFTHEIR PREACHING IN KWANO-81.
IN the year ]844, during the first month, the elders of Hung'snative village made a long procession with lanterns, according toChinese custom, at " the Feast of Lanterns," which is an occasion
of great mirth and pomp.  They called Siu-tshuen and Hung-jin, knowing them to possess poetical talent, and requested themto write some songs or odes, praising the merits of the idols.Both of them refused to do so, which rather irritated the old
men, who now themselves wrote a stanza in order to reprove the
young men for their obstinacy in not complying with their re-
quest, thinking their conduct to be the result of evil instigationsof other young men; their words were,-

We, stupid, old, me peeler  now,We thought the young might help an,But find today, that we end theyHave no relation more.
A men may be of C.I.M. great,Still Boma their use from his own will.By listening to much evil talkYou stick to prints views.
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brothers'with their wives and children, were soon converted from
idolatry and afterwards received baptism.  Among their otherrelatives, several sincerely believed; others were convinced of the
truth, but feared the mockery of the people. Some said, "Such
mad and foolish things ought not to be believed;" others had to
suffer rebuke from their own parents because of their faith.
Hung-Jin's elder brother struck the former with a stick, tore hiscost, and drove him out of the house, for having removed the
tablet of Confucius from his school-room, whereby he had caused
all the boys to leave the school.  Hung-Jin merely replied, "AmI not the teacher? How is Confucius able to teach, after being
dead so long? why do you force me to worship him?"  In themeantime Siu-tshuen and his friend Li at Waterlily continued
their own studies of the books.    Being however left to their own
judgment as to the meaning, they were unable to distinguish
between heavenly and earthly, spiritual and material matters.
They no doubt supposed the promised possession of the heavenly
kingdom ( fc M ), referred to China, and that the inheritanceof God's chosen race, applied to the Chinese and Hung.Slu-
tshuen.  They ordered two swords to be made, seven Chinese
pounds in weight, (about 9th English), and three Chinese feet
long, one sword for Siu-tshuen, and on?e;C for Li.  Upon theblade were engraved three characters, YII 0   If, " Demon-exterminating sword."  They now prayed God to bless them
and give success, whereupon both sang together:-

With the throe-foot sword In use  hand,Do we quiet the see and the land.Surrounded by ocean, all forming oar etas,Dwells nua to harmonbm aoloo.
We seise all th. Demwe, sod shut them ap            f ...iIn the coda of the earth,Wa gather the traitors, sad het then d,IlIn the heavenly setAli the fens parts of the worldDepend on the wvereign pole.Ths suq the moon, sad the seraJoin in to the ohrnu of tri- ph.                   -    i'The tigers roar, the dragon lags,Th. world I. full of tightWhan ever all gross pram prevail. ,o 1 what a state of bum
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91 TaAuen is righteous, more to be desired than gold."        The
twelfth verse again he would read, " Who can understand, so asTah.ea, his errors," and so on.

Reading the description of the flood, the destruction of Sodom,
and the judgment, they were fi lled with awe, not knowing if
perhaps these dreadful calamities were still to be expected.Particularly Siu-tabuen commenced to be very careful in hisconduct, and evinced a great deal of earnestness and sincerityin his addresses to others.  From these tracts he learned,
that virtuous men from the West, by the command of God and
constrained by the love of Him, had travelled to the province of
Kwang-tung, not fearing the dangers of a sea-voyage of several
myriad, of miles, in order to preach the gospel in China; that
they had gone to the expense of several myriad, of cash in orderto study the Chinese language, and afterwards translate the Holy
Scriptures into Chinese ; that their sole object was to save the
Chinese people from the sinful practice of idolatry, that they
might obtain forgiveness of sins and life everlasting.He further read,-

" It is therefore highly desirable that the man (or men) of the great andglorious Middle Kingdom who am these books should not vainly boast ofhis owe country being the land of true principles of propriety and fineliterature, but with a humble mind put aside his own prejudices, and thethought of from what country they are derived, and consider that the Godof Heaven created on to be men, and every one who is a man oogbito knowthe wring doctrines of the holy Scriptures."
Soon after the above statement, it i said (from 1 Cor. i.),-
- See to your calling, that among you are not many wise after the gesb,not many mighty or noble; but that God bath choen the foolish to eon-found the wine, the weak to cesfound the mighty, the line and despised by theworld, and which are nothing. to bring to naught those that are."
In the Chinese language, it is often impossible to know if aword is to be taken in the singular or plural number; it is

therefore easy to conceive how Siu-tshuen could apply to himself
personally such expressions as really referred to all persons orChristians.

On the 15th of the sixth month, he returned to his school
in Waterlily, and upon  leaving he directed  Hung-Jin tostudy the doctrine attentively and preach the same to Siu-tshuen sand his own family and' relatives.  Siu-taltuenb parents and
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Then he raised his voice, and spoke in a bold manner,-
" I have received the immediate command from God in his preseore ; thewill of Heaven rests with me.  Although thereby I should meet with cala.mity, difficulties, and suffering. yet I am resolved to act.  By disoheyiog theheavenly command, I would only rouse the anger of God; and are notthese books the foundation of all the true doctrines contained in otherbooks?"
Under this conviction, Siu-tshnen, when preaching the newdoctrine to others, made use of his own visions and the books, asreciprocally evidencing the truth of each other.  He revered

the books highly, and if any one wished to read them, he urgentlytold them not to alter or mark them in any manner, "because,"said he, " it is written therein (Pa. 33-4) Jehovah's word is cor-rect."
One day he visited a Siu-tahai of the name of Won, with whom

lie spoke about the books, and the doctrine they contained.V>'un would not believe his statements, and said, " Give we the
books, and I will correct them for you, and bring you back from
your errors."  These words greatly offended Siu-tshuen, and
though the Siu-tahai had killed a fowl for his entertainment, heleft the house without partaking of it.

The books contained many portions of the Holy Scriptures
which, though translated certainly in a faithful manner, yet had
to much of foreign idiom, and were no often without any intro-duction and comments, that Siu-tahuen and his friends, left
wholly to themselves, of course made many mistakes as to the
real meaning.  They found for instance in these chapters manypronouns, " I, we, you, he," and so on, introduced.  These theywere at a lose how to apply, and when they asked Siu-tshuen
to whom these pronouns referred, he kept silence, but his
friends clearly understood that he often applied the pronoun
" you" or " he" to himself when the meaning suited his views,
as he considered the whole of these tracts specially written forhim and given him from heaven.  Often when he observed the
word Tshuen    (whole, all, complete) he thought his ownname was referred to.  He liked exceedingly the 19th and
33d Psalms, which he and Hung-Jin used to recite in aloud voice.  The third verse he would understand, " Their voice
is gone out to the whole world (country of Ts/turn;") the ninth
and tenth verses he would read, instead of "altogether righteous,"



AND ORIGIN OF THE KWANG-6I INSURRECTION.          21
friends, named Fang Yun-san and Hung-Jin.  He first baptizedthem in a school, where Fang Yun-san was teacher; but
afterwards they all three went down to a rivulet in the neigh-
bourhood, to have a complete cleansing.  Siu-tshuen thereuponremoved the idols from the school-rooms of his two converts,
and composed the following Ode to awaken the minds ofmen:-

Benido. tlw God of 14- en there i. no other God ;Why do the foolish men take f.l.ehood to fo truth ISince their primeval hest I. .Itogethwr Imt,How mn they now wipe defilement from the duet!
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Hung-J in wrote a reply according to the Chinese manner,
fi nishing with the same words,-

The mighty heavenly Felber, He is the one true God.
Idols nun made of wood, or moulded from the clod.
We taut that Jmm earn,,  to save on who were  lost,
That we may eeoa mmpo defi lement from the dmt.
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While at home, Siu-tshuen and his two friends attentively
studied the books, which Siu-t huen found to correspond in a
striking manner with his former visions ; and this remarkable
coincidence convinced him fully as to their tr uth, and thatl ,e was
appointed by God to restore the world, that is, China, to theworship of the true God,-

° These hooks, ' said he, "are certainly sent purposely by heaven to me,to confirm the truth of my former experiences; if I had received the bookswithout having gone through the sickness, I should not have dared to
believe is them, and on my own account to oppose the customs of the wholeworld; if I had merely been sick but not also received the books, I should
have had no further evidence on Io the truth of my visions, which might
also have been considered as mere productions of a diseased imagination:"
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When oar h+negrat ous  high as bea•on one,How wall to trust to Jews' ta n atonement l
W.  follow not We Damon , we obey
Tb.  boly prece pt , wmablpping slav e
0s.  God, sod tbes we rn lti. afe one be sets.

rt w,The heavenly gla ia  open in one
And eeeq  bri ng ought to Seek tbareafter.
I muc h dept oe the miemies of H.H.
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Let not your ha rt  be led by worldly eu lams
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牽They thereupon cast away their idols, and removed the tabletof Confucius, which is generally found in the schools, and wor-

shiped by the teacher as well as by the pupils.

5. FURTHER STUDY OF TILE TRACTS- PREACIIING-
AND ADVERSITIES.

ON the tenth day of the sixth month, Siu-tsbuen returned from
Water-lily, and first visited a friend named P'hang, in whose
village he had several years been engaged as teacher.  Siu-tahuen's heart was full of his new discovery; he spoke with such
a flow of language about his visions, and the books received fromheaven, that his friend P'hang really thought he had got a newattack of his former sickhess, and ordered a trustworthy man to
see ldm home in safety.  During their walk of about eight miles,
Siu-tshuen spoke about the folly and sinfulness of idolatry, and
about the duty of worshipping the true God.  His companionlistened for a while, and then said, ° Why- all that you my is
only the truth.  Mr P'hang told me that your mind was again
deranged, and requested me to see you home, lest you might uponyour way fall into the water and he drowned." Upon his returnhome, Siu•tshuen soon converted to his views two intimate
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Section 2, A discourse on I These. v. 21.

6,   a     on 2 Peter iii. 10.
4.         on I John iv. 5 and 6.  This alone ascopies 28 pages.
5, Gourds chapter iv.6. A discourse on I Peter is. 17.

Volume IX., is entitied "Important selections from the ancient Scrip.tares.?Suction 1, Acts xix.
2, Ephesians A.a, These. v.
4, James iv. IS- a sermon.a   S, Sermon as I Tim. vi. 6.
6,        on I Tim. i. 15.

"   7, Commentary on Colossians chap. iii.6, A refutation of various errors.
9, Os the Day of Judgment.

Siu-tahuen's cousin Li, after having read the books, returned
them to him, and said that their contents were very extraordinary,and differed greatly from Chinese books.  Siu-tshuen then took
the books and commenced reading them closely and carefully. He
was greatly astonished to find in these books the key to his own
visions, which he had had during his sickness six years before; hefound their contents to correspond in a remarkable manner withwhat he had seen and heard at that time.  He now understood
the venerable old one who eat upon the highest place and whomall men ought to worship, to be God the heavenly rather; and theman of middle age, who had instructed him and assisted him in
exterminating the demons, to be Jesus the Saviour of the world.The demons were the idols, his brothers and sisters were the
men in the world.  Siu-tshuen felt as if awaking from a longdream.  He rejoiced to have found in reality a way to heaven,
and sure hope of everlasting life and happiness.  Learning fromthe book the necessity of being baptized, Siu-tshuen and Li now,according to the manner described in the books, and as fir as
they understood the rite, administered baptism to themselves.
They prayed to God, and promised not to worship evil spirits,not to practise evil things, but to keep the heavenly commands;
they then poured water upon their heads, saying, " Purification
from all former sins, putting off  the old, and regeneration. '
When this was done, they felt their hearts overflowing with joy.
and Siu-talmen composed the following Ode upon repentance:



18               THE VtalONn OF HUNG-.IU-T.HUEN,
Section 8, " Whom the Lord loveth he cbasteneth."  Heb. Ell.

6, 7.
P" . The kingdom of Ood is not in word, but in power."I Cor. iv. 20.
10, " What ¦ dvant.geth it me, if the deed th e not 7" ICar. xv. 32.
11, " Heaven and earth shall pass away, but my word

shall not pass away."  Matth. xxiv. 85.
12, a Every creature of God is good, if it be received

with thanksgiving."  I Tim. iv. 4.
13, " Take no thought saying what shall we sa t." Matth.A. 81.
14, " Whosoever shell call upon the Lord shall be saved.'Rom. X. 18.
15, " Not as plensieg man, but God, who trieth our heart"I Them, it. 8.
Ie, Paraphrase of Bom. xii.
17,                  xiii.
1$,  Destruction of Sodom and Gomorrah.
19. Paraphrase of the lath Chapter of lames.

This whole volume is a collection of short sermons on the
above texts.
Volume Vt. I. entitled" A perfect aequaintonee with the true doctrine."Section 1, The 58th chapter of Isaiah.

2. The 5th chapter of the Ephesiane.
8, Contains Liang-Afah'a autobiography- a short ex-treat of which has already base presented to thereader.
4, On suffering reproach for Christ's aske,

„   5, Act. xxii., with a short prefmx.
6, 1 Tim. chapter  it. and iii.
7, Revelations xxi.

Volume VII. is entitled ,On obtaining happiness whether in peace or in
peril."Section 1, A discourse on Acts xiv. 22.

2,    „      on Matth. xviii. 6.
8,           on Heh. all. 25.

"   4, 1 Cor. chapters i. and it.
"   5,      chapter xiii.
„   6. 1 Job.  chap. iv.
„   7, On the exemption frem all calamity and possessionof all good, obtained by the virtuous in the worldto come.

E. On the misery of those who reject the Gospel.Volume Vill. is entitled " Excellent sayings from the tree Scriptures"
Section 1, Jeremiah . . iii. 19-38.
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These books contain a good number of whole chapters of the

Bible according to the translation of Dr Morrison, many essays
upon important subjects from single texts, and sundry miscella-
neous statements founded on Scripture.  Subjoined is a 'fableof the Contents of the whole work :-
Volomo Lis entitled "A true account of the salvation of mankind."

Section 1, A paraphrastic version of the lot chapter of Genesis.
2. An exposure of the idolatry of China.
3. The let chapter of Isaiah.
4. The 5th, Gth, and 7th chapter.  of Matthew.Volume 11. is entitled " Follow the true and reject the false:Section 1, Discourse on John iii. 17.
2,          on Matthew six. 23.
3,          on seeking to familiar spirils and wizards- founded on Isaiah viii. 19.
4. On Regeneration- founded on John iii. 1.21.Volume 111. A collection of various tract..

Section 1, On the holy truths contained in the true Scriptures.
.    2, Oo r.domption by Christ.
„   9, The 19th Psalm, and Psalm sssiii. 4-22.

4, Isaiah slr. 5.21.
5, Grassi. chapter I.6, On the Creator of all.
7. On original righteousness.

Volume IV. in entitled " Miscellaneous explanations of the Holy Scriptures."Section I, A discourse on John vi. 27, " Labour not for the
meat that perisheth."

„   2, Do. on Rom. ii. 2, " Wherein thou jndgest another,thou mademnest thyself."
.    3, Do. on Eecle. . ii. If, " AU is vanity and vexation ofspirit."

4, The Flood- founded on Genesis vi. and vii.
Volume V. I. entitled "Mi.cetL. . . no statements founded an the Scriptures."Section 1, " What shall it profi t a man to gain the whole worldand lose his own soul?" Math. xvi. 20.

2, " We must all appear before the judgment seat ofChrist." 2 Co,. v. to.
3, " God so loved the world," &c.  John iii. IG
4, " He that eoafeaees and forsakes his in ohall find

mercy."  I Jobn i. 9.
o   5. " Receive with meekness the engrafted word," Jamesi. 21.
„   6, " One day is with the Lord as a thousand years."2 Peter in. 6.
.    7, "God dwe11cU1 not in temples made with Laude."Auto xvii. 24.
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to Jesiat from all depravity, wi"kermess, deceit, and lying,- then you may beadmitted to baptism, but not othero ise."

Liang-Afah then declared himself quite willing to act accord-
ing to the instruction of Dr Milne, and was baptized by him.  He
describes the ceremony of his own baptism in the following way :
- Dr Milne having again asked him several questions, read
some verses of the Scriptures, and explained their meaning. He
then kneeled with Liang in prayer, imploring the grace and
mercy of God.  The prayer being concluded, lie took a little pure
water with his hand, and applied it to Liang's head.      Thisceremony was followed by another prayer, and the convert askedDr Milne what special mark those had who believed in Jesus.
Dr Milne said,- " The special mark of true believers is- to do
good with all their heart."  Liang then returned to his little roo?n,
and as he sat there alone, musing upon what had taken place, hefelt a secret joy in his heart, because he had received the pardon ofGod for all his great sins.  He then took the name of" Student
of Virtue," and continuing in prayer and the reading of the HolyScriptures, gradually experienced a change of mind and heart.
Ile not only desisted from evil practices, but even evil thoughtsafter some time became less frequent.  He not only himself
abandoned the worship of idols, but he pitied the stupidity ofothers who engaged therein, and desired to exhort them to
throw away the idols, repent of their sins, and worship the onlytrue God.  Two years afterwards, in the year 1819, he re-
turned to China, and having instructed his wife, and finding herwilling to receive the religion of Jesus, he acted according tocircumstances and baptized her.  Subsequently he and his wife
took their infant son to Dr Morrison, requesting baptism for him
also.  In the course of a few years, Dr Morrison, finding Liangsincere in his desire to propagate the gospel among his country.men, ordained him to the office of Evangelist, and gave him the
right hand of fellowship, telling him to make known the religionof Jesus far and wide.  According to a report from Dr Morrison,
dated September 4th, 1832, Liang-Afah had, during the course of
that year, printed nine Tracts of about fifty pages each, composedby himself, and interspersed with passages of Sacred Scripture.They were revised by Dr Morrison in manuscript, and afterwards
printed at Malacca.  The general title is "Kcuen-ahi-liang.yen,  'or " Good Words exhorting the Age."•

e The ame onluam+ bus, one„ been boana up at roar.
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yen," or " Good Words exhorting the Age," calls himself „ Il ioh-
ahen," or " Student of Virtue."  The name however by which he
is commonly called is Liang Afah, known as one of Dr Milne's
Chinese converts.  Whilst lie was engaged at Malacca as a type-
cutter, lie had daily opportunities to bear Dr Milne expound the
Scriptures, by means of which his heart was gained to the service
of the true God by faith in Jesus Christ.  In describing his own
conversion, Liang introduces also several conversations between
himself and Dr Milne, whose explanation of the merits of Christ
and the rite of baptism deserve particular notice.  Liang says,-

•' Upon every Sabbath day, when no work was performed. I used to read
the Holy Scriptures.  If 1 did not understand a passage, I went to ask DrMilne, who was very willing to explain the meaning to me. I thereforeasked Dr Milne about the atonement of Christ. and how He could save men.
Dr Milne said that all the men of the world had left  the, worship of the onlytrue God, and fallen into idolatry ; had transgressed the rigbtco us law ofGod, and deserved eternal damnation.  But God, the Creator of all men, notwilling to destroy the whole race, according to his great mercy, mused hisholy son Jesus to leave his glorious plum in heaven, descend into the world
and become a man, eoneeived by the power of the Holy Spirit, and bornof the Virgin. Jesus taught men to know and worship the one Lord and
Creator of the universe, and to desist from idolatry.  He taught men thevalue of their never-dying souls, and the importance  of preparing for a futurejudgment; that he mane into the world to suffer and die in order to atone
for the sins of men; that every one who now believes in the atonement of
Jesus and is baptised, may rece ive the forgiveness of ell sine and be saved;
but that every sinner who does not believe, will suffer the eternal punish.meat of hell'

Liang thereupon asked Dr Milne the meaning of Baptism.Dr Milne saitl,-
"The rite of Baptism consists in sprinkling a little pure water upon the

head or the body of a person.  The inner or spiritual meaning of it is to
wash a person clew from the pollution of his sins, that by the Holy Spirithis heart may be changed, and muse him from the time of his having beenbaptised to love the good and hate the evil, to change his former life, andbecome a new man."  .

Liang, upon retiring to his little room, thought in himself, " I
am a sinner ; if I do not rely upon the atoning merits of Jesus,
how can I pray to God freely to forgive my sins?"      .  Liang
then made up his mind to become a Christian, and applied forbaptism.  Dr Milne said,-

" If you with all your heart repent of your sins, believe in the Lord Jesus
Christ, and not acc ording to his doctrine; if you have resolved not to worshipany idols, but only to adore the grant Lord and Creator of the Universe; and



14               THE VISIONS OF HUNG SIU-TSHUEN,
4. SIU-TSHUEN'S CHANGE- READING OF THE

TRACTS- BAPTISM.
WITH the return of health, Siu-tabuen's whole person became
gradually changed both in character and appearance.  He wascareful in his conduct, friendly and open in his demeanour, his
body increased in height and size, his pace became firm and im-
posing, his views enlarged and liberal.  His friend describes him
as being, at a later period, a rather tall man, with oval face and
fair complexion, high nose, small round ears, his eyes large and
bright, his look piercing and difficult to endure, his voice clear
and sonorous- when laughing, the whole house resounded; hishair black, his beard long and sandy, his strength of body extra-
ordinary, his power of understanding rare.  Persons of vicioushabits fled from his presence, but the honest sought his company.
He now again attended the public examination at Canton, andwas also, as before, several years engaged as teacher of a school
about eight miles from his native place.  As a schoolmaster hewas rather severe, and kept his pupils in strict order; he was
however very friendly to those whose character he approved of,and in confidential conversation he occasionally disclosed the
thoughts of his heart, whereby it was evident, that the impres-sion which his former sickness and visions had made upon hismind had not been effaced.

In the year 1843, he had a school in a village called " Water-
lily," about ten miles from his native place, being engaged asteacher by the Li family.  In the 6th month, his cousin Li,
whilst looking into his bookcase, happened to take out from
among his books the work entitled " Good Words for exhorting
the Age," and asked Siu-tsbuen what these books contained.Siu-tshuen answered, that he did not know their contents; that
the books had been presented to him when he once attended theexamination at Canton.  Li asked his permission to take thebooks home and read them at his leisure, which Siu-tahuen rea-
dily granted.Whilst the cousin of Siu-tsltuen is looking over the nine little
volumes of " Good Words for exhorting the Age," which were
destined to exercise a great influence upon Siu-tabuen's mind
and actions, it may not be out of the way for us also to have a
glance at their contents.  The author of the 11 Kcuen she Ieang
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One morn ing very early when Siu-tsbuen was about to leave
his bed, he heard the birds of the spring singing in the trees
which surrounded the village, and instantly he recited the follow-
ing Ode :-

The Duds to Weir fl ight all tarn to the light,
In this reeombllag one ;

For I'm sow.  Sting, And every  thingAt will to do I'm nee.
A.  tho t o to the eight, my body shines bright-

Glomiaa  are gone ;
The high Dr. gon And the Tiger band

An  helping me oath one.
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事
事
可

身
照
金
烏
災
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消

龍
虎
將
軍
都
輔
佐Siu-tshuen a relatives asked the advice of several physicians;who tried to cure his disease by the aid of medicines, but without

success.  One day his father noticed a slip of paper put into acrack of the doorpost, upon which were written the follow-
ing characters in red,- ,W 3E *  is  ff  T  t  'r The nobleprinciples of the heavenly King, the Sovereign King Tshuen."He took the paper and sheaved it to the other members of the
family, who however could not understand the meaning of the
seven characters.  From this time Siu-tshuen gradually regainedhis health.  Many of his friends and relatives now visited him,
desirous to hear from his own mouth what he had experiencedduring his disease, and Siu-tehuen related to them without re-
serve all that he could remember of his extraordinary visions.
His friends and relatives only replied, that the whole was very
strange indeed, without thinking at the time that there was anyreality in the matter.
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his seal against them, at the sight of which they immediately fled
away.  He imagined himself pursuing them to the most remote
places under heaven, and every where he made war with anddestroyed them.  Whenever he succeeded, lie laughed joyfullyand said, "They can't withstand me."  He also constantly used
to sing one passage of an old song,- "The virtuous swain hetravels over rivers and seas; he saves many friends and he kills
his enemies."  During his exhortations he often burst into tears,
saying,- "You have no hearts to venerate the old father, but youare on good terms with the impish fiends; indeed, indeed, youhave no hearts, no conscience more."  Siu-tshuen s two brothers
constantly kept his door shut, and watched him, to prevent himfrom running out of the house.  After he had fatigued himself
by fighting, jumping about, singing, and exhorting, he lay down
again upon his bed.  When he was asleep, many persons usedto come and look at him, and lie was soon known in the whole
district as the madman.  He often said, that lie was duly ap-
pointed Emperor of China, and was highly gratified when anyone called him by that name; but if any one called him mad, lie
used to laugh at him and to reply, "You are indeed mad yourself,
and do you call me mad?"  When men of bad character came tosee him, he often rebuked them and called them demons.  All the
day long lie used to sing, weep, exhort, reprove by turns, and infall earnest.  During his sickness he composed the following
piece of poetry:-
My hand now hold, both in heaven and earth the poser to punish and kill-To slay the depraved, and ,pare tho upright ; to reaave she peoplo4 distreaMy eyes Survey from the North to the South beyond the riven and mountains ;My voice is heard from the East to the west to the mete of the Sun and the moon.The Dragon expands his claws, as if the road in We cloud, won: too narrow ;And when ho auceudy why eI,ould lu fear the boot of the milky way IThen tempest and thunder as music attend, and the foaming warm aro excited,The flying Dragon the Yik-king describes, dwells surely in Heaven above.

手
握
乾
坤
殺
伐
權

斬
邪
留
正
解
民
懸

眼
通
西
北
江
山
外

聲
震
束
南
日
月
邊

展
爪
似
嫌
雲
路
小

騰
身
何
怕
漢
程
偏

風
雷
鼓
舞
三
千
浪

易
象
飛
龍
定
在
天



AND ORIGIN OF THE KWANG-61 INSURRECTION.          ll
age and do the work; I will assist. thee in every difficulty."
Shortly after this he turned to the assemblage of the old and vir-
tuous saying, " Siu tsbuen is competent to this charge;" and
thereupon he led Siu-tshuen out, told him to look down fromabove, and said, " Behold the people upon this earth ! hundredfold
is the perverseness of their hearts."  Siu-tshuen looked and saw
such a degree of depravity and vice, that his eyes could not en-dure the sight, nor his mouth express their deeds.  He thenawoke from his trance, but still being under its influence, he felt
the very hairs of his head raise themselves, and suddenly, seized
by a violent anger, forgetting his feeble state, put on his clothes,left his bedroom, went into the presence of his father, and making
a low bow said, " The venerable old man above has command-ed that all men shall turn to site, Had all treasures shall flow to
me."  When his father saw him come out, and heard him speak
in this manner, he did not know what to think, feeling at the
same time both joy and fear.  The sickness and visions of Siu-tahuen continued about forty days, and in these visions he often
met with a man of middle age, whom he called his elder brother,who instructed him how to act, accompanied him upon his wan-
derings to the uttermost regions in search of evil spirits, and as-sisted him in slaying and exterminating them.  Siu-tsbaen alsoheard the venerable old man with the black robe reprove Con-
fucius for having omitted in his books clearly to expound thetrue. doctrine.  Confucius seemed much ashamed, and confessed
his guilt.  Siu-tshuen, during his sickness, often, as his mind was
wandering, used to ruts about his room, leaping and fighting likea soldier engaged in battle.  His constant cry was, "Tsan jau,
tsan jau, tsan ab, tsan ah,"- -" Slay the demons! slay the demons!slay, slay; there is one and there is another; many many cannot
withstand one single blow of my sword."  His father felt veryanxious about the state of his mind, and ascribed their present
misfortune to the fault of the Geomancer in selecting an unlucky
spot of ground for the burial of their forefathers.  He invited
therefore magicians, who by their secret art should drive away
evil spirits; but Siu-tshuen said, " How could these imps dare
to oppose me? I must slay them, I must slay them! Many many
cannot resist me."  As in his imagination he pursued the De-
mons, they seemed to undergo various changes and transforma-
tions- one time flying as birds, and another time appearing aslions.  In case he was not able to overcome them, he held out
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away.  Siu-tshuen felt greatly astonished at the honour and dis-tinction bestowed upon him, and knew not what to think thereof.
They soon arrived ata beautiful and luminous place, where on bothsides were assembled a multitude of fine men and women, who
saluted him with expressions of great joy.  As he left the sedan,an oid woman took him down to a river and said, " Th u dirty
man, why bust thou kept company with yonder people, and de-
fi led thyself?  I must now wash thee clean."  After the washing
was performed, Siu-tshuen, in company with a great number of oldvirtuous and venerable men, among whom he remarked many of
the ancient sages, entered a large building where they opened
his body with a knife, took out his heart and other parts, and put
in their place others new said of a red colour.  Instantly whenthis was done, the wound closed, and he could see no truce of
the incision which had been made.  Upon the walls surrounding
this place, Siu-tahuen remarked a number of Tablets with in-
scriptions exhorting to virtue, which he one by one examined.Afterwards they entered another large ball the beauty and splen-dour of which were beyond description.  A man, venerable in
years, with golden beard and dressed in a black robe, was sittingin an imposing attitude upon the highest place.  As soon as lieobserved Siu-tahuen, he began to shed tears, and said,- " All
human beings in the whole world are produced and sustained by
me ; they eat my food and wear my clothing, but not a single one
among them has a heart to remember and venerate me; whist ishowever still worse than that, they take of my gifts, and therewith
worship demons; they purposely rebel against me, and arouse
my auger. Do thou not imitate them." Thereupon lie gave Siu-tshucn a sword, commanding him to exterminate the demons, but
to spare his brothers and sisters; a seal by which he would over-come theevil spirits; and alsoa yellow fruit to eat, which Siu-tshuenfound sweet to the taste.  When he had received the ensigns of
royalty from the hand of the old man, he instantly commenced toexhort those collected in the bull to return to their duties toward
the venerable old man upon the high seat.  Sonic replied to his
exhortations, saying, II We have indeed forgotten ourduties towardthe venerable."  Others said, " Why should we venerate him?
let us only be merry, and drink together with our friends." . Siu-tshuen then, because of the hardness of their hearts, continued his
admonitions with tears.  The old mau said to him, 14 Take cour-
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possession a parcel of books consisting of nine small volumes,
being a complete set of a work entitled "Keuen ahi leang yen,"
40  L  A     or " Good words for exhorting the age;" thewhole of which he gave Hung-Siu-tahuen, who, on his return from
the examination, brought them home, and after a superficial
glance at their contents, placed them in his book-case, without
at the time considering them to be of any particular importance.
The following year, 1837, he again attended the public examina-
tion at the provincial city of Kwang-tung.  In the commence-ment his name was placed high upon the board, but afterwards
it was again put lower.  Deeply grieved and discontented, be
was obliged once more to return home without his hopes beingrealized, and at the same time feeling very ill, he engaged a sedan-chair with two stout men, who carried him to his native village,
where he arrived on the first day of the third Chinese month
in a very feeble state, and was for some time confined to his bed.
During this period he had a succession of dreams or visions.
He first saw a great number of people, bidding him welcome to
their number, and thought this dream was to signify that he
should soon die, and go into the presence of Yen-lo-Nang, the
Chinese King of (lades.  He therefore called his parents andother relatives to assemble at his bedside, and addressed them in
the following terms:- " My days are counted, and my life willsoon be closed.  0  my parents I how badly have I returned the
favour of your love to me! I shall never attain a name that mayreflect its lustre upon you."  After he bad uttered these words,
(luring which time his two elder brothers had' supported him in a
sitt ing posture upon his bed, he shut his eyes and lost all strengthand command over his body.     All present thought lie was going
to die, and his two brothers placed him quietly down upon the bed.Siu-tsbuen became for some time unconscious of what was going
on around him; his outward senses were inactive, and his body
appeared as dead, lying upon the bed; but his soul was acted
upon by a peculiar energy, so that he not only experienced things
of a very extraordinAry nature, but afterwards also retained in
memory what had occurred to him.  At first when his eyes were
closed, he saw a dragon, a tiger, and a cock entering his room,
and soon after lie observed a great number of men, playing upon
musical instruments, approaching with a beautiful sedan chair,
in which they invited him to be seated, and then carried film
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is appointed, according to the population of the several districts,
from eight to twenty-four individuals from every district, makingin the fourteen Districts of Canton above two hundred graduates.
Those appointed to the degree of Siu-tshai, must upon the fol-lowing day stand a new trial, to ascertain if their talent be of a
real nature, and that no deception was practised upon the day of
the examination.  The Siu-tshais of the different departments
afterwards repair to the provincial city, and in this province,
seventy-two of them are promoted to the second degree of Keu-jin.  The Keu-jins of the eighteen provinces in their turn,
repair to the capital of the Empire, and about one hundred and
twenty or thirty are promoted to the third degree of Tsin-szu.
All the Tsin-nzus repair for further promotion to the Imperial
Palace, when, upon examination in the presence of the Emperor,
forty or fifty of their number are appointed Members of the
Ilan-lin College.  All graduates are obliged regularly to attend
at future examinations, until they are sixty years of age, on pain
of losing their degree.

Siu-tshuen's name was always among the tint upon the
board at the District Examinations, yet he never succeed-
ed in attaining the degree of Siu-tehai.  In the year 1836,"
when he was twenty-three years of age, he again visited
Canton, to be present at the public examination.  Just beforethe office of the Superintendent of Finances, he found a man
dressed according to the custom of the Ming dynasty, in acoat with wide Sleeves, and his hair tied in a knot upon his head.
The man was unacquainted with the Chinese vernacular tongue,
and employed a native as interpreter.  A number of people kept
gathering round the stranger, who used to tell them the fulfil-ment of their wishes, even without waiting for a question from
their side.  Siu-tshuen approached the man, intending to ask if
he should attain a literary degree, but the man prevented him
by saying,- "You will attain the highest rank, but do not be
grieved, for grief will made you sick. I congratulate your vir-tuous father."  On the following day be again met with two men
in the Liung-tsang street.}  One of these men had in his
* It my aba ban bon em. limo bry. that peeled.t eta-Yheea o.ppaaed those two teen Ia be"  bra W. ems when he Ow the p,. laue dy,aed who bad laid U.  the Ntnm; but in ell probsbW V his manor,  wet hen teetetse,wh,rb bon.,.,  won nay onanble, se ,.nn rants had peed btwea his Oral Watts theboob end hY Studying their meteute aanrunr.
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degree is called Siu-tsbai, the second Ken jin, the thirdTain-sru, and the fourth or highest Han-lin.  In order to
attain to the first of these degrees, every student must passthree different examinations, namely, first, the examination
of the  District,  called  Hien-khau; then the examination
of the Department called the Fu-khau; and finally, the decisiveexamination before the Imperial Examiner, called the Thau-khau.         At the examination of the district, by the Magistrate of
Hwa-hien, there are collected about 500 students every time,
being all candidates aspiring to gain the first literary degree ofSiu-tsbai.  Every candidate must state his own name, and thenames of his ancestors during three previous generations, and
besides procure the evidence of a graduate in the district, that he
really does belong to its jurisdiction, and is entitled to the right
of attending the examination.  When the names have been dulyregistered, every candidate receives a roll of white paper, markedwith his number, upon which he has to write his essays.  Upon
the first day two passages from the Four Books are selected asthemes for the essays, and one arbitrary theme for a piece of
poetry.  Afterwards all these essays are examined, and arranged
according to their merits.  All the names of candidates are ar-
ranged accordingly in ten circles, every circle containing fiftynames.   After an interval of three or four days, the same
process is repeated, until the candidates have been collect-ed, and have written their essays and pieces of poetry seven
different times- the three first times two essays and one verse,
but the last four times only one essay and one verse every day
Finally, he whose name during the course of the seven trials
stood highest upon the circle board, is selected as the head ofthe District examinations.  It is however often the case, that
upon the first and following trials, essays are thrown out astoo bad in composition and handwriting, and the names left
out, no that the number decreases after every new trial, and
at the last trial only fifteen to twenty names remain upon the
board.  The second examination in the city of the department
is very much like the first in the district town.  At the third
examinatica, when the names of the graduates are selected
by the Imperial Examiner, all the candidates from all the District
towns of the Department assemble together, and this time the
examination lasts only one day.  A certain number of graduates
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the other youths of the village, who were no students, he assisted
in the field labour, or led the oxen to graze upon the mountains,
a common occupation in China for those who, either by their ageor by their youth, are unable to perform heavy manual lahour.Still it was regretted by all, that Sin-tahuen's studies should thus
be discontinued; and in the following year a friend of the sameage as himself invited him to become associated with him as a
fellow-student for one year, hoping to derive benefit from a
companion of so much talent.  After the expiration of thisperiod, his relatives and friends regretted that his talents should
be wasted upon mere manual labour in the fields, and they there-
fore engaged him as teacher in their own village, whereby anopportunity was given him quietly to continue his literarypursuits, and develop his character.  The yearly income of a
Chinese schoolmaster depends upon the number of boys who
attend his school.  The usual number is between ten and twenty;
a smaller number than ten would be insufficient for his support,and to more than twenty he could not give proper attention, as he
has to teach every boy separately, and hear him repeat his lessons
by heart, after he has committed them to memory.  Every boyis bound to supply his teacher with the following articles an-
nually:- Rice 6015, for extra provisions 300 cash, lamp-oil 1 catty
(1 15), lard 1 catty, salt I catty, tea I catty, and, besides, a sum
of from 1} to 4 dollars, according to the age and ability of theboy.  In the district of Hwa-hien, the school studies are con-
tinued throughout the whole year, with only about one month's
intermission at the New Year.  At this time the teacher's engage-
ment terminates, a new engagement must be made, and a changeof teachers often follows.

3. HUNG'S LITERARY CAREER, SICKNESS,
AND VISIONS.

AT an early period, when lie was only about sixteen years ofage, Hung commenced to visit the public examinations at
Canton. with the hope to realize the high expectations entertain-ed in his family respecting his literary abilities.  There are in
China four literary degrees, which can be attained by every onewho at the examination distinguishes himself by superior talent,
elegance of composition, and fine handwriting. The first or lowest
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everywhere and by every student in the whole country, with thehope ultimately of rising from his present humble station to the
highest dignities in the Empire.

In this village, in the year 1813, Hung-Siu-tshuen was born,and received upon his birth the name, " Brilliant fire;" afterwards
upon attaining the age of manhood, another name was given him,
marking his relation to the Hung family; and subsequently he
himself adopted Siu-tshuen, " Elegant and Perfect," as his literaryname.  The two elder brothers of Siu-tshuen assisted their father
in cultivating their paddy-fields, and a few simple vegetables,
which supplied their principal nourishment.  The family was ina humble position, possessing only one or two buffaloes, besides
some pigs, dogs, and poultry, which are generally included in a
Chinese farming establishment.  The young Siu-tshuen soon.
developed an extraordinary capacity for study, and was sent to
school when seven yearn ofage.  In the course of five or six years,he had already committed to memory and studied the Four Books,
the Five Classics, the Koo-wun and the Hau-king; afterwards lie
read for himself the History of China, and the more extraordinarybooks of Chinese literature, all of which be very easily under-stood at the first perusal.  He soon gained the favour of his
teachers as well as of his own family relations, who felt proudof his talents, and surely hoped that he would in course of timeattain the degree of a Tsin-tzu, or even become a member of the
Han-lin college, from which the highest officers are selected by
the Emperor, and thus by his high station reflect a lustre upon
his whole family.  Several of his teachers would not receive anypay for instructing him, and though some of the schools hevisited were at a great distance, and the circumstances of his
family not very good, yet, in order that he might continue hisstudies, t hey rejoiced to bring him provisions, and several of his re-
latives shared their clothing with him, for the same purpose.  His
old father, in talking with his friends, wits particularly fond of
dwelling upon the subject of the talents of his youngest son. Hisface brightened whenever Ike heard any one speak in his son'spraise, and this was inducement enough for him to invite the
speaker to the family hall, to partake of a cup of tea or a bowl of
rice, and quietly continue this his favourite topic of discourse.

When Siu•tshuen was about sixteen years of age, the povertyof his family did not permit him to continue his studies, but like
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tung province, are by the aborigines, or Punti people, knownunder the name of Hakkas (Kheh-kia), or settlers.  The Chinese
adhere strictly to the customs of their forefathers; they spend
their whole lives in an unceasing toil for procuring a bare support,and seem by habit almost unable to appreciate those comforts oflife which are deemed indispensable by western nations.  In
such a Hakka village, we only find what is useful and necessary,
without any thought of comfort or luxury.  A description of the
native village of Siu-tshuen may serve as a pattern for numerous
others.  The front part of the houses faces the south to admit
the light, and to receive the refreshing south-west breeze duringthe summer months, and also to avoid the cold north wind
during the winter season.  Upon entering through the front
door, there is an open space about ten or twelve feet square, on
the sides of which are the cooking and bathing rooms, and right
opposite the door is the large room or hall of the house, which is
quite open in front, to admit the light and air.  On both sides
are private apartments of the several branches of the family, who
possess one common room for assembling in.  The housesconsist of only one story; the ground is made hard by a mixtureof moistened sand and lime. being beaten quite smooth on thesurface; the walls are made of the same materials, but with a
greater proportion of clay.  The roof is simply formed by sparsand laths, upon which the tiles are thickly laid, first in rows withthe concave side upwards, and above them a second row with
the concave side downwards, by which means the water is kept
from penetrating into the house below.The whole population of Hung's native village only amountsto about four hundred people, the most part of whom belong to
the Hung family.  There are only halfa -dozen houses in thefront, but behind are two other rows of houses with narrow lanes
leading to them, and in the third row on the west side we findthe humble dwelling of Hung's parents.  Before the village in
front of the houses is a large pool of muddy water, where all the
dirt and refuse of the village is carried down by the rain, and
which forms a rich supply of water for manuring purposes, thoughthe smell thereof is offensive to persons unaccustomed to Chi-
nese agricultural economy.  Upon the left hand from the village,
and on the side of this pool, is situated the schoolhouse, where
every boy may study the same Chinese classics as are studied
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ancestors were generally known and renowned for their integrityof character, and attained a venerable old age.  Hung-Jin-lun, hisgreat-grandfather's father, was a man of remarkable benevolence,who extended his care to all the members of the clan, and died at
ninety-six years of age.  The son of Jin-lun attained an age ofmore than ninety years, and his grandson, the grandfather ofSiu-tshuen, was above eighty when lie died.      Sin-tahuen's father
was a venerable old man with a long beard, honest and straight.
forward, and was appointed by the clan to take charge of theancestral fields, the produce of which is the property of thewhole clan, and the spending of the revenue derived from whichis reserved for extraordinary occurrences, when the interest of
all is concerned.  He was also appointed headman or elder of
his native village, in which capacity he had not only to settle
disputes among the inhabitants of his own village, but also to
arrange the terms of any agreement with the surrounding villages.In China, where the distance to the district town, or nearest
mandarin office, is often very great, perhaps twenty or thirty
miles, and where a lawsuit generally results in a mere spendingof large sums of money to the benefit of the mandarins and their
servants, the method of settling any disputes between themselves
by means of appointed, or generally acknowledged, headmen, isin most instances resorted to, and very often war between thedifferent villages is resolved upon, carried on for months, and
peace finally concluded, without any interference on the side of
the mandarins, who at the psesent time have lost a great part oftheir influence among the native population.

2. IIUNO'S BIRTHPLACE AND CHILDHOOD.
Tes native place of Hung-Sin-tahuen is a small village in theHwa-hien district.  Its distance from the city of Canton is aboutthirty English miles, and the country in this direction forms an
extensive plain; it is covered with paddy fields, and interspersedwith numerous villages.  The White-cloud Mountains near
Canton may upon a clear day be seen from thence.  Siu-tshuen s
ancestors having moved hither from Kia-jing-chau, and speakingthe Kia j ing-chau dialect, their descendants, and all other Chinese,
who have moved down to settle in the southern part of the Ktvang-
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unction, the highest literary rank in China, and at that time therewere more  than eighty individuals of the Hung family at the
Imperial court.  FromHung-Phuh to Hung-Nien-kiu-fang were
fifteen generations.  The latter lived in the department of Chau-chau in the eastern part of Kwang-tung province, but having to
Buffer insult and persecution from some of his relatives, he removedfarther north, to Kiaj ing-chau.  His descendants afterwards
gradually spread in the province of Kwang-tuag, and number at
the present time about twenty thousand individuals.  Amongthem there always have been found men of literary attainments
and renown.  From the above Hung-Nien-kiu-lang to Hung-
Kong were eleven generations.  The latter had four sons, Hung-
Jin-king, Hung-Jin-lun, HunJ ia-sbing, and Hung-Jin-wui.           Ofthese, Jin-lun and Jin-wui first removed to the district of Hwa-
hieu, to the northward of the city of Canton, where they settledas farmers, and afterwards brought their parents and brothers to
the same place.  The descendants of Hung-Kung now amount toabout five hundred persons.  From one of the above named four
brothers, Jin-lunn, descends Hung-Siu-tshuen in the fourth ge-
neration, and from another brother Jin-wui, his friend Hung-Jin,
also in the fourth generation, from whom the statements com-
posing this narrative have been obtained.In China, where the security of a family depends on the in-fluence and number of its members. all descendants from one
ancestral head consider themselves nearly related, and as belong-
ing to one family, mutually bound to protect and assist eachother.  All of the same generation are called brothers and sisters,
those of the former generation are called uncles and aunts, and
intermarrying between parties of the same surname or clan is
strictly forbidden.  Thus Hang-Siu-tahuen, the Subject of the
following pages, and Hung-Jin, the informant respecting him, arein China considered as much more nearly related than personsunder similar circumstances in a western country would be.
Hung-Siu-tsbuen's father, Hung-Jang, had three sons and two
daughters by his first wife of the Chou family; by his secondwife of the Li family, who is still alive, he bad no issue.  Siu-tshuen was the fourth of the children, and only a sister was
younger than himself.  Siu-tehuen by his wife of the Lai familyhas three children, the elder girl about fifteen, the younger about
ten, and a son five years of age.  Several of Siu-tshuen's nearest
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I. GENEALOGY OF THE HUNG FAMILY.
Tax Hung family trace the pedigree of their ancestors back to
the time of the Sung dynasty, and the reign of the two Emperors
Hwui-tsung and Kin-tsung, about the beginning of the twelfth
century.  These two Emperors were taken captive by the
northern barbarians, the people of Kin, and carried away to their
country.  At this period one Hung-hau was Minister of State,
and actuated by feelings of duty and compassion, with but one
companion to share his dangers, he resolved to visit the Kin
country, in order to offer his services to his unfortunate master.
Exposed to the severe cold in those northern regions, and being
driven out without relief into the uninhabited forests, they soonfound that their provisions and clothing were insufficient to keep
them both alive, upon which Hung's companion magnanimouslyproposed to sacrifice his own life in order to save Hung, and
gave him his own food and raiment, to enable him to continue
his wandering, while he himself was left to perish in the forest.Hung was nevertheless soon reduced to extreme distress, and
had only the roots of wild herbs wherewith to support his life.The Kin people were astonished to find him aft er some time
still  alive, and permitted him to return to his native country.

Hung-hau had three sons, Hung-tsun, Hung-mai, and Hung-
kwah.       The first of these was appointed Minister of State, as hisfather had been; the two others were members of the Han-lin
college.  Hung-tsun's son Huug-Phub, also attained to this dis-
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mentioned, that the individual from whom the facts
have been derived, when making his statement to the
writer, knew very little of any information received
from Nanking, so that the whole was drawn merely
from his memory and his actual experience.  The booksthat have been received from the revolutionary party
at Nanking throw indeed a light upon the state and
extent of the insurrection, but leave the first beginning
in the dark.  It is the object of the following pages
to fi ll, in some measure, this blank in the history of thepresent insurrection in China.

THEODORE HAMBERG,Miauioaary of  the Ilaele Eoa, elieal Society.
Howeaesa, April, 1804.
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print ; such a course might only afford further means
and opportunities for persecution and oppression of
innocent people, numbers of whom have alreadysuffered the penalty of death for the offence of a few
distant relatives.  Such names, therefore, as have al-
ready appeared in print of parties connected with this
movement, are here also given in full ; but others are
abbreviated, or only marked with the initials; names of
places are occasionally given by translation into English,which may be quite as acceptable to the English readeras the Chinese sound, the meaning of which he does not
understand.  This precaution will not in the slightest
measure obscure the narrative.  In translating theChinese stanzas or pieces of poetry, the writer has en-
deavoured to give the spirit of the original in as gooda form as he was able.  The Chinese of most of them
is given for the satisfaction of those who understandthat language.

It is scarcely necessary to remark, that the descrip-tion of scenes is Chinese, according to the peculiar
notions of the people.  The writer has for his principal
object to represent the whole information received byhim in as faithful and unaltered a form as possible,
very seldom introducing any criticism of his own uponthe subject, thus leaving to every one to form his own
opinion on the matter.  The whole as it is, bears an
inward testimony of truth and correctness.  There maybe smaller mistakes that are unavoidable, when events,comprising a long period of time, are related from me.
mory; there may also be some exaggeration in thedescription of friends and events in whom the informantfeels enthusiastically interested; but in the main the
narrative may be relied upon as a sincere and true re-
presentation of what the infonnant knows and believes.
As a further evidence of its truthfulness, it may be
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THE ge.ieral interest which prevails in respect to the
present movement in China, may serve as an apologyfor the following publication.  It is not the intention
of the writer to make a compilation of statements
which have been already presented to the public, nor
does he pretend to give, in the following pages, a
complete exposition of the affair.  His object is merely
to state such facts as have come to his knowledgefrom a trustworthy source, and which may throw alight on the inner ground and first causes of this re-
ligious and political movement, and exhibit its develop-ment until it resulted in the Kwang-si Insurrection.

The writer is well aware of the defects of his publi-cation in point of style and arrangement ; but for hisexcuse he begs to remark, that the information he re-
ceived was limited, and given principally in the form
of answers to his questions.  Still lie trusts, that the
details may not be considered void of interest ; and he
will deem it a sufficient reward of his labour, if, throughthe facts communicated in the following pages, a morelively and permanent sympI thy be awakened on behalfof the millions of China.

The civil war still rages, and the final issue, thoughanticipated by most persons in favour of the insurgents,
must nevertheless be called uncertain, so long as the
contest continues.  It would. under such circumstances,be imprudent to endanger the safety of persons and
places by an unguarded exposure of names in public
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